《Bengel’s Gnomon of the New Testament – 2 Corinthians》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
2 Corinthians 1:1. παύλος, Paul) While Paul repeats his admonitions, he shows his apostolic love and στοργὴ, fatherly affection to the Corinthians, who had been dutifully [devoutly] affected by the severity of his former epistle; and for the rest, as he had written therein about the affairs of the Corinthians, so he now writes about his own, but with a constant regard to the spiritual benefit of the Corinthians. But the thread and connection of the whole epistle is historical; other topics are introduced as digressions. See the leading points, at 2 Corinthians 1:8; 2 Corinthians 1:15; 2 Corinthians 2:1; 2 Corinthians 2:12-13; 2 Corinthians 7:5; 2 Corinthians 8:1; 2 Corinthians 10:1; 2 Corinthians 13:1, concerning the past, present, and future. Whence we have this connected view [synopsis] of the epistle. There is in it—

I. The Inscription, 2 Corinthians 1:1-2.

II. The Discussion [handling of his subject.]

1. We were greatly pressed in Asia:

but God consoled us:

for we act with sincerity of mind; even in this that I have not already come to you, who are in propriety bound to obey me, 2 Corinthians 3:1 to 2 Corinthians 2:11.

2. I hastened from Troas to Macedonia, which is near you:

keeping pace with the progress of the Gospel, whose glorious ministry we worthily perform, 2 Corinthians 2:12 to 2 Corinthians 7:1.

3. In Macedonia I received joyful tidings of you, 2 Corinthians 7:2-16.

4. In this journey I became acquainted with the liberality of the Macedonians. Wherefore it becomes you to follow that example, 2 Corinthians 8:1 to 2 Corinthians 9:15.

5. I am on my way to you, armed with the power of Christ. Therefore obey, 2 Corinthians 10:1 to 2 Corinthians 13:10.

III. The Conclusion, 2 Corinthians 13:11-13.

τιμόθεος ὁ ἀδελφὸς, Timothy, our brother) When Paul writes to Timothy himself, he calls him son; when writing of him to the Corinthians and others, he calls him brother.— τῇ ἐκκλησίᾳ τοῦ θεοῦ, to the Church of God) This has the force of a synonym with the word saints, which follows.

Verse 3
2 Corinthians 1:3. εὐλογητὸς, blessed) An elegant mode of introduction, and suited to the apostolic spirit, especially in adversity.— ὁ πατὴρ τῶν οἰκτιρμῶν καὶ θεὸς πάσης παρακλήσεως, the Father of mercies and God of all consolation) Mercies are the fountain of consolation: comp. Romans 12:1 : παρακαλεῖν is zusprechen, to console. The principle of exhortation and consolation is often them same; consolation is the proof [the evidence] of mercies. [And Paul makes mention of mercies and help, before he mentions afflictions.—V. g.] He exhibits his mercies in the very midst of calamity; and the calamity of the saints is neither contrary to the Divine mercy, nor does it beget suspicion against it in the minds of the saints: afterwards it even affords consolation; therefore πάσης, of all, is added.

Verse 4
2 Corinthians 1:4. πάσῃ· πάσῃ, in all, in all) He who has experienced one kind of affliction is peculiarly qualified to console those in the same circumstances; he who has experienced all is able to console men under all kinds of affliction, Hebrews 4:15.— θλίψει, in tribulation) The antithetic words on the one side are παθήματα, adversities [the sufferings], and θλίψις, distress [straitness] of mind; of which the one is implied in the signification of the other—and on the other side, σωτηρία, salvation; and παράκλησις, consolation; of which the one is in like manner implied in the signification of the other. The frequent occurrence of these words will be greatly relished, but only by the experienced. [How great need is there of experience! how ill-qualified a guide is he, who is without it!—V. g.] Adversity is treated of from 2 Corinthians 1:8; consolation from ch. 2 Corinthians 7:2, etc. Paul speaks generally of comfort at the beginning; he, however, refers especially to that, which he derived from the obedience of the Corinthians.— αὐτοὶ) we ourselves.

Verse 5
2 Corinthians 1:5. τοῦ χριστοῦ, εἰς ἠμᾶς· διὰ χριστοῦ, ἡμῶν, of Christ towards (in) us; ours by Christ) The words and their order are sweetly interchanged.— παθήματα· παράκλησις, adversities (sufferings); consolation) The former are numerous; the latter is but one, and yet exceeds the former.— οὕτως, so) There shines forth brightly from this very epistle, as compared with the former, a greater amount of consolation to the Corinthians, who had been deeply impressed with the first epistle, consolation being extremely well suited to their circumstances, after the distresses which had intervened; and so there shines forth brightly in it the newness of the whole inner man, increasing more and more day by day.

Verse 6
2 Corinthians 1:6. εἴτε δὲ θλιβόμεθα, κ. τ. λ., and, whether we be afflicted, etc.) The meaning is this, εἴτε δὲ θλιβόμεθα ( θλιβόμεθα) ὑπὲρ τῆς ὑμῶν παρακλήσεως καὶ σωτηρίας· εἰτε παρακαλούμεθα ( παρακαλούμεθα) ὑπὲρ κτλ, and whether we be afflicted (we are afflicted) for your consolation and salvation; or whether we be comforted (we are comforted) for your consolation, which operates in enabling you to endure the same adversities which we also endure, and our hope for you is stedfast; knowing that as you are partakers of the sufferings (adversities), so also of the consolation. As in Philippians 1:16; Philippians 1:19, θλίψις and σωτηρία are opposed to each other; so here θλίψις, the affliction of the ministers of the Gospel, and the consolation and salvation of the Corinthians, are opposed to each other, in the same way as the death of the former [the ministers] and the life of the latter [the Corinthians], 2 Corinthians 4:12. Furthermore, as though consolation and salvation of the Corinthians depend on the affliction of the ministers of the Gospel; so the consolation of the Corinthians, and the hope of the ministers in their behalf, depend on the consolation of the ministers. The participle knowing depends on the verbs, we are afflicted, and we are comforted, understood. Thus the members of this period are consistent with one another, of which the various transpositions are noticed in the Apparatus.(1) We shall now explain some of these words in particular.— εἴτε, whether) sometimes we are more sensible of adversities, sometimes of consolation.— ὑμῶν, your) The communion of saints, cultivated in the heart of Paul, Titus, the Corinthians, and other Churches, is admirably represented in this epistle, 2 Corinthians 2:3, 2 Corinthians 4:15, 2 Corinthians 6:12, 2 Corinthians 7:7; 2 Corinthians 7:13, 2 Corinthians 9:12. These hearts were, so to speak, mirrors reflecting the likenesses of each other; comp. Philippians 2:26-27.— παρακλήσεως, consolation) in the soul.— σωτηρίας, salvation) in fact [in reality].— τῆς ἐνεργουμένης) in the Middle voice, 2 Corinthians 4:12; Romans 7:5.— τῶν αὐτῶν) the same, in point of number. The adversities [sufferings] of Paul were the same as those of the Corinthians, who were in the heart of Paul: 2 Corinthians 6:12; and the fruit of those sufferings redounded to their advantage, although they [the sufferings] had prevented him from coming to Corinth. A mutual participation [in sufferings and consolation] is declared.— πάσχομεν, καὶ ἡ ἐλπὶς, we suffer, and the hope) Hope is usually joined with the mention of afflictions and patience, 2 Corinthians 1:10; Romans 5:3-4; Romans 15:4.— βεβαία, is stedfast) It obtained stedfastness through adversity.

Verse 8
2 Corinthians 1:8. ἐν τῇ ἀσίᾳ, in Asia) 1 Corinthians 15:32, note. The Corinthians were not ignorant of that affliction, which had befallen him in Asia: but Paul now declares its magnitude and its advantageous result. [The whole epistle presents a journal of his travels; but most excellent precepts are interwoven with the narrative of them.—V. g.]— ὑπὲρ δύναμιν) above ordinary strength.— ἐξαπορηθῆναι, that we despaired) He affirms here, what he denies in another respect, 2 Corinthians 4:8; for he is speaking here of human, there of Divine assistance.

Verse 9
2 Corinthians 1:9. ἀλλὰ, but) i.e. nay; supply, for this reason we ourselves, etc.; that not, etc.— τὸ ἀπόκριμα) Hesychius says, ἀπόκριμα, κατάκριμα, ψῆφον. ἀποκρίνειν, to pass sentence on one condemned, to consider him as dead. The antithesis is trusting. Simonius takes a different view.— ἀλλʼ ἐπὶ, but in) illustrating the wonderful nature of faith in the greatest difficulties, which seem to have no means of escape.— ἐγείροντι, who raiseth) 1 Corinthians 15. He had written at great length on the resurrection of the dead; he now repeatedly touches on the same doctrine, and, taking for granted, that its truth is admitted by the Corinthians, urges its bearing upon their practice.

Verse 10
2 Corinthians 1:10. ρύεται, delivers) The present, in respect of this affliction, i.e. whilst we are in a state of death, we are delivered.— ἠλπίκαμεν) we have obtained hope [we have trusted].— ῥύσεται, He will deliver) that I may be able to go to you.

Verse 11
2 Corinthians 1:11. συνυπουργούντων, you helping with) ὑπουργεῖν is from ἔργον, a work: ἔργον, the work of effectual help, belongs to God; ὑπουργεῖν, to help subordinately, belongs to the apostles; συνυπουργεῖν, to help subordinately along with, belongs to the Corinthians.— καὶ) you also, not merely others.—(2) ἐκ πολλῶν προσωπῶν, in many respects [But Engl. Vers. “By the means of many persons”]) πρόσωπωον, face, respect [point of view.] In respect, viz., of the past, present and future. He has delivered, delivers, will deliver. We do not translate it, of many persons, for that is included in the words, διὰ πολλῶν, by many.— τὸ εἰς ἡμᾶς χάρισμα) the assistance, which is vouchsafed to us by grace.— διὰ πολλῶν εὐχαριστηθῇ) thanksgiving may be given by many. χάρισμα and εὐχαριστία are correlatives; 2 Corinthians 4:15.— ὑπὲρ ὑμῶν,(3) for you) Just now he had said, for us, in respect of prayers; now, he says, for you, in respect of thanksgiving. The fruit redounded to the Corinthians. Nor was it necessary, after εἰς ἡμᾶς, again to say, ὑπὲρ ἡ΄ῶν.(4)
(2) τῆ δεήσει— εὐχαριστηθῇ, that thanksgiving might be poured forth by prayer). He who enjoys the communion of saints, will never want an opportunity for prayer; although he should have nothing remaining in relation to himself, for which he should feel any anxiety—[i.e. the concerns of his fellow-saints will always afford him ample subject for prayer and praise.]—V. g.

Verse 12
2 Corinthians 1:12. γὰρ, for) The connection is: We do not seek in vain and we promise to ourselves the help of God and the prayers of godly men.— καύχησις, glorying [rejoicing]) even in adversity and against our adversaries.— τῆς συνειδήσεως ἡμῶν, of our conscience) whatever others may think of us.— ἁπλότητι, in simplicity) aiming at the one mark in the most direct way.— εἰλικρινείᾳ(5)) in sincerity, without the admixture of any foreign quality.— οὐκ ἐν, not in) The antithetic terms are, fleshly wisdom, and the grace of God, who wisely directs His own people, 2 Corinthians 1:17-18.— ἐν τῷ κόσμῳ) in the world which is wholly deceitful [as opposed to godly sincerity and simplicity.]— περισσοτέρως, more abundantly) 2 Corinthians 2:4.

ABCD ( λ) have the τοῦ before θεοῦ. Rec. Text, with G and Origen., omit τοῦ. ἁγιότητι is the reading of ABC Memph. Origen. But ἁπλότητι of D ( λ) Gfg Vulg.—ED.

Verse 13
2 Corinthians 1:13. ἄλλα) other things, contrary.— γράφομεν, we write) in this epistle. He appeals to a present thing.— ἀναγινώσκετε, ye read) in the former epistle.— ἢ καὶ, or even) ἐπίγνωσις is more than ἀνάγνωσις.— ἓως τέλους, even unto the end) of my course, comp. 2 Corinthians 1:14, at the end, and 1 Corinthians 4:5 : whence it is evident that regard to the day of the Lord is not excluded.

Verse 14
2 Corinthians 1:14. ἀπὸ μέρους, in part) The antithesis, even unto the end, is in the preceding verse.

Verse 15
2 Corinthians 1:15. τάντῃ, in this) of which 2 Corinthians 1:12 treats at the beginning.— πρότερον, before) We have frequent mention of this intention in the former epistle; it is construed with I was minded.— δευτέραν χάριν, a second benefit) They had had their first benefit [exhibited by Divine help; 2 Corinthians 1:12] at the first visit of Paul: comp. thy first love, Revelation 2:4. He had designed a second benefit for them at his second visit. Grace is in itself one; but in being had [in the having of it], there is a first, second grace, etc.: comp. John 1:16. [Of His fulness have all we received, and grace for grace.]

Verse 16
2 Corinthians 1:16. προπεμφθῆναι, to be brought on my way) to commit myself to you to be escorted [conducted] forward.

Verse 17
2 Corinthians 1:17. τῇ ἐλαφρίᾳ, lightness) by promising more than I performed.— ἢ) or? [an? the second part of a disjunctive interrogation].— κατὰ σάρκα, according to the flesh) Paul gives them to understand that, if he were to consult according to [to listen to the suggestions of] the flesh, he must rather have come, than not; for they who consult according to the flesh, endeavour by all means to make the yea of the promise, whatever may occur, to appear in the fulfilment, for the purpose of maintaining their consistency [whether good or evil may result from it.—V. g.] But the Apostle was neither inconsistent, nor carnally consistent: either of which might have been suspected by persons under the influence of prejudice against him. He had made a conditional promise, and afterwards he delayed his visit for an important reason, which had occurred to prevent it.— τὸ ναὶ καὶ τὸ οὐ) See Appendix. Crit. Ed. ii. on this passage. Simple yea and nay(6) is quite approved of by Paul in the following verse, in which he denies the yea and nay, concerning the same things; but he affirms it, 2 Corinthians 1:17, concerning different things. The word ᾖ, should be, is emphatic; as it may be said, for example, of an unsteady [inconsistent] person. You can never be sure of finding either his “It is,” or his “it is not,” to be as he says—that is, no one can trust his word; or as if it were to be said of a consistent man, His “It is,” and his “It is not,” always hold good.

All the old authorities, excepting the Vulgate, support the double ναὶ and οὐ; even the Fuld. MS. of the Vulg. as corrected by Victor of Capua, has “Est, est, non, non,” and so agrees with the weightiest authorities (est, est= ναὶ, ναὶ; non, non= οὐ, οὐ.)—ED.

Verse 18
2 Corinthians 1:18. πιστὸς, faithful) The categorical statement implied is this, “Our doctrine is sure.” The mode [or expression of feeling, as opposed to a naked, categorical statement, end. on modalis sermo], however, is added: God is faithful, נאמן : comp. amen, 2 Corinthians 1:20.— δὲ, but) The antithesis is between his intention of travelling to see them, and the doctrine itself. The external change of that intention for good reasons infers no inconsistency in the doctrine. In the mean time, Paul shows, that those who are light [fickle] in external matters are wont to be, and to appear to be, light also in things spiritual.— πρὸς) with, to; with (towards) you, is an antithesis to with me, 2 Corinthians 1:17.— οὐκ ἐγένετο ναὶ καὶ οὐ, was not made yea and nay) Contradictories have no place in Theology.

Verse 19
2 Corinthians 1:19. ὁ γὰρ τοῦ θεοῦ υἱὸς, ιἠσοῦς χριστὸς, for the Son of God, Jesus Christ) who is the principal subject of our discourse. We should observe the joining together of the three appellations, thereby showing forth firmness;(7) as also their position in the natural order; for the first is evidently not the same as the third.— καὶ σιλουανοῦ, and Silvanus) Luke calls him Silas; Acts 15:22 note.— ἀλλὰ ναὶ) but yea pure and unmixed, on our part and yours.— ἐν αὐτῷ, in Himself) Christ preached, i.e. our preaching of Christ became yea in Christ Himself. So the reason assigned [aetiologia, end.] in the following verse is in consonance. All the promises in Christ are yea. Therefore truly also the testimony concerning Christ Himself is yea in Christ.

Verse 20
2 Corinthians 1:20. ἐπαγγελίαι) promises, declarations.— τὸ ναὶ— τὸ ἀμὴν, yea—amen) The words yea and amen agreeing together, stand in pleasant antithesis to the words yea and nay, 2 Corinthians 1:19, which are at variance with each other: yea by affirmation; amen, by an oath; or yea in respect of the Greeks; amen in respect of the Jews; comp. Galatians 4:6 note; for yea is Greek, amen is Hebrew; or yea, in respect of God who promises, amen in respect of believers; comp. 1 John 2:8; yea in respect of the apostles, amen in respect of their hearers.— τῷ θεῷ πρὸς δόξαν [to the glory of God] to God for His glory) For the truth of God is glorified in all His promises, which are verified in Christ.— πρὸς δόξαν, to the glory) 2 Corinthians 4:15.— διʼ ἡμῶν, by us) construed with there is, again to be understood. For whatever may be the number of [as many soever as are] the promises of God, there is in Him the Yea, and in Him the Amen [every promise has its yea and amen, i.e. its fulfilment in Him]. To the glory of God (is that Yea and Amen) by us. The yea is re-echoed by us.

Verse 21
2 Corinthians 1:21. ὁ δὲ βεβαιῶν, now He who confirmeth [establisheth]) The Son glorifies the Father, 2 Corinthians 1:19 : whilst [autem, δὲ] the Father in turn glorifies the Son.— βεβαιῶν, confirming) that we may be firm in the faith of Christ. The term sealing corresponds to this word; the one is from Christ and His anointing; the other from the Spirit, as an earnest. That is sealed, which is confirmed as the property of some one, whether it be a property purchased, or a letter, so that it may be certain, to whom it belongs; comp. 1 Corinthians 9:2. A trope(8) abstracts from the persons and things from which it is taken.— ἡμᾶς, us) apostles and teachers.— σὺν ὑμῖν, with you) He speaks modestly of himself.— εἰς χριστὸν καὶ χρίσας, in [into] Christ, and hath anointed) Conjugate words. From the oil here, we derive strength, and a good savour, 2 Corinthians 2:15. All things tend to the yea; εἰς χριστὸν, in faith in [towards] Christ.

Verse 22
2 Corinthians 1:22. ἀῤῥαβῶνα, earnest) ch. 2 Corinthians 5:5. ἀῤῥαβὼν, Genesis 38:17-18, is used for a pledge, which is given up at the payment of a debt; but elsewhere for earnest money, which is given beforehand, that an assurance may be afforded as to the subsequent full performance of the bargain. Hesychius, ἀῤῥαβὼν, πεόδομα. For the earnest, says Isid. Hispal., is to be completed [by paying the balance in full] not to be taken away: whence he who has an earnest does not restore it as a pledge, but requires the completion of the payment. Such an earnest is the Spirit Himself, Ephesians 1:14 : whence also we are said to have the first fruits of the Spirit, Romans 8:23. See Rittershusii, lib. 7, sacr. lect. c. 19.

Verse 23
2 Corinthians 1:23. ἐγὼ δὲ, but I) The particle but forms an antithesis: I was minded to come, but I have not yet come.— τὸν θεὸν, God) the omniscient.— ἐπικαλοῦμαι, I call upon) The apostle makes oath.— ἐπὶ, upon) a weighty expression.— ψυχὴν, soul) in which I am conscious of all that passes within myself, and which I would not wish to be destroyed.— φειδόμενος, sparing) a term of large meaning; therefore it is presently after explained: He is able to spare, who has dominion; he also spares, who causes joy rather than sorrow. It confirms this force of the [in his] explanation, in that he says, not for that(9) we have dominion: not, seeing that we have not [i.e. because we have not] dominion.— εἰς κόρινθον, to Corinth) This is elegantly used for to you, in using words showing his power. If face to face with them, he would have had to act with greater sternness:(10) for his presence would have been more severe. Comp. Exodus 33:3; Hosea 11:9. Therefore the apostle had sent Titus before him.

Verse 24
2 Corinthians 1:24. κυριεύομεν, we have dominion) It would have been a serious matter for the apostle to have used even his lawful authority; and therefore he calls it to have [exercise] dominion; comp. 1 Corinthians 9:17, note, respecting such a mode of speaking.— τῆς πίστεως, over the faith) The faithful are free men.— συνεργοὶ, fellow-workers) not lords.— χαρᾶς, of joy) which flows from faith, Philippians 1:25. The antithesis sorrow, 2 Corinthians 2:1-2.— τῇ πίστει, by faith) Romans 11:20.— ἑστήκατε, ye stand) Ye have not fallen, although there was danger of it.

02 Chapter 2 
Verse 1
2 Corinthians 2:1. ἔκρινα δὲ ἐμαυτῷ, But I determined for myself) so far as I myself am concerned, for my own advantage. The antithesis is, to you in this ver.: comp. 2 Corinthians 1:23.— δὲ, but) This is an antithesis to not as yet, 2 Corinthians 1:23.— πάλιν, again) This is construed with come; not with, come in heaviness (sorrow): he had formerly written in heaviness, he had not come.— ἐν λύπῃ, in heaviness (sorrow) twofold; for there follows, for if I make you sorry, and, if any one have caused grief [sorrow, 2 Corinthians 2:5.] This repetition (anaphora(11)) forms two antithetic parts, the discussion of which elegantly corresponds to each respectively, I wrote that you might know [2 Corinthians 2:4]; I wrote that I might know, 2 Corinthians 2:9; [the joy] of you all; [overcharge] you all, 2 Corinthians 2:3; 2 Corinthians 2:5.

Verse 2
2 Corinthians 2:2. λυπῶ, I make you sorry) either when present with you, or by letters.— καὶ τίς ἐστιν, and who is) The if has an apodosis consisting of two numbers, and who [ καὶ τίς], and I wrote [ καὶ ἔγραψα]: both, and, i.e. as well, as also.— εὐφραίνων με, that maketh me glad) by the sorrow of repentance.— εἰ μὴ, unless) It affords me no pleasure to have struck with sorrow by my reproofs the man, who now gives me joy by his repentance. I would rather it had not been necessary.— ὁ λυπούμενος, he, who is made sorry) He indicates the Corinthians, but more especially him who had sinned.— ἐξ ἐμοῦ, by me) ἀφʼ ὧν, from whom, in the following verse. These particles differ thus: ἀπὸ [coming from, or on the part of] applies to something more at large; ἐξ [out of, by means of], to something more within; comp. 2 Corinthians 3:5; 1 Thessalonians 2:6.

Verse 3
2 Corinthians 2:3. καὶ ἔγραψα, and I wrote) He shows that he had this intention at the time, when he sent his first epistle, in which he had promised a visit, an intention which he explains at 2 Corinthians 2:1.— ἀφʼ ὧν, from whom) as from sons.— ὅτι, that) The joy of Paul itself is desirable not for his own sake, but for the sake of the Corinthians.

Verse 4
2 Corinthians 2:4. ἐκ γὰρ, for out of) I wished to stir you up before I went to you, that afterwards it might not be necessary. Anguish of heart produced tears, much anguish produced many tears. The Corinthians might have seen the marks of tears on his letter, if he himself wrote it—a proof of anguish.— οὐ ἵνα), not so much that, etc. The fruit of sorrow is not sorrow, but the fruit of love is love.— λυπηθῆτε, you should be grieved) He is easily made sorry, who is admonished by a friend himself weeping.— τὴν ἀγάπην, love) The source of sincere reproof and of joy derived from it.— γνῶτε, you might know) according to my faithful admonition.— περισσοτέρως εἰς ὑμᾶς, more abundantly to you) who have been particularly commended to me by God, Acts 18:10.

Verse 5
2 Corinthians 2:5. τὶς, any) He now speaks mildly; any one and any thing, 2 Corinthians 2:10. In both epistles Paul refrained from mentioning the name of him, of whom he is speaking.— οὐκ ἐμὲ λελύπηκεν, he hath not grieved me) i.e., He has not made me lastingly grieved [I am not now so disposed towards him] ἀλλʼ ἀπὸ μέρους, only in part) he has occasioned me sorrow.— ἐπιβαρῶ, be heavy upon [overcharge]) a weightier expression, than I make sorry, 2 Corinthians 2:2.

Verse 6
2 Corinthians 2:6. ἱκανὸν) Neuter, in place of a substantive; it is sufficient for such a one, so that no more can be demanded of him: ἱκανὸν, a forensic term. It is the part of Christian prudence to maintain moderation. A considerably long time intervened between the writing of the two epistles.— ἐπιτιμία, reproof) In antithesis to forgive, as also, to comfort, 2 Corinthians 2:7.— τῶν πλειόνων, by many) not merely by those, who ruled [the bishops and ministers.] The Church at large bears the keys.

Verse 7
2 Corinthians 2:7. χαρίσασθαι) This word has the meaning of an indicative, whence he is rather forgiven; and the indicative is a very mild form of exhortation: 2 Corinthians 12:9; Matthew 26:18, note.

Verse 8
2 Corinthians 2:8. κυρῶσαι, to confirm) the κῦρος is connected with love, not with sorrow. The majesty of the ecclesiastical government and discipline consists in love. It is this, which reigns. קם, LXX., κυροῦσθαι, Genesis 23:20 ; Leviticus 25:30.

Verse 9
2 Corinthians 2:9. καὶ ἔγραψα) not only I write, but I also did write.— τὴν δοκιμὴν, the proof) whether you are genuine, loving, obedient sons.(12)— εἰς πάντα, in all things) in reproof [2 Corinthians 2:6], and in love.

Verse 10
2 Corinthians 2:10. τὶ, any thing) He speaks very gently of the atrocious, but acknowledged sin.— χαρίζεσθε, ye forgive) He has no doubt, but that they will do what he wrote at 2 Corinthians 2:7.— καὶ ἐγὼ, I also) He modestly subscribes assent to the act of the Corinthians, and regards himself, as it were in the same category with them.— εἲ τι κεχάρισμαι, if I forgave any thing) The matter is limited by if any thing, in order that Paul may show his willingness to follow up the forgiveness granted to the sinner by the Corinthians. From the present I forgive, the past immediately results, I have forgiven, while Paul is in the act of writing these things.— διʼ ὑμᾶς, for your sakes) namely, I forgave.— ἐν προσώπῳ χριστοῦ, in the presence [but Engl. Vers., person] of Christ) in the face of [before] Christ, 1 Corinthians 5:4.— ἵνα μὴ πλεονεκτηθῶμεν, lest we should be defrauded [lest an advantage be gained over us.]) The loss of a single sinner is a common loss; therefore he said for your sakes.— ὑπὸ τοῦ σατανᾶ, by Satan) to whom Paul delivered or was about to deliver the sinner; 1 Corinthians 5:5. Satan not only devised to destroy the flesh, but the soul: and he seeks an opportunity of doing a very great injury by means of sorrow.

Verse 11
2 Corinthians 2:11. οὐ γὰρ, for not) True ecclesiastical prudence. Those who have the mind [referring to νοῦς contained in νοήματα] of Christ are not ignorant of hostile devices and attempts. νοήματα and ἀγνοεῖν are conjugates.

Verse 12
2 Corinthians 2:12. καὶ) even although [Engl. Ver., and]. Paul would have willingly abode at Troas.— θύρας, a door) Nevertheless Paul did not sin, in departing, inasmuch as it remained free to him to do so.— ἄνεσιν, rest) His spirit first began to feel the want of it, then the flesh, 2 Corinthians 7:5. He was desirous of knowing how the Corinthians had received his former epistle.— τῷ πνεύματι, in spirit) He perceived from this, that it was not imperatively necessary to avail himself of that door.— τίτον, Titus) who was about to come from you.

Verse 13
2 Corinthians 2:13. εἰς ΄ακεδονίαν, to Macedonia) where I would be nearer and might be sooner informed [what was the fruit of my former epistle to you.—V. g.]—These topics are continued at 2 Corinthians 7:2; 2 Corinthians 7:5 : and a most noble digression is here introduced in respect to events, which had in the meantime occurred and sufferings which had been endured by him elsewhere: the benefit of which he makes to flow even towards the Corinthians, whilst he hereby prepares the way for a defence against the false apostles.

Verse 14
2 Corinthians 2:14. τῷ δὲ θεῷ, but [now] to God) Although I have not come to Corinth, I did not remain at Troas; nevertheless there is no want of the victory of the Gospel even in other places: The modal expression is added [Append. on Modus, i.e. with expression of feeling, not a mere categorical proposition]; Thanks be unto God.— πάντοτε, always) The parallel follows, in everyplace.— θριαμβεύοντι ἡμᾶς) who shows us in triumph, not as conquered, but as the ministers of His victory; not only the victory, but the open ‘showing’ of the victory is denoted: for there follows, Who maketh manifest. The triumph forcibly strikes the eyes; the savour, the nostrils [sense of smell.]— τὴν ὀσμὴν, the savour) The metaphor is taken from all the senses to describe the power of the Gospel. Here the sight (of the triumph) and its savour occur.— αὐτοῦ, of Him) of Christ, 2 Corinthians 2:15.— φανεροῦντι, who maketh manifest) a word, which often occurs in this epistle, and refutes the suspicions of the Corinthians [towards the apostle.] So 1 Corinthians 4:5.

Verse 15
2 Corinthians 2:15. εὐωδία) a sweet savour, i.e., powerful, grateful to the godly, offensive to the ungodly. The savour of Christ pervades us, as the odour of aromatics pervades garments.— ἐν) in the case of.— σωζομένοις· ἀπολλυμένοις, in them, who are saved; in them, who perish) To which class each may belong, is evident from the manner in which he receives the Gospel. Of the former class he treats, 2 Corinthians 3:1 to 2 Corinthians 4:2; of the latter, 2 Corinthians 4:3-6.— ἀπολλυμένοις, in them that are perishing) 2 Corinthians 4:3.

Verse 16
2 Corinthians 2:16. ὀσμὴ θανάτου, the savour of death) They reckon us [and our Gospel message] as a thing dead; hence they meet with death as the natural and just consequence.— οἷς δὲ, whilst to the former) who are being saved. This verse, if we compare the antecedents and consequents, has a chiasmus.(13)— καὶ πρὸς ταῦτα τίς ἱκανός; and who is sufficient for these things?) Who? i.e. but few, viz., we. This sentiment [idea] is modestly hinted at, and is left to be perceived and acknowledged by the Corinthians; comp. the next verse. Paul asserts at considerable length both his own sufficiency ( ἱκανότητα) and that of the few in the following chapter, and repeats this very word, 2 Corinthians 2:5-6, of that ch., so that his adversaries seem either expressly or in sense [virtually] to have denied, that Paul was sufficient.

Verse 17
2 Corinthians 2:17. οἱ πολλοὶ, the many) so 2 Corinthians 11:18. הָרַבִּים, 1 Kings 18:25 . The article has force; the many, most men, ἄοσμοι, void of savour: comp. Philippians 2:21.— καπηλεύοντες [cauponantes]) corrupting [adulterating for gain]; men who do not make it their aim to show forth as much virtue [as much of the power of the Gospel] as possible, but to make gain by it. These men speak of Christ, but not as “from [of] God,” and “in the sight of God.” κάπηλοι, [caupones], vintners, select their merchandise from different quarters; they adulterate it; they manage it with a view to profit. The apostles deal otherwise with the word of God; for they speak as of God, and as of sincerity, and so as to approve themselves unto God. δολοῦντες, adulterating, 2 Corinthians 4:2 [Engl. Vers., handling deceitfully], is a synonymous expression, and also ἐμπορεύεσθαι, to make merchandise of, 2 Peter 2:3.— ἐξ εἰλικρινείας, of sincerity) We give our whole attention to [our whole aim is] the word of God by itself.— ἀλλʼ ὡς ἐκ, but as of) a gradation [ascending climax], but being repeated; as is explanatory.(14)— κατενώπιον— λαλοῦ΄εν, in the sight of God—we speak) So decidedly, ch. 2 Corinthians 12:19. We always think, that God, from [sent by] whom we speak, is present to the speakers; we do not care for men.— ἐν, in) Our discourse, which we hold in Christ, is given and directed from above.— λαλοῦμεν, we speak) We use the tongue; the power belongs to God.

ABCD ( λ) read the ὡς after ἀ λλ’ (or ἀλλὰ in B), in the first ἀλλʼ ὡς: Gfg Vulg. Memph. Iren. omit it. In the second ἀλλʼ ὡς, ABCD ( λ) support the ἀλλʼ. Gfg Vulg. (Fuld.), later Syr. Iren. omit it.—ED.

03 Chapter 3 
Verse 1
2 Corinthians 3:1. ἀρχόμεθα, do we begin?) A just reproof to some of those who had so begun.— πάλιν, again) as was formerly done in the first epistle; so, again, ch. 2 Corinthians 5:12.— συνιστάνειν, to commend) after the manner of men; 2 Corinthians 12:19, by mentioning transactions that took place elsewhere.— εἰ μὴ) unless. A particle expressive of conciliation [morata]. Is it thus and thus only that we are equal to the task of commending ourselves [i.e., by mentioning transactions that took place elsewhere], if we do not need [without needing] also letters? Some read ἤ.(15)— τινές, some) of many, 2 Corinthians 2:17. In this respect also, he shows that he utterly differs from the false apostles. They did need letters of recommendation.— ἐξ ὑμῶν, from you) to others. This then was the practice at Corinth.

Verse 2
2 Corinthians 3:2. ἐν ταῖς καρδίαις ἡμῶν, in our hearts) Your faith was written in our heart, in which we carry about it and yourselves—a faith everywhere to be known and read. It was reflected from the heart of the Corinthians to the heart of the apostle.— πάντων, by all men) by you and others. This is an argument for the truth of the Gospel, obvious to all, to be derived from believers themselves [2 Corinthians 4:2; 1 Corinthians 14:25].

Verse 3
2 Corinthians 3:3. φανερούμενοι, manifested) construed with ὑμεῖς, ye, 2 Corinthians 3:2. The reason assigned [aetiologia, end.] why this epistle may be read.— χριστοῦ— ὑφʼ ἡμῶν, of Christ—by us) This explains the word our, 2 Corinthians 3:2. Christ is the author of the epistle.— διακονηθεῖσα) The verb διακονέω, has often the accusative of the thing, 2 Corinthians 8:19-20; 2 Timothy 1:18; 1 Peter 1:12; 1 Peter 4:10. So Paeanius, τὴν μάχην διακονούμενος, directing the battle, b. 7, Metaphr. Eutr. The apostles, as ministers, διηκόνουν, presented the epistle. Christ, by their instrumentality, brought spiritual light to bear on the tablets of the hearts of the Corinthians, as a scribe applies ink to paper. Not merely ink, but parchment or paper and a pen are necessary for writing a letter; but Paul mentions ink without paper and a pen, and it is therefore a synecdoche [one material of writing put for all. end.] τὸ μέλαν does not exactly mean ink, but any black substance, for example, even charcoal, by which an inscription may be made upon stone. The mode of writing of every kind, which is done by ink and a pen, is the same as that of the Decalogue, which was engraved on tables of stone. Letters were engraved on stone, as a dark letter is written on paper. The hearts of the Corinthians are here intended; for Paul was as it were the style or pen.— οὐ μέλανι, not with ink) A synecdoche [ink for any means of writing]; for the tables in the hands of Moses, divinely inscribed without ink, were at least material substances.— ζῶντος, of the living) comp. 2 Corinthians 3:6-7.— λιθίναις, of stone) 2 Corinthians 3:7.— πλαξὶ καρδίας σαρκίναις, in fleshly tables of the heart) Tables of the heart are a genus; fleshly tables, a species; for every heart is not of flesh.

Verse 4
2 Corinthians 3:4. πεποίθησιν, trust) by which we both determine and profess to be such as are here described. The antithesis is, to faint, 2 Corinthians 4:1.— διὰ τοῦ χριστοῦ, through Christ) not through ourselves. This matter is discussed, 2 Corinthians 3:14, at the end, and in the following verses.— πρὸς τὸν θεὸν, toward God) This is discussed, 2 Corinthians 3:6, and in the following verses.

Verse 5
2 Corinthians 3:5. (16) λογίσασθαι, to devise [to think]) to obtain by thinking, much less to speak or perform. There seems to be here something of a mimesis [allusion to the words of the persons whom he refutes. Append.] For they do not think, whom God moves: i.e., they frame or work out nothing by their own thinking, 2 Peter 1:21.— τὶ) anything; even the least thing.

Verse 6
2 Corinthians 3:6. καὶ, also) An emphatic addition [to the previous assertion. Epitasis. Append.] He has given sufficiency to us, even the sufficiency of ministers of the New Testament, which demands much more in order to realize it [than ordinary sufficiency].— ἡμᾶς διακόνους, us ministers) Apposition.— καινῆς, new) An antithesis to old, 2 Corinthians 3:14.— οὐ, not) of the New Testament, i.e., not of the letter, but of the spirit, see Romans 7:6, and the following verses, with the annot.— γράμματος, of the letter) Even while Paul wrote these things, he was the minister not of the letter, but of the spirit. Moses in that his peculiar office, even when he did not write, was yet employed about the letter.— πνεύματος, of the Spirit) whose ministry has both greater glory, and requires greater ability [sufficiency].— ἀποκτείνει, kills): the letter rouses the sinner to a sense of death; for if the sinner had life, before the letter came, there would have been no need of quickening by the Spirit. With this comp. the following verse, of death.

Verse 7
2 Corinthians 3:7. ἡ διακονία, the ministry) which Moses performed.— ἐντετυπωμένη) LXX. κεκολαμμένη, Exodus 32:10.— λίθοις, in stones) There were then two different tables, not of one stone. Exodus 34:1 : engraven in stones, is an explanation of this clause, in letters.(17)— ἐγενήθη ἐν δόξᾳ, obtained glory [was glorious]) γίνομαι, I become, and εἰμὶ, I am [ ἔσται], 2 Corinthians 3:8, are different.— ΄ὴ δύνασθαι ἀτενίσαι) Exodus 34:30, ἐφοβήθησαν ἐγγίσαι αὐτῷ.— ΄ωϋσέως, of Moses) engaged in the duties of his office.

So AC, and acc. to Lachm. G (but Tisch. makes G support γράμματι) fg Vulg. Orig. 1, 708f: 3, 498c: 4, 448a. But B and D( λ) corrected later. γράμματι.—ED.

Verse 8
2 Corinthians 3:8. ἔσται) shall be. He speaks as looking from the Old Testament point of view to the New. Add, hope, 2 Corinthians 3:12 [which similarly looks from the Old Testament stand-point to the New].

Verse 9
2 Corinthians 3:9. κατακρίσεως· δικαιοσύνης, of condemnation; of righteousness) The glory of God shines back more brightly by the latter, than by the former. The letter condemns; condemnation imposes death as the punishment. The Spirit, along with righteousness, brings life.— δόξα, glory) The abstract for the concrete, for the sake of brevity.

Verse 10
2 Corinthians 3:10. οὐδὲ δεδόξασται, was not even glorified [had no glory]) The limitation immediately follows, in this respect. The greater light obscures the less.— τὸ δεδοξασμένον, that which was glorified) So LXX:, Exodus 34:29; Exodus 34:35, קרן, δεδόξασται .

Verse 11
2 Corinthians 3:11. διὰ δόξης· ἐν δοξῃ, marked by glory; in glory) The particles are properly varied [the distinction is lost in Engl. Vers., glorious—glorious]. Supply is.— τὸ μένον, that which remains) The διακονία, ministry, itself, does not remain any more than whatever is in part [as for instance, knowledge], 1 Corinthians 13:10; but the Spirit, righteousness, life remain; therefore the neuter gender is used.

Verse 12
2 Corinthians 3:12. ἐλπίδα, hope) He spoke of trust, 2 Corinthians 3:4; he now speaks of hope, as he glances at that which remaineth, 2 Corinthians 3:11.— παῤῥησίᾳ) a plain and open manner of dealing.

Verse 13
2 Corinthians 3:13. καὶ οὐ, and not) supply we are, or we do.— κάλυμμα, a veil) so LXX., Exodus 34:33.— πρὸς τὸ μὴ) προς [according as, because that] denotes congruity. Comp. Matthew 19:8 : [ πρὸς τὴν σκληροκαρδίαν, by reason of, because of the hardness of heart, by reason of the fact]: for τὸ μὴ ἀτενίσαι, the not being able to look stedfastly, took place before the veil was put on, but subsequent to the splendour of Moses [“the glory of his countenance”], 2 Corinthians 3:7 : wherefore, there, ὤστε is used [because their not being able to look stedfastly at him was subsequent to and the consequence of his glory.] What is affirmed of Moses is wholly denied by Paul respecting the ministers of the New Testament, namely, the putting on of a veil, lest the Israelites should look upon them. Often something is inserted in the protasis, which in the proper application is intended to belong to the apodosis. So in 2 Corinthians 3:7 we have ὤστε μὴ δύνασθαι ἀτενίσαι; here, πρὸς τὸ μὴ ἀτενίσαι. Here to wit the act is denied, not the power. The power was wanting to all [the Israelites] in the case of Moses; to some [viz. to them that are lost, 2 Corinthians 4:3] in the case of the apostles.— εἰς τὸ τέλος τοῦ καταργουμένου, to the end of that which is abolished) Paul turns the words to an allegory. That, which is abolished, has its end in Christ, 2 Corinthians 3:14, at the end: Romans 10:4, the law tends to and is terminated in Him, [Christ].

Verse 14
2 Corinthians 3:14. ἀλλʼ ἐπωρώθη, but were hardened) but is opposed to the phrase to look stedfastly.— τὸ αὐτὸ) the same, as in the time of Moses.— ἐπὶ, upon) i.e. when they read, and although they read.— ἀναγνώσει, reading) public, frequent, perpetual. Paul makes a limitation. The veil is not now on the face of Moses, or on his writings; but on the reading, while they read Moses, and that too in such a way as not to admit Christ; it is also upon their heart, 2 Corinthians 3:15.— μένει, μὴ ἀνακαλυπτόμενον) remains lying upon them, so that it is not indeed taken away [so that the veil is not even lifted off].— ὅτι, because it is not done away, save in Christ. [But Engl. Ver. “which veil is done away in Christ.”]—This is a statement introductory to the things which follow.— καταργεῖται, is abolished [done away]) the Old Testament; comp. 2 Corinthians 3:7; 2 Corinthians 3:11; 2 Corinthians 3:13. He does not say, has been abolished, but is being abolished in respect of those, that are about “to turn to the Lord.”

Verse 15
2 Corinthians 3:15. ἀλλʼ ἓως, but until) But is opposed to the phrase is not taken away.— ἡνίκα) This is the only place, in which Paul uses this adverb. It seems to have readily occurred from his recent reading of the LXX., Exodus 34:33.— ἀναγινώσκεται ΄ωϋσῆς, Moses is read) and that too, studiously, without seeing Christ therein. The antithesis follows, but when it shall have turned to the Lord.

Verse 16
2 Corinthians 3:16. ἡνίκα δʼ ἂν— περιαιρεῖται τὸ κάλυμμα, but when the veil is taken away) This is a paraphrase on Exodus 34:34, ἡνίκα δʼ ἂν εἰσεπορεύετο ΄ωῦσης ἔναντι κυρίου λαλεῖν αὐτῷ περιῃρεῖτο τὸ κάλυμμα. But when Moses went in before the Lord to speak to Him, the veil was taken away. Therefore ἡνίκα, meaning not if, but when, evidently affirms, as in the preceding verse, and frequently in the LXX., ἡνίκα ἐὰν, ἡνίκα ἂν, Genesis 24:41; Genesis 27:40; Exodus 1:10; Exodus 34:24; Leviticus 6:4; Leviticus 10:9; Deuteronomy 25:19. ἡνίκα δʼ ἂν, Exodus 33:8; Exodus 33:22; Exodus 40:36.— ἐπιστρέψῃ, shall be turned) namely their heart. The truth is acknowledged by repentance, 2 Timothy 2:25. The method, not of disputation, but of conversion, is to be applied to the Jews.— πρὸς κυρίον, to the Lord) Christ, 2 Corinthians 3:14. A distinguished appellation, 2 Corinthians 4:5.— περιαιρεῖτιαι) περιαιροῦμαι is passive, Acts 27:20, and in the LXX., Leviticus 4:31; Leviticus 4:35; but middle very often in the LXX., and that too in the very passage to which Paul refers. The antithesis of 2 Corinthians 3:15-16 shows, however, that here the signification is passive. The veil lies [ κεῖται, 2 Corinthians 3:15]; the veil is taken away. The present, is [that moment, and by that very fact] taken away, is emphatic [not as Engl. shall be taken away.]

Verse 17
2 Corinthians 3:17. ὁ δὲ κύριος τὸ πνεῦμά ἐστιν, but the Lord is that Spirit) The Lord is the subject. Christ is not the letter, but He is the Spirit and the end of the law. A sublime announcement: comp. Philippians 1:21; Galatians 3:16. The particle but, or now, shows that the preceding is explained by this verse. The turning (conversion) takes place [is made] to the Lord, as the Spirit.— οὗ δὲ τὸ πνεῦμα κυρίου, and where the Spirit of the Lord is) Where Christ is, there the Spirit of Christ is; where the Spirit of Christ is, there Christ is; Romans 8:9-10. Where Christ and His Spirit are, there is liberty: John 8:36; Galatians 4:6-7.— ἐκεῖ) there, and there only.— ἐλευθερία) liberty, opposed to the veil, the badge of slavery: liberty, without such fear in looking, as the children of Israel had, Exodus 34:30.

Verse 18
2 Corinthians 3:18. ἡμεῖς δὲ πάντες, but we all) we all, the ministers of the New Testament, in antithesis to Moses, who was but one person.— ἀνακεκαλυμμένῳ προσώπῳ) our face being unveiled with regard to men; for in regard to God, not even Moses’ face was veiled. The antithesis is hid, 2 Corinthians 4:3.— τὴν δόξαν, the glory) divine majesty.— κυρίου, of the Lord) Christ.— κατοπτριζόμενοι) The Lord makes us mirrors, κατοπτρίζει, puts the brightness of His face into our hearts as into mirrors: we receive and reflect that brightness. An elegant antithesis to ἐντετυπωμένη, engraved [2 Corinthians 3:7, the ministration of death—the law—engraven on stones]: for things which are engraven become so by a gradual process, the images which are reflected in a mirror are produced with the utmost celerity.— τὴν αὐτὴν) the same, although we are many. The same expression [lively reproduction] of the glory of Christ in so many believers, is the characteristic mark of truth.— εἰκόνα, the image) of the Lord, which is all glorious.— μεταμορφούμεθα, we are transformed) The Lord forms by quick writing (2 Corinthians 3:3) His image in us; even as Moses reflected the glory of God. The passive retains the accusative; as in the phrase, διδάσκομαι υἱόν.— ἀπο δόξης εἰς δόξαν, from glory to glory) from the glory of the Lord to glory in us. The Israelites had not been transformed from the glory of Moses into a similar glory; for they were under the letter.— καθάπερ, even as) an adverb of likeness: comp. 2 Corinthians 3:13. As the Lord impresses Himself on us, so He is expressed to the life by us. He Himself is the model; we are the copies [images].— ἀπὸ κυρίου πνεύματος) from [by] the Lord’s (viz. Christ’s, 2 Corinthians 3:14) Spirit. This refers to 2 Corinthians 3:17, but where the Spirit of the Lord, etc. If there were an apposition Paul would have said, ἀπὸ κυρίου τοῦ πνεύματος. Elsewhere the Spirit of the Lord is the mode of expression; but here the Lord’s Spirit, emphatically. ἀπὸ is used as in 2 Corinthians 1:2, and often in other places.

04 Chapter 4 
Verse 1
2 Corinthians 4:1. τήν διακονίαν ταύτην, this ministry) of which 2 Corinthians 3:6, etc.— καθὼς ἠλεήθημεν, as we have received mercy) The mercy of God, by which the ministry is received, makes men active and sincere. Even Moses obtained mercy, and hence he was permitted to approach so near, Exodus 33:19.— οὐκ— ἀλλʼ, not—but) A double proposition; the second part is immediately brought under our consideration by chiasmus;(18) the former from 2 Corinthians 4:16. Wherefore οὐκ ἐκκακοῦ΄εν, we faint not, is there repeated; we admit of no serious falling off in speaking, in acting, in suffering.

Verse 2
2 Corinthians 4:2. ἀπειπάμεθα) Hesychius: ἀπειπάμεθα, ἀπεῤῥιψάμεθα· ἀπείπαντο, παρητήσαντο, ἀπετάξαντο [bid farewell to], we have renounced, and wish them to be renounced.— τὰ κρυπτὰ τῆς αἰσχύνης, the hidden things of shame [dishonesty]) shame, having no regard to the glory of the Lord, acts in a hidden way: we bid farewell to such a mode of acting (to be discontinued), Romans 1:16. The antithesis is by manifestation, which presently follows, and we speak, 2 Corinthians 5:13.— ἐν πανουργίᾳ, in craftiness) This is opposed to sincerity; craftiness seeks hiding-places; we do not practise it.— μηδὲ δολοῦντες, not corrupting [not handling deceitfully])— τῇ φανερώσει, by manifestation) comp. 2 Corinthians 3:3.— τῆς ἀληθείας, of the truth) according to the Gospel.— ἑαυτοὺς, ourselves) as sincere.— πρὸς) to.— πᾶσαν) all, every, concerning all things.— συνείδησιν, conscience) ch. 2 Corinthians 5:11; not to carnal judgments; 2 Corinthians 3:1, where the carnal commendation of some is by implication referred to and stigmatised.

Verse 3
2 Corinthians 4:3. εὶ δέ, but if) precisely the same as in the time of Moses.— καὶ ἕστι, even is) even strengthens the force of the present tense in is.— τὸ εὐαγγέλιον, the Gospel) which is quite plain in itself.— ἐν, in) so far as it concerns them, that perish; so, ἐν ἐμοὶ βάρβαρος, as far as I am concerned, a barbarian, 1 Corinthians 14:11.— ἐν τοῖς, in the case of them) not in itself.— ἀπολλυμένοις, that perish) 1 Corinthians 1:18.

Verse 4
2 Corinthians 4:4. ἐν οἷς, as concerns whom, [in whom])— ὁ θεὸς τοῦ αἰῶνος τούτου, the god of this world) A great, but awful description of Satan [corresponding to his great but awful work, mentioned here.—V. g.], comp. Ephesians 2:2, respecting the fact itself: and Philippians 3:9, respecting the term. Who would otherwise think, that he could in the case of men obstruct so great a light [as that which the Gospel affords]? But there is somewhat of a mimesis;(19) for those that perish, especially the Jews, think, that they have God, and know Him. The ancients construed τοῦ αἰῶνος τούτου with τῶν ἀπίστων, as if it were, the unbelievers of this world, in order that they might give the greater opposition to the Manicheans and the Marcionites.(20)— τοῦ αἰῶνος τούτου, of this world) He says, of this, for the devil will not be able always to assail.— ἐτύφλωσε, blinded) not merely veiled [ch. 2 Corinthians 3:14-15].— τῶν ἀπίστων, of them who believe not) An epithet,(21) by supplying the relative pronoun ἐκείνων, of them; for among those, that perish, are chiefly those, who, though they have heard, do not believe. The Gospel is received by faith unto salvation.— εἰς τὸ μὴ αὐγάσαι(22)) lest should shine.— τὸν φωτισμὸν τοῦ εὐαγγελίου, κ. τ. λ., the enlightening [illumination] of the Gospel, etc.) He afterwards calls it the enlightening of the knowledge, etc.— φωτισμὸς, enlightening, is the reflection or propagation of rays from those, who are enlightened, for the purpose of enlightening more. The Gospel and knowledge are correlatives, as cause and effect.— τῆς δόξης, of the glory) 2 Corinthians 3:18, note.— εἰκὼν τοῦ θεοῦ, the image of God) From this we may sufficiently understand how great is the glory of Christ, v. 6; 1 Timothy 6:15. He, who sees the Son, sees the Father, in the face of Christ. The Son exactly represents and reflects the Father.

ABCD corrected, G Vulg. f Orig. Iren. omit αὐτοῖς. Except one passage of Origen there is none of the oldest authorities in support of it.—ED.

Verse 5
2 Corinthians 4:5. οὐ, not) We do not commend ourselves, 2 Corinthians 3:1; although they who perish think so.— γὰρ, for) The fault of their blindness does not lie at our door.— κυρίον, δούλους, the Lord; servants) An antithesis: we do not preach ourselves as masters; comp. 2 Corinthians 1:24.— δούλους ὑμῶν, your servants) Hence Paul is accustomed to prefer the Corinthians to himself, 2 Corinthians 4:12-13.— διὰ ἰησοῦν, for Jesus’ sake) The majesty of Christians is derived from Him.

Verse 6
2 Corinthians 4:6. ὅτι, because) He proves, that they were true servants.— ὁ θεὸς, God) God—to shine, constitutes the subject; then by supplying is (as in Acts 4:24-25) the predicate follows, [is He] who hath shone.— ὁ εἰπὼν, He who spake the word) who commanded by a word LXX., εἶπεν, Genesis 1:3.— ἐκ σκότους φῶς, light out of darkness) LXX., Job 37:15, φῶς ποιήσας ἐκ σκότους. A great work.— ἔλαμψεν, hath shone) Himself our Light; not only the author of light, but also its fountain, and Sun.— καρδίαις, in our hearts) in themselves dark.— ἐν προσώπῳ(23) ἰησοῦ χριστοῦ, in the face of Jesus Christ) Who is the only begotten of the Father and His image, and was manifested in the flesh with His glory.

AB Orig. 1,632f omit ʼ ιησοῦ. But C Orig. 4,448c have it before χριστοῦ; and D( λ)Gfg Vulg. have it after χριστοῦ. ABCDGfg Vulg. Orig. Iren. omit κυρίου in 2 Corinthians 4:10. It is supported only by some later uncial MSS. and later Syr., etc.—ED.

Verse 7
2 Corinthians 4:7. τὸν θησαυρὸν τοῦτον, this treasure) described from [beginning with] 2 Corinthians 2:14. He now shows, that affliction and death itself, so far from obstructing the ministry of the Spirit, even aid it, and sharpen ministers and increase their fruit.— ὀστρακίνοις, earthen) The ancients kept their treasure in jars, or vessels. There are earthen vessels, which yet may be clean; on the contrary a golden vessel may be filthy.— σκεύεσιν, vessels) It is thus he calls the body, or the flesh, which is subject to affliction and death; see the following verses.— ἡ ὑπερβολὴ τῆς δυνάμεως, the excellency of the power) which, consisting as it does in the treasure, exerts itself in us, while we are being saved, and in you, while you are being enriched; 2 Corinthians 4:10-11.— ᾖ, may be) may be acknowledged to be, with thanksgiving, 2 Corinthians 4:15.— τοῦ θεοῦ, of God) not merely from God. God not only bestows power once for all, but He is always maintaining it [making it good, ensuring it to His people].

Verse 8
2 Corinthians 4:8. ἐν παντὶ θλιβόμενοι, while we are troubled in every respect [on every side]) Song of Solomon 7:5, in every, namely, thing, and place; comp. always at 2 Corinthians 4:10.— θλιβόμενοι, while we are troubled) The four participles in this verse refer to the feelings of the mind; the same number in the following ver. to outward occurrences, 2 Corinthians 7:5, [Without were fightings; within were fears.] They are construed with ἔχομεν, we have; and in every member the first clause proves, that the vessels are earthen, the latter points out the excellence of the power.— οὐ στενοχωρούμενοι, we are not [distressed] reduced to straits) a way of escape is never wanting.— ἀπορούμενοι, we are perplexed) about the future; as, we are troubled, refers to the present.

Verse 9
2 Corinthians 4:9. διωκόμενοι, persecuted) καταβαλλόμενοι, cast down, is something more [worse] than persecution, viz., where flight is not open to one.

Verse 10
2 Corinthians 4:10. πάντοτε, always) ἀεὶ in the next verse differs from this word. πάντοτε, throughout the whole time; ἀεὶ, any time whatever [at every time]: comp. Mark 15:8. The words, bearing about, we are delivered, in this ver. and in 2 Corinthians 4:11 agree.— τὴν νέκρωσιν, the dying) This is as it were the act, life the habit.— τοῦ κυρίου, of the Lord) This name must be thrice supplied in this and the following verse,(24) and advantageously softens in this first passage the mention of dying. It is called the dying of the Lord, and the genitive intimates communion, [joint participation of Christ and believers in mutual suffering] as 2 Corinthians 1:5.— ἰησοῦ, of Jesus) Paul employs this name alone [without χριστοῦ or κυρίου accompanying it] more frequently in this whole passage, 2 Corinthians 4:5, than is his wont elsewhere; therefore here he seems peculiarly to have felt its sweetness.— περιφέροτες, carrying about) in all lands.— ἵνα καὶ, that also) Consolation here takes an increase. Just before [2 Corinthians 4:8-9], we had, but, four times.— ἐν τῷ σώματι ἡμῶν φανερωθῇ, in our body might be made manifest) might be made manifest in our mortal [dead] flesh, in the next verse. In the one passage the noun, in the other the verb is put first, for the sake of emphasis. In 2 Corinthians 4:10, glorification is referred to; in 2 Corinthians 4:9, preservation in this life, and strengthening: the word, our, is added here [ ἐν τῷ σέματι ἡμῶν], rather than at the beginning of the verse [ ἐν τῷ σώματι without ἡμῶν.] The body is ours, not so much in death as in life. May be made manifest is explained, 2 Corinthians 4:14; 2 Corinthians 4:17-18.

Verse 11
2 Corinthians 4:11. οἱ ζῶντες, we who live) An Oxymoron; comp. they who live, ch. 2 Corinthians 5:15. The apostle wonders, that he has escaped so many deaths, or even survived others, who have been already slain for the testimony of Christ, for example, Stephen and James. We who live, and death; life, and mortal are respectively antithetic.— παραδιδόμεθα, we are delivered up) He elegantly and modestly abstains from mentioning Him, who delivers up. Looking from without [extrinsically], the delivering up might seem to be done at random, [whereas it is all ordered by Providence.]

Verse 12
2 Corinthians 4:12. θάνατος, death) of the body [by the corruption (decay) of the outward man.—V. g.]— ζωὴ, life) viz., that of the Spirit.

Verse 13
2 Corinthians 4:13. τὸ αὐτὸ) the same, which both [David had and you have], comp. 2 Corinthians 4:14.— κατὰ, according to) This word is construed with we believe and we speak.— ἐπίστευσα, διὸ ἐλάλησα) So LXX., Psalms 116:10, Hebr. ἐπίστευσα, ὅτι λαλήσω. The one meaning is included [involved] in the other. Faith produced in the soul immediately speaks, and in consequence of speaking, it knows itself and increases itself.— λαλοῦμεν, we speak) without fear in the midst of affliction and death, 2 Corinthians 4:17.

Verse 14
2 Corinthians 4:14. εἰδότες, knowing) by great faith, ch. 2 Corinthians 5:1.— παραστήσει, shall present) This word places the matter as it were under our eyes [Hypotyposis; a vivid word-picture of some action, Append.]

Verse 15
2 Corinthians 4:15. γὰρ, for) The reason, why he just now said, with you.— πάντα, all things) whether adverse or prosperous.— ἡ χάρις, grace) which preserves us, and confirms you in life.— πλεονάσασα περισσεύσῃ) πλεονάζω has the force of a positive; περισσεύω, of a comparative, Romans 5:20. Therefore we must construe διὰ with περισσεύσῃ. πλέον, the same as πλῆρες, is not a comparative.— διὰ) through [on account of] the thanksgiving of many, for that grace. Thanksgiving invites more abundant grace, Psalms 18:3; Psalms 50:23; 2 Chronicles 20:19; 2 Chronicles 20:21-22.— εὐχαριστίαν thanksgiving) ours and yours, ch. 2 Corinthians 1:3-4.— περισσεύσῃ,) may abound to [be abundantly vouchsafed] us and you, this again tending to the glory of God.

Verse 16
2 Corinthians 4:16. διὸ οὐκ ἐκκακοῦμεν, for which cause we faint not) 2 Corinthians 4:1, note.— ὁ ἔξω, the outward [man]) the body, the flesh.— διαφθείρεται, be wasted away [perish]) by affliction.— ἀνακαινοῦται, is renewed) by hope; see the following verses. This new condition shuts out all κακία, infirmity [such as is implied in ἐκκακοῦμεν, faintness.]

Verse 17
2 Corinthians 4:17. παραυτίκα, [but for a moment]) just now: a brief present season is denoted, 1 Peter 1:6 [ ὄλιγον ἄρτι, a brief season now.] The antitheses are, just now, and eternal; light, and weight: affliction, and glory; which is in excessive measure, and in an exceeding degree.— καθʼ ὑπερβολὴν, in excessive measure) Even that affliction, which is καθʼ ὑπερβολὴν, in excessive measure, when compared with other less afflictions, 2 Corinthians 1:8, is yet light compared with the glory εἰς ὑπερβολὴν, in an exceeding degree. A noble Oxymoron.— κατεργάζεται) works, procures, accomplishes.

Verse 18
2 Corinthians 4:18. σκοπούντων) while we look, etc. Every one follows that to which he looks as his aim [scopus from σκοπέω.]— μὴ βλεπόμενα, things, which are not seen) The term, ἀόρατα, things invisible, [incapable of being seen] has a different meaning; for many things, which are not seen [ μὴ βλεπόμενα, things not actually seen now], will be visible [ ὄρατα], when the journey of our faith is accomplished.— γὰρ, for) This furnishes the reason, why they look at those things, which are not seen.

05 Chapter 5 

Verse 1
2 Corinthians 5:1. γὰρ, for) A reason given [ætiologia] for this statement, affliction leads to glory [ch. 2 Corinthians 4:17].— ἡ ἐπίγειος) which is on the earth: 1 Corinthians 15:47. The antithesis is, in the heavens.— ἡμῶν, our) The Antithesis is, of [from] God.— οἰκία τοῦ σκήνους, the house of this tabernacle) The Antithesis is, a building, a house not made with hands. A metaphor taken from his own trade might produce the greater interest in the mind of Paul, who was a tent-maker [Acts 18:3.]— καταλυθῇ, were dissolved) a mild expression. The Antithesis is, eternal.— ἔχομεν, we have) The present; straightway from the time of the dissolution of the earthly house.— ἀχειροποίητον) not made with the hands of man.

Verse 2
2 Corinthians 5:2. ἐν τούτῳ, in this) The same phrase occurs, ch. 2 Corinthians 8:10, and elsewhere.— στενάζομεν, we groan) The epitasis(25) follows, we do groan being burdened, 2 Corinthians 5:4.— οἰκητήριον, a dwelling-place, a domicile) οἰκία, a house, is somewhat more absolute; οἰκητήριον, a domicile, has reference to the inhabitant.— τὸ ἐξ οὐρανοῦ) which is from heaven: ἐξ here signifies origin, as, of the earth, John 3:31. Therefore this domicile (abode) is not heaven itself.— ἐπενδύσασθαι, [to have the clothing put upon us] to be clothed upon) It is in the Middle voice: ἔνδυμα, the clothing, viz., the body: hence the expression, being clothed [2 Corinthians 5:3], refers to those living in the body; ἐπένδυμα, the clothing upon, refers to the heavenly and glorious habitation, in which even the body, the clothing, will be clothed. As the clothing of grass is its greenness and beauty, Matthew 6:30, so the heavenly glory is the domicile and clothing of the whole man, when he enters into heaven.

Verse 3
2 Corinthians 5:3. εἴγε καὶ, if indeed even [if so be]) That, which is wished for, 2 Corinthians 5:2, has place [holds good] should the last day find us alive.— ἐνδυσάμενοι, being clothed) We are clothed with the body, 2 Corinthians 5:4, in the beginning.— οὐ γυμνοὶ) not naked, in respect to [not stripped of] this body, i.e. dead.— εὐρεθησόμεθα, we shall be found) by the day of the Lord.

Verse 4
2 Corinthians 5:4. καὶ γὰρ, for even) The reason of the earnest desire [2 Corinthians 5:2.]— στενάζομεν βαρούμενοι, we do groan being burdened) An appropriate phrase. A burden wrings out sighing and groaning.— ἐκδύσασθαι) to be unclothed, to strip off the body. Faith does not acknowledge the philosophical contempt of the body, which was given by the Creator.

Verse 5
2 Corinthians 5:5. κατεργασάμενος, He that hath wrought or prepared us) by faith.— εἰς αὐτὸ τοῦτο, for this selfsame thing) viz. that we should thus groan, Romans 8:23.— καὶ) also; new proof [token to assure us] of our coming blessedness.— τὸν αῤῥαβῶνα, the earnest) ch. 2 Corinthians 1:22, note.— τοῦ πνεύματος, of the Spirit) who works in us that groaning.

Verse 6
2 Corinthians 5:6. θαῤῥοῦντες) The antithesis is between θαῤῥοῦντες οὖν πάντοτε, and θαῤῥοῦμεν δὲ καὶ εὐδοκοῦμεν μᾶλλον, κ. τ. λ. Its own explanation is subjoined to each of the two parts: we are confident as well at all times and during our whole life; as also we are most of all confident in the hope of a blessed departure.— καὶ) and, even.— ἐνδημοῦντες· ἐκδημοῦμεν) These two words here signify abiding [sojourning in a place]; but 2 Corinthians 5:8, where they are interchanged, departure.— ἐκδημοῦμεν, we live as pilgrims absent from the Lord) In this word, there lies concealed the cause of confidence, for a pilgrim [though abroad yet] has a native country, whether he be about to reach it sooner or later, Hebrews 11:14.— ἀπὸ τοῦ κυρίου, from the Lord) Christ, Philippians 1:23.

Verse 7
2 Corinthians 5:7. διὰ πίστεως, by faith) Not to see, is nearly the same as being separated.— γὰρ, for) This refers to ἀπὸ, from [2 Corinthians 5:6, absent from the Lord].— περιπατοῦμεν, we walk) in the world. So πορεύεσθαι, Luke 13:33.— οὐ διὰ εἴδους, not by what appears to the eye [Engl. V. sight]) The LXX. translate מראה, εἶδος, vision, aspect, appearance.(26) See especially Numbers 12:8 : ἐν εἴδει, καὶ οὐ διʼ αἰνιγ΄άτων, apparently and not in dark speeches; likewise Exodus 24:17. Faith and sight are opposed to one another. Faith has its termination at death in this passage, therefore sight then begins.

Verse 8
2 Corinthians 5:8. δὲ, indeed) An epitasis [Repetition of a previous enunciation with some strengthening word added; Append.]; comp. 2 Corinthians 5:6, note.— εὐδοκοῦμεν) we have so determined [we regard it as a fixed thing], that it will be well-pleasing to us.— ἐνδημῆσαι, to go home) 2 Corinthians 5:6, note.— πρὸς τὸν κυρίον, to the Lord) Philippians 1:23.

Verse 9
2 Corinthians 5:9. διὸ καὶ, wherefore also) that we may obtain what we wish.— φιλοτιμούμεθα, we [labour] strive) This is the only φιλοτιμία, or lawful ambition.— εἰτε, whether) construed with we may be [accepted] well-pleasing. ἐνδημοῦντες, being at home) in the body.(27)
The margin of both Ed. has settled the reading εἴτε ἐκδημοῦντες εἴτε ἐνδημοῦντες, inverting the order, as equal to the received reading of the text. But if the critical note (App. Ed. II. p. iv. nro. xiv. p. 896) be compared, the Author seems afterwards to have changed both the order and the meaning of the words, such as the Gnomon shows. For the Crit. Not. has ἐνδημοῦντες, going home, not being at home; and the Germ. Ver. reads Wir mogen in der Fremde seyn, (i.e. ἐκδημοῦντες) oder heimgehen (i.e. ἐνδημοῦντες.)—E. B.

ἐκδημοῦντες departing), i.e. out of the body.

— εὐάρεστοι, well pleasing) accepted especially in respect to the ministry.

Verse 10
2 Corinthians 5:10. τοὺς γὰρ πάντας, for all) when treating of death, the resurrection, and eternal life, he also thinks appropriately, of the judgment. The motive is herein assigned for that holy ambition.— πάντας ἡμᾶς, that we all) even apostles, whether abiding as pilgrims here or departing.— φανερωθῆναι) not only to appear in the body, but to be made manifest along with [as well as] all our secrets, 1 Corinthians 4:5. Even the sins of believers, which have been long ago pardoned will then be laid open; for many of their good deeds, their repentance, their revenge directed against their sin, in order to be made known to the world, require the revelation of their sins. If a man has pardoned his brother an offence, the offence will also be exhibited, etc. But that will be done to them, with their will, without shame and grief; for they will be different from what they were. That revelation will be made indirectly, with a view to their greater praise [credit, honour]. Let us consider this subject more deeply.

§ 1. The words of sacred scripture respecting the remission of sins are extremely significant. Sins are covered: they will not be found: they are cast behind: sunk in the sea: scattered as a cloud and as mist: without being remembered. Therefore not even an atom of sin will cleave to any, who shall stand on the right hand in the judgment.

§ 2. On the other hand, the expressions concerning all the works of all men, which are to be brought forward in the judgment, are universal, Ecclesiastes 12:14; Romans 14:10; 1 Corinthians 3:13, etc., 2 Corinthians 4:5.

§ 3. The passage 2 Corinthians 5:10 is consistent with these, where the apostle from the manifestation of all, whether of those going home or of those remaining as pilgrims, before the tribunal of Christ, infers the TERROR of the Lord and of the Judge, 2 Corinthians 5:11-12, and declares that terror to be the occasion of anxiety not only to the reprobate, but also to himself and to those like himself. Such fear would have no existence in the case of the saints if the opinion as to their sins not being about to be revealed were assumed to be true. Furthermore Paul says, that he, and such as he, would be manifested not only so far as they have acted well on the whole, but also so far as they have failed in any particular. There is wonderful variety of rewards among those, who are saved; and demerits [of saints] have effect, though not indeed in relation to punishment [which the saints wholly escape] but to loss, as opposed to reward, 1 Corinthians 3:14-15 : comp. 2 Corinthians 1:14; Philippians 2:16; Philippians 4:1. That phrase, that every one may receive, etc., shows, that the deficiencies in the case of the righteous will be also manifested. For thus and thus only will it be manifested, why each man receives neither more nor less than the reward, which he actually receives. The Lord will render to every one, AS his work shall be.

§ 4. Wherefore we ought not to press too far the words quoted in § 1. The sins of the elect, which are past, will not cease to be the objects of the Divine Omniscience for ever, although without any offence and upbraiding. And this one consideration is of more importance, than the manifestation of their sins before all creatures, though it were to continue for ever, much less as it is, in the day of judgment alone, when their sins will appear not as committed, but as retracted and blotted out in consequence of repentance.

§ 5. In the case of the elect themselves, their own sins will not cease to be the object of their remembrance, although without any uneasiness attending it. He, to whom much has been forgiven, loves much. The everlasting remembrance of a great debt, which has been forgiven, will be the fuel of the strongest love.

§ 6. So great is the efficacy of the Divine word with men in this life, that it separates the soul from the Spirit, Hebrews 4:12, and lays bare the secrets of the heart, 1 Corinthians 14:25. Shame for what has been committed and remitted belongs to the soul, not the spirit. Men wallowing in gross sins often throw out their secrets; in despair they conceal nothing. But grace, much more powerful, renders those, who have received it, quite ingenuous. Men truly penitent proceed with the utmost readiness to the most open confessions of their secret wickedness, Acts 19:18. How much more in that day will they bear, that they be manifested, when the tenderness of the natural affections is entirely swallowed up? Comp. 1 Corinthians 6:9; 1 Corinthians 6:11. Such candour confers great peace and praise. If in the judgment there were room in the minds of the righteous, for example, for shame, I believe that those sins, which are now most covered, would cause less uneasiness, than those, of which they are less ashamed at the present time. We are most ashamed at present of the sins, which are contrary to modesty. But it is right, that we should be more ashamed of other sins, for example against the first table.

§ 7. That Adam was saved, we have no doubt, but his fall will be remembered for ever; for otherwise I do not understand, how the restitution made by Christ can be worthily celebrated in heaven. The conduct of David in the case of Uriah, the denial of Peter, the persecution of Saul, the sins of others, though they have been forgiven, have yet continued on record for so long a time in the Old and New Testament. If this fact presents no obstacle to the forgiveness long ago granted, the mention of sins will be no obstacle to their forgiveness even in the last judgment. It is not every manifestation of offences, which constitutes a part of punishment.

§ 8. Good and evil have so close a connection, as well as so inseparable a relation to each other, that the revelation of the good cannot be understood without the evil. But since certain sins of the saints shall be laid bare, it is fitting, that all the circumstances [all things] should be brought to light. This view tends to the glory of the Divine Omniscience and mercy; and in such a way as this the reasons for pronouncing a mild judgment on some, and a severe judgment on others, along with the accurate adjustment, ἀκριβείᾳ, of the retribution, will shine forth in all their brightness.

§ 9. I do not say, that all the sins of all the blessed will be actually and distinctly seen by all the creatures. Perhaps the accursed will not know them; the righteous will have no cause to fear each other. Their sins, when the light of that great day discloses all things, will not be directly manifested, as is done in the case of the guilty, who are punished, whence in Matthew 25 no mention is made of them, but indirectly, so far as it will be proper; just as in a court of justice among men, it often occurs, that many things are wont to enter into the full view [aspect] of the deed incidentally. And in some such way as this also the good works of the reprobate will be made manifest. All things may be known in the light, but all do not know all things.

§ 10. This consideration ought to inspire us with fear for the future; for it had this effect on the apostles, as this passage 2 Corinthians 5 shows. But if more tender souls shrink back from that manifestation, on account of their sins past; when they have been duly instructed from what has been said, especially at § 6, they will acquiesce [acquire confidence in regard to the manifestation of all sins in the judgment]. Often does truth, which at first appeared bitter, become sweet after closer consideration. If I love any one as myself, he may, with my full acquiescence, know all things concerning me, which I know concerning myself. We shall judge of many things differently, we shall feel differently on many subjects, until we arrive at that point.

κομίσηται, may receive) This word is used not only regarding the reward or punishment, but also regarding the action, which the reward or punishment follows, Ephesians 6:8; Colossians 3:25; Galatians 6:7.— ἕκαστος, every one) separately.— τὰ διὰ τοῦ σώματος) Man [along] with his body acts well or ill; [therefore also] man [along] with his body receives the reward; comp. Tertull. de resurr. carnis, c. 43. τὰ— πρὸς ἃ, those inmost thoughts, according to which he performed outward actions. διὰ τοῦ σώματος, while he was in the body, 2 Corinthians 5:6; 2 Corinthians 5:8 – 2 Corinthians 4:10, comp. διὰ, Romans 2:27.— εἴτε ἀγαθὸν εἴτε κακὸν, whether good or bad) construed with hath done. No man can do both good and evil at the same time.

Verse 11
2 Corinthians 5:11. (28) πείθομεν, we persuade) We bear ourselves so, by acting as well with vehemence, as also with sobriety [“Whether we be beside ourselves,—or whether we be sober”] 2 Corinthians 5:13, that men, unless they be unwilling, may be able to give us their approbation. Comp. what he says on conscience presently after, and at 2 Corinthians 4:2.— πείθειν, ἀναγκάζειν are opposed; see at Chrysost. de Sacer, p. 396, 392, 393.— πεφανερώμεθα, we are made manifest) we show and bear ourselves as persons manifest [to God and in your consciences]. Those, who have this character, may be made manifest without terror in the judgment, [ φανερωθῆναι], 2 Corinthians 5:10.— ἐλπίζω, I hope) To have been made manifest is past, whereas hope refers to a thing future. Paul either hopes for the fruit of the manifestation, which has been already made; or else hopes, that the manifestation itself will still take place.— συνειδήσεσιν, in your consciences) The plural gives greater weight. [It sometimes happens, that a man may be made manifest to the conscience even of such, as attempt to conceal the fact.—V. g.]

Verse 12
2 Corinthians 5:12. γὰρ, for) The reason assigned [aetiologia], why he leaves it to the conscience of the Corinthians to form their opinion.— διδόντες, giving) supply we write, or a similar general verb, the meaning of which is included in the particular expression, we commend. There is a participle of a similar kind, 2 Corinthians 7:5 to 2 Corinthians 11:6. He says, we furnish you with arguments for glorying in our behalf.— καυχήματος, glorying) with regard to our sincerity; so far am I from thinking, that there is after all need of any commendation of us.— ἔχητε, you may have) repeat, occasion.— ἐν προσώπῳ. καὶ οὐ καρδίᾳ, in appearance; and not in heart) The same antithesis is found at 1 Samuel 16:7, LXX., and in a different manner in 1 Thessalonians 2:17.— καρδίᾳ, in heart) such was Paul’s disposition [vein] of mind—truth shone from his heart to the consciences of the Corinthians.

Verse 13
2 Corinthians 5:13. εἴτε ἐξέστημεν ἔιτε σωφρονοῦμεν) The former is treated of 2 Corinthians 5:15-21 :—the latter 2 Corinthians 6:1-10. The force of the one word is evident from the other, to act without or with moderation. Paul might seem to be without moderation from the Symperasma,(29) which he gave in the preceding verse [namely, adorning his office with so many encominiums.—V. g.]— θεῷ, it is to God) viz., that we have acted without moderation, although men do not understand us.— ὑμῖν, it is to you) Even godly men bear the moderation of their teachers with a more favourable feeling, than their ἔκστασις, excessive enthusiasm; but it is their duty to obey the Spirit.

Verse 14
2 Corinthians 5:14. γὰρ, for) The same sentiment is found at 2 Corinthians 11:1-2; but greatly augmented in force of expression; for he says here, we have acted without moderation [whether we be beside ourselves] and the love of Christ, etc., there, in my folly and I am jealous.— ἀγάπη) love, mutual: not only fear: 2 Corinthians 5:11, the love of Christ, viz., toward us, in the highest degree, and consequently also our love towards Him [That, which the apostle in this passage calls love, which may perhaps seem to go beyond bounds, he afterwards calls jealousy, which may be roused by fear even to folly, 2 Corinthians 11:1-3.—V. g.]— συνέχει, constrains [‘distinet’ keeps us employed]) that we may endeavour to approve ourselves both to God and you.

Verse 15
2 Corinthians 5:15. κρίναντας, judging) with a most true judgment. Love and judgment are not opposed to each other in spiritual men.— ὑπὲρ πάντων, for all) for the dead and living.— ἄρα οἱ πάντες, then these all) Hence the full force of the ὑπὲρ, for and the utmost extent of the mystery is disclosed; not only is it just the same as if all had died, but all are dead; neither death, nor any other enemy, nor they themselves have power over themselves: they are entirely at the disposal and control of the Redeemer.— οἱ has a force relative to πάντων, for all. An apt universality. The teachers urge; and the learners are urged, because Christ died for both.— ἀπέθανον, are dead) and so now no longer do they regard themselves. The generous lovers of the Redeemer apply that principally to themselves, which belongs to all. Their death was brought to pass in the death of Christ.— καὶ, and) this word also depends on ὅτι, because. First, the words, one, and, for all, correspond; in the next place, died, and, that they should live.— οἱ ζῶντες, they that live) in the flesh.— ἀλλὰ, but) namely, that they should live, viz., in faith and a newly acquired vigour, Galatians 2:20.— τῷ) he does not say, ὑπὲρ τοῦ. It is the dative of advantage, as they call it; ὑπὲρ, denotes something more than this.— καὶ ἐγερθέντι, and rose again) Here we do not supply, for them; for it is not consonant with the phraseology of the apostle; but there is something analogous to be supplied, for example, [“that He might be Lord both of the dead and the living”] from Romans 14:9.

Verse 16
2 Corinthians 5:16. ἀπὸ τοῦ νῦν, henceforth) From the time that the love of Christ has engaged [has pre-occupied] our minds. Even this epistle differs in degree from the former.— οὐδένα, no man) neither ourselves, nor the other apostles, Galatians 2:6; nor you, nor others. We do not fear the great, we do not consider the humble more humble than ourselves; we do and suffer all things, and our anxiety is in every way to bring all to life. In this enthusiasm [ ἔκστασις, being beside ourselves], 2 Corinthians 5:13, nay in this death, 2 Corinthians 5:15, we know none of them that survive,(30) even in connection with our ministry,— κατὰ σάρκα, according to the flesh) according to the old state, arising from nobility, riches, resources, wisdom, [so as that from more natural considerations, we should either do or omit to do this or that.—V. g.]— εἰ δὲ καὶ ἐγνώκαμεν) οἶδα and ἔγνωκα,(31) differ, 1 Corinthians 2:8; 1 Corinthians 2:11 – 1 Corinthians 8:1. Such knowledge was more tolerable, before the death of Christ: for that was the period of the days of the flesh.— κατὰ σάρκα, according to the flesh) construed with ἐγνώκαμεν, we have known.— χριστὸν, Christ) He does not say here Jesus. The name Jesus is in some measure more spiritual than the name Christ; and they know Christ according to the flesh, who acknowledge Him as the Saviour, not of the world, 2 Corinthians 5:19, but only of Israel, ch. 2 Corinthians 11:18, note: and who congratulate themselves on this account, that they belong to that nation from which Christ was descended, and who seek in His glory political splendour, and in their seeing Him when He formerly appeared, and in their hearing of His instructions of whatever kind, before His sufferings, some superiority over others, and in the knowledge of Him, the enjoyment of the mere natural senses: and who do not strive to attain that enjoyment which is here described, and which is derived from His death and resurrection, 2 Corinthians 5:15; 2 Corinthians 5:17-18 : comp. John 16:7; Romans 8:34; Philippians 3:10; Luke 8:21.

Verse 17
2 Corinthians 5:17. εἰ τις ἐν χριστῷ, if any one be in Christ) so as to live in Christ. If any one of those who now hear us, etc. Observe the mutual relation, we in Christ in this passage, and God in Christ, 2 Corinthians 5:19; Christ, therefore, is the Mediator and Reconciler between us and God.— καινὴ κτίσις, a new creature) Not only is the Christian himself something new; but as he knows Christ Himself, not according to the flesh, but according to the power of His life and resurrection, so he contemplates and estimates himself and all things according to that new condition. Concerning this subject, see Galatians 6:15; Ephesians 4:24; Colossians 3:10.— τὰ ἀρχαῖα, old things) This term implies some degree of contempt. See Gregor. Thaum. Paneg. cum annot., p. 122, 240.— παòρῆλθεν, are passed away) Spontaneously, like snow in early spring.— ἰδοὺ, behold) used to point out something before us.

Verse 18
2 Corinthians 5:18. τὰ δὲ πάντα, and all these things) which have been mentioned from 2 Corinthians 5:14. Paul infers from the death of Christ his obligation to God, 2 Corinthians 5:13.— ἡμᾶς, us) the world, and especially and expressly the apostles; comp. the following verse, where there is again subjoined [hath committed] unto us. That word us, especially comprehends the apostles; but not them alone; for at the beginning of 2 Corinthians 5:18, the discourse is already widely extended [so as to apply to all men]. Thus the subject varies [is changed] often in the same discourse, and yet subsequently the mark of the subject being distinct from what it had been, is not expressly added.— ἡμῖν, to us) apostles.— τὴν διακονίαν, the ministry) the word [of reconciliation] in the following verse. The ministry dispenses the word.

Verse 19
2 Corinthians 5:19. ὡς ὅτι) Explanatory particles.— ἦν καταλλάσσων) was reconciling, comp. 2 Corinthians 5:17, note. The time implied by the verb ἦν is shown, 2 Corinthians 5:21.(32)— ἐν χριστῷ, ἐν ἡ΄ῖν, in Christ, in us) These words correspond to one another.— κόσ΄ον, the world) which had been formerly hostile.— καταλλάσσων· μὴ λογιζόμενος, reconciling, not imputing) The same thing is generally amplified by affirmative and negative words.— τὰ παραπτώματα) offences many and grave.— θέμενος, having committed) as it is committed to an interpreter what he ought to say.

Verse 20
2 Corinthians 5:20. ὑπὲρ χριστοῦ, for Christ) Christ the foundation of the embassy sent from God.— πρεσβεύομεν· δεόμεθα, we are ambassadors, [we pray], we beseech) two extremes, as it were, put in antithesis to each other, which relate to the words we have acted without moderation [whether we be beside ourselves, 2 Corinthians 5:13]. In antithesis to these, the mean between those extremes is, we exhort [ παρακαλοῦμεν, not as Engl. Vers., We beseech], ch. 2 Corinthians 6:1, 2 Corinthians 10:1, which appertains to the σωφρονοῦμεν, we act with moderation [whether we be sober, 2 Corinthians 5:13]. Therefore the discourse of the apostle generally παρακαλεῖ, exhorts; since the expression, πρεσβεύομεν, we are ambassadors, implies majesty, the expression δεόμεθα, we beseech, intimates a submission, which is not of daily occurrence; ch. 2 Corinthians 10:2, [comp. 1 Thessalonians 2:6-7]. In both expressions Paul indicates not so much what he is now doing, as what he is doing in the discharge of all the duties of his office. ὑπὲρ χριστοῦ, for Christ, is placed before the former verb [though after the latter verb], for the sake of emphasis; comp. the preceding verses. Presently after, the latter verb is placed first for the same reason.— καταλλάγητε, be ye reconciled).

Verse 21
2 Corinthians 5:21. τὸν) Him, who knew no sin, who stood in no need of reconciliation;—a eulogium peculiar to Jesus. Mary was not one, ἡ μὴ γνοῦσα, who knew no sin.— ἁμαρτίαν ἐποίησε, made Him to be sin) He was made sin in the same way that we are made righteousness. Who would have dared to speak thus, if Paul had not led the way? comp. Galatians 3:13. Therefore Christ was also abandoned on the cross.— ἡμεῖς) we, who knew no righteousness, who must have been destroyed, if the way of reconciliation had not been discovered.— ἐν αὐτῳ, in Him) in Christ. The antithesis is, for us.

06 Chapter 6 

Verse 1
2 Corinthians 6:1. συνεργοῦντες, workers together) Not only as the ambassadors of God, or on the other hand, as beseeching, we deal with you; but also, as your friends, we co-operate with you for your salvation. [This is the medium between the dignity of ambassadors and the humility of beseeching, ch. 2 Corinthians 5:20. That is, we try all means.—Not. Crit.] For you ought to work out your own salvation, Philippians 2:12. The working together with them is described, 2 Corinthians 6:3-4; the exhortation, 2 Corinthians 6:2; 2 Corinthians 6:14-15 [as far as ch. 2 Corinthians 7:1.—V. g.] He strongly dissuades them from Judaism, as an ambassador, and by beseeching; as working together with them, he strongly dissuades them from heathenism. None but a holy [ch. 2 Corinthians 7:1] minister of the Gospel can turn himself into all forms of this sort.— καὶ, also).— τὴν χάριν, the grace) of which ch. 2 Corinthians 5:18-19 treats, [and ch. 2 Corinthians 6:2; 2 Corinthians 6:17-18.—V. g.]— δέξασθαι) This word is drawn from the δεκτῷ of 2 Corinthians 6:2 [receive—For this is God’s season of receiving sinners]. Divine grace offers itself: human faith and obedience avail themselves of the offer.

Verse 2
2 Corinthians 6:2. λέγει, He saith) The Father to Messiah, Isaiah 49:8, embracing in Him all believers.— γὰρ, for) He is describing grace.— δεκτῷ, accepted) the acceptable time of the good pleasure of God. Hence Paul presently after infers its correlative, εὐπρόσδεκτος, well-accepted, that it may be also agreeable to us.(33)— ἐπήκουσά σου) I have heard thee, viz. praying.— ἐν ἡμέρᾳ, in a day) Luke 19:42; Hebrews 3:7.— ἰδοὺ νῦν, behold now) The summing up of the exhortation, 2 Corinthians 6:1; set before us in the way of a supposed dialogue.(34)
Verse 3
2 Corinthians 6:3. ἐν μηδενὶ, in nothing) corresponds to ἐν παντὶ, in every thing, in the following verse.— διδόντες, giving) The participle depends on 2 Corinthians 6:1.— προσκοπὴν, offence) which would be the case, if we were without ‘patience’ and the other qualifications, which are presently afterwards mentioned.— ἡ διακονία, the ministry) The Abstract. The ministers of God, the Concrete, 2 Corinthians 6:4.

Verse 4
2 Corinthians 6:4. διάκονοι, ministers) This word has greater force, than if it had been written διακόνους.— ὑπομονῇ, in patience) This is put first; ch. 2 Corinthians 12:12 : chastity, etc., follow in 2 Corinthians 6:6. A remarkable gradation.— πολλῇ, in much) Three triplets of trials follow, which must be endured, and in which patience is exercised, afflictions [necessities, distresses]: stripes [imprisonments, tumults]: labours [watchings, fastings]: The first group of three includes the genera; the second, the species of adversities; the third, things voluntarily endured. And the variety of cases of the several classes of trial should be observed, expressed, as it is, by the employment of the plural number.— ἐν θλίψεσιν, ἐν ἀνάγκαις, ἐν στενοχωρίαις, in afflictions, in necessities, in distresses) These words are in close relation, and are variously joined with one another and with the others, ch. 2 Corinthians 12:10; 1 Thessalonians 3:7; Romans 2:9; Romans 8:35; Luke 21:23. In afflictions [ θλίψεσιν, the pressure of trials] many ways are open, but they are all difficult; in necessities [ ἀνάγχαις], one way is open, though difficult; in distresses [straits, στενοχωρίαις], none is open.

Verse 5
2 Corinthians 6:5. ἀκαταστασίαις, in tumults) either for, or against us.

Verse 6
2 Corinthians 6:6. ἐν γνώσει) γνῶσις often means leniency [æquitas], which inclines to and admits of putting favourable constructions on things somewhat harsh; and this interpretation is consonant with the phrase, in long-suffering, which follows; comp. 2 Peter 1:5; 1 Peter 3:7, note.— ἐν μακροθυμίᾳ, ἐν χρηστότητι, in long-suffering, in kindness) These words are also joined together in 1 Corinthians 13:4 under the name of one virtue [charity].— ἐν πνεύματι ἁγίῳ, in the Holy Spirit) That we may always have the Holy Spirit present, that we may always be active, as also in the putting forth into exercise miraculous gifts, 1 Thessalonians 1:5. There immediately follows, in love, which is the principal fruit of the Spirit, and which regulates the use of spiritual gifts.

Verse 7
2 Corinthians 6:7. δεξιῶν καὶ ἀριστερῶν) by offensive armour, when we are prospering; and defensive, when we are in difficulties. In the case of soldiers, κλίνειν, ἄγειν, ἐπιστρέφειν ἐπὶ δόρυ or ἐπὶ ξῖφος signifies towards the right hand; the ἐπὶ ἀσπίδα, ἐφʼ ἡνίαν or χαλινὸν, signifies, towards the left hand, just as the left hand is called by the French, the bridle hand (main de la bride), and the right hand is called the lance hand (main de la lance). Add the note to Chrysost. de Sacerd., p. 464. Paul has so placed these words, that they might at the same time form a transition; for he just now treated of the armour for the right hand, and he is forthwith about to treat of that for the left.

Verse 8
2 Corinthians 6:8. δόξης, glory) δόξα and ἀτιμία, glory and disgrace are derived from those, who possess authority, and fall upon those, who are present; evil report and good report are in the hands of the multitude, and fall upon the absent. [Furthermore, glory proceeds from those, who recognise the character which the minister of God sustains; disgrace, from those, who do not recognise him as such, and therefore esteem more highly others, that in the affairs of this world perform any trifling work whatever. Infamy or evil report proceeds from the ignorant and malevolent; good report from the well-informed in like manner as also the well affected. In proportion as a man has more or less of glory or good report, in the same proportion has he also more or less of either disgrace or infamy respectively.—V. g.] The contraries are elegantly mixed togother.— δυσφημίας, evil report) If not even the apostles escaped this evil report, who can ask to escape it?— ὡς πλάνοι, as deceivers) men of the deepest infamy.— ἀληθεῖς, true) in the opinion of believers, and in reality.

Verse 9
2 Corinthians 6:9. ἀγνοούμενοι, unknown) [so that we are either quite unknown and neglected, or we are considered altogether different from what we really are.—V. g.]—Galatians 1:22; Colossians 2:1.— ἐπιγινωσκόμενοι) well known.—(35) ἰδοὺ, behold) suddenly and contrary to hope.

Verse 10
2 Corinthians 6:10. ἀεὶ) alway, at every time. As often as we had been made sorrowful.— πλουτίζοντες, making rich) spiritually.— πάντα κατέχοντες [Engl. V. not so well, possessing], holding fast all things) lest they should be lost to others.

Verse 11
2 Corinthians 6:11. τὸ στόμα, the mouth) A Symperasma,(36) by which Paul prepares a way for himself, in order that, from the praise of the gospel ministry, brought down from 2 Corinthians 2:14 up to this point, he may derive an exhortation to the Corinthians.— ἀνέῳγε, is opened) hath opened itself. There is truly something very extraordinary in this epistle.— κορίνθιοι, O Corinthians) a rare and very life-like address, expressive, as it were, of some privilege belonging to the Corinthians; comp. Philippians 4:15, note.— ἡ καρδία, the heart) They ought to have concluded [drawn an inference] from the mouth to the heart [of the apostle]. To be opened and enlarged, are closely connected.— πεπλάτυνται, has been enlarged) is diffused [in a widely extended stream of love], 1 Kings 4:29, רהב לב, largeness of heart as the sand, that is by the seashore.

Verse 12
2 Corinthians 6:12. οὐ στενοχωρεῖσθε, ye are not straitened) The Indicative. The antithesis is, be ye enlarged [2 Corinthians 6:13].— ἐν ἡμῖν) in us. ἐν, in its strict sense, in, as at ch. 2 Corinthians 7:3. Our heart has sufficient room to take you in. The largeness of Paul’s heart is the same as that of the Corinthians, on account of their spiritual relationship, of which 2 Corinthians 6:13.— στενοχωρεῖσθε, ye are straitened) by the narrowness of your heart on account of your late offence.— ἐν τοῖς σπλάγχνοις ὑμῶν, in your bowels) which have been grieved on my account.

Verse 13
2 Corinthians 6:13. τὴν) supply κατὰ, according to.— αὐτὴν) the same; that you may have the same feeling, as we.— ἀντιμισθίαν, recompense) which you owe to me as a father; comp. Galatians 4:12.— ὡς τέκνοις λέγω, I speak as to children) He hints in this parenthesis, that he demands nothing severe or bitter.— πλατύνθητε, be ye enlarged) A double exhortation. Throw yourselves open before the Lord, and then before us; comp. 2 Corinthians 8:5; be enlarged, that the Lord may dwell in you, 2 Corinthians 6:14—ch. 2 Corinthians 7:1, receive us, ch. 2 Corinthians 7:2.

Verse 14
2 Corinthians 6:14. ΄ὴ γίνεσθε, do not become) a soft expression for be not.— ἑτεροζυγοῦντες, yoked with an alien party [one alien in spirit]) [unequally yoked], Leviticus 19:19, LXX. τὰ κτήνη σου οὐ κατοχεύσεις ἑτεροζύγῳ, thou shalt not let thy cattle engender with a diverse kind. The believer and the unbeliever are utterly heterogeneous. The notion of slavery approaches to that of a yoke. The word הנצמדים, Numbers 25:5 . The apostle strongly dissuades the Corinthians from marriages with unbelievers; comp. 1 Corinthians 7:39, only in the Lord. He however uses such reasons, as may deter them from too close intercourse with unbelievers even in other relations [besides marriage]: comp. 2 Corinthians 5:16; 1 Corinthians 8:10; 1 Corinthians 10:14.— ἀπίστοις, to unbelievers) heathens. He pulls up all the fibres of the foreign root [of foreign and alien connections].— τίς, what?) Five questions, of which the first three have the force of an argument; the fourth, or what, and the fifth, have at the same time also the force of a conclusion.— δικαιοσύνῃ καὶ ἀνομίᾳ, what fellowship is there between righteousness and unrighteousness) The state of believers and unbelievers is altogether different.

Verse 15
2 Corinthians 6:15. βελιαρ, Belial) The LXX. always express in Greek words the Hebrew, בליעל ; but here Paul uses the Hebrew word for the purpose of Euphemism [avoiding something unpleasant by the use of a term less strictly appropriate]. This word is an appellative, 1 Samuel 25:25, and occurs for the first time in Deuteronomy 13:14. Hiller, Onom. S. p. 764. Belijahal, without ascending; i.e., of the meanest condition, of a very low and obscure rank. Paul calls Satan Belial. Nevertheless Satan is usually put ir antithesis to God, Antichrist to Christ. Wherefore Belial as being opposed to Christ, seems here also to denote all manner of Antichristian uncleanness.

Verse 16
2 Corinthians 6:16. συγκατάθεσις) LXX. Exodus 23:1 : οὐ συγκαταθήσῃ μετὰ τοῦ ἀδίκου, thou shalt not agree with the wicked.— μετὰ εἰδώλων, with idols) He does not say, μετὰ ναοῦ εἰδώλων, with the temple of idols (although the Syriac version supplies with the temple), for idols do not dwell in their worshippers.— ὑμεῖς, ye) The promises, made to Israel, belong also to us.— ἐνοικήσω— λαὸς, I will dwell in them—my people) Leviticus 26:11-12, LXX. θήσω τὴν σκηνήν μου ἐν ὑμῖν— καὶ ἐμπεριπατήσω ἐν ὑμῖν, καὶ ἔσομαι ὑμῶν θεὸς, καὶ ὑμεῖς ἕσεσθέ μοι λαός: I will set my tabernacle among you—and I will walk among you, and I will be your God, and ye shall be my people. Paul quotes a single verse, he wishes the whole paragraph to be considered as repeated.— ἐμπεριπατήσω, I will walk among [in]) I will dwell signifies the continuance of the Divine presence; I will walk; its operation. The subject of God’s gracious dwelling in the soul and body of the saints may be explained from its contrary, viz., the subject of [the question concerning] spiritual and bodily [demoniacal] possession; as every dispensation of evil and good may be compared together according to their opposite aspects [principles].— ἔσομαι, I will be) The sum of the Divine covenant, Exodus 6:7; Hebrews 8:10.— θεός· λαός, their God: my people) There is a gradation, [here θεὸς; but in 2 Corinthians 6:18, εἰς πατέρα] in the relation of a father; [again here λαός; but εἰς υἱοὺς] in the relation of sons, 2 Corinthians 6:18; Revelation 21:3; Revelation 21:7; Jeremiah 31:1; Jeremiah 31:9.

Verse 17
2 Corinthians 6:17. ἐξέλθετε— μὴ ἅπτεσθε) Isaiah 52:11, ἀπόστητε, ἀπόστητε, ἐξέλθετε ἐκεῖθεν, καὶ ἀκαθάρτου μὴ ἅψησθε· ἐξέλθτετ ἐκ μέσου αὐτῆς, ἀφορίσθητε, κ. τ. λ.— ἐκ μέσου αὐτῶν, from the midst of them) from the Gentiles.— λέγει κυρίος, saith the Lord) The additional epithet follows [in 2 Corinthians 6:18, augmenting the force of the words by Epitasis (end.)], the Lord Almighty.— ἀκαθάρτου, unclean) The masculine, Isaiah 52:11; Isaiah 52:1 : comp. Isaiah 65:5. To this may be referred, let us cleanse ourselves, ch. 2 Corinthians 7:1.— μὴ ἅπτεσθε, touch not) To see, when it is necessary, does not always defile: Acts 11:6; to touch is more polluting.— εἰσδέξομαι, I will receive you [within] to me) as into a family or home [Comp. ch. 2 Corinthians 5:1-10.—V. g.] We are out of doors, but we are admitted within. The clause, Come out from, etc., corresponds to this. God is in the saints, 2 Corinthians 6:16, and the saints are in God. εἰσδέχομαι corresponds to the Hebrew word קנץ, Ezekiel 20:41 ; Zephaniah 3:19-20.

Verse 18
2 Corinthians 6:18. εἰς υἱοὺς καὶ θυγατέρας, in the relation of sons and daughters) Isaiah 43:6. The promise, given to Solomon, 1 Chronicles 28:6, is applied to all believers.— κύριος παντοκράτωρ, the Lord Almighty [the Universal Ruler]. From this title we perceive the greatness of the promises. Now the word παντοκράτωρ, [Universal Ruler] Almighty, occurs nowhere else in the New Testament but in the Apocalypse; but here Paul uses it after the manner of the LXX. interpreters, because he quotes the passage from the Old Testament.

07 Chapter 7 

Verse 1
2 Corinthians 7:1. καθαρίσωμεν, let us cleanse) This is the last part of the exhortation, set forth at 2 Corinthians 6:1, and brought out ib. 2 Corinthians 7:14. He concludes the exhortation in the first person. The antitheses are the unclean thing, 2 Corinthians 6:17, and filthiness in this passage. The same duty is derived from a similar source, 1 John 3:3, Revelation 22:11.— μολυσμοῦ, filthiness) Filthiness of the flesh, for example, fornication, and filthiness of the spirit, for example, idolatry, were closely connected among the Gentiles. Even Judaism, occupied, as it is, about the cleanness of the flesh, is now in some measure filthiness of the spirit. Holiness is opposed to the former; the fear of God, promoting holiness (comp. again 1 Corinthians 10:22) to the latter.— πνεύματος, of spirit) Comp. Psalms 32:2; Psalms 78:8.— ἐπιτελοῦντες, perfecting) even to the end. It is not enough to begin; it is the end that crowns the work. The antitheses are ἄρχομαι, ἐπιτελέω, I begin, I finish, ch. 2 Corinthians 8:6; 2 Corinthians 8:10-11; Galatians 3:3; Philippians 1:6.— ἁγιωσύνην, holiness) corresponds to be ye separated, ch. 2 Corinthians 6:17.— ἐν, in) he does not say, and [perfecting] the fear. Fear is a holy affection, which is not perfected by our efforts, but is merely retained. [The pure fear of GOD is conjoined with the consideration of the most magnificent promises, ch. 2 Corinthians 5:11; Hebrews 4:1.—V. g.]

Verse 2
2 Corinthians 7:2. χωρήσατε ἡμᾶς, receive us) The sum of what is stated in this and in the tenth and following chapter.— ἡμᾶς) us, who love you and rejoice for your sake, receive also with favour our feelings, words, and actions.— οὐδένα ἠδικήσαμεν, οὐδένα ἐφθείραμεν, οὐδένα ἐπλεονεκτήσαμεν) He lays down three things by gradation, the first of which he treats from 2 Corinthians 7:4, by repeating the very word ἀδικεῖν, at 2 Corinthians 7:12; the second from ch. 2 Corinthians 10:1, by repeating the very word φθείρειν, at ch. 2 Corinthians 11:3; the third from ch. 2 Corinthians 12:13, by repeating the very word πλεονεκτεῖν, ib. 2 Corinthians 12:17. I have marked however the beginning of the paragraph at 2 Corinthians 7:11 of the chapter quoted. The point of transition [to the discussion of πλεονεκτεῖν] may be referred to what goes before or to what follows after 2 Corinthians 7:11 [i.e., may be fixed in the context before or after 2 Corinthians 7:11]. The discussion of the clause itself, οὐδένα ἐπλεονεκτήσαμεν begins at 2 Corinthians 7:13. This then is what he means to say: There is no reason, why you should not receive us [favourably: capiatis]: for we have injured no man, by our severity producing an absorbing grief [referring to ch. 2 Corinthians 2:7, “lest such a one should be swallowed up with overmuch sorrow”]; nay, we have not even made a man worse by a too haughty mode of acting: nay, we have not even defrauded any man for gain; in everything we have consulted you and your interests: comp. 2 Corinthians 7:9; and that too, without any reward. Whilst he declares, that he had been the occasion of no evil to the Corinthians, he intimates, that he had done them good, but very modestly keeps it as it were out of sight.

Verse 3
2 Corinthians 7:3. οὐ πρὸς κατάκρισιν, not [for condemnation] to condemn you) He shows that he does not say, what he has said at 2 Corinthians 7:2, because he supposes that the Corinthians dislike Paul and his colleagues, but that he speaks with a paternal spirit, ch. 2 Corinthians 6:13 : and in order to prove how far he is from entertaining that supposition, he calls it a condemnation, thus humbling himself anew.— προείρηκα, I have said before) ch. 2 Corinthians 6:2.— γὰρ, for) The reason why he himself does not condemn them, and why they ought to receive the apostle and his associates [2 Corinthians 7:2 “Receive us.”]— ἐν καρδίαις, in our hearts) So Philippians 1:7.— εἰς τὸ συναποθανεῖν καὶ συζῇν, to die and live with you) ch. 2 Corinthians 1:6, 2 Corinthians 4:12. The height of friendship.

Verse 4
2 Corinthians 7:4. παῤῥησία, boldness of speech) 2 Corinthians 7:16, ch. 2 Corinthians 6:11.— ὑπὲρ ὑμῶν, in behalf of you) to others, the antithesis is πρὸς ὑμᾶς, to [toward] you.— παρακλήσει, with comfort) concerning which, see 2 Corinthians 7:6-7 : concerning joy, 2 Corinthians 7:7-8; 2 Corinthians 7:16 : concerning both, 2 Corinthians 7:13 : comfort relieves [‘refreshes,’ 2 Corinthians 7:13], joy entirely frees us from, sorrow.— ὑπερπερισσεύομαι, I exceedingly [over and above] abound) above [ ὑπὲρ] all adversity.— θλίψει, in [‘tribulation’] affliction) of which, 2 Corinthians 7:5, θλιβόμενοι, [‘troubled’] afflicted. To this belong all those trials which he has mentioned at ch. 2 Corinthians 4:7-8, 2 Corinthians 6:4-5.

Verse 5
2 Corinthians 7:5. σὰρξ, flesh) This is used in a large sense; weigh well the word φόβοι, fears.— θλιβόμενοι) [troubled] afflicted, viz., we were.— ἔξωθεν, without) on the part of the Gentiles.— ἔσωθεν, within) on the part of the brethren, comp. 1 Corinthians 5:12, 2 Corinthians 4:16.

Verse 6
2 Corinthians 7:6. τοὺς ταπεινοὺς, the humble [them that are cast down]) for those that are exalted and puffed up, do not receive [are not capable of] comfort.

Verse 7
2 Corinthians 7:7. ἀναγγέλλων) bringing back word to us who were waiting for him. This is the meaning of the compound verb. The nominative [in its construction] depends on παρεκλήθη, he was comforted: the sense also refers to the words, ἐν τῇ παρουσίᾳ, by his coming.— τὴν ὑμῶν ἐπιπόθησιν, your earnest desire) towards me.— τὸν ὑμῶν ὀδυρμὸν, your mourning) concerning yourselves, because you had not immediately punished the sin.— τὸν ὑμῶν ζῆλον, your zeal [fervent mind]) for saving the soul [spirit] of the sinner. These three expressions occur again, 2 Corinthians 7:11. A syntheton(37) is added to each of them: but here he deals with them more moderately, and for the sake of euphemism [end.] puts earnest desire in the first place, and uses the expression mourning, not indignation.— ὑπὲρ ἐμοῦ, for my sake [not as Engl. toward me]) Because the Corinthians showed a “fervent mind,” Paul was relieved from the exercise of that fervour.— ὥστε με μᾶλλον, so that I rather [“the more”]) An imperceptible transition. I had not so much consolation, as joy: joy is rather to be desired than consolation, 2 Corinthians 7:13 [ μᾶλλον ἐχάρημεν].

Verse 8
2 Corinthians 7:8. ἐν τῇ ἐπιστολῇ) in the letter, he does not add, my: presently after, he removes himself further from it, when he adds, ἐκείνη, that [same epistle.]— εἰ καὶ) although: Paul had wished to remove, if possible, sorrow from the repentance of the Corinthians. He uses this particle thrice in one verse; also at 2 Corinthians 7:12. Observe his paternal gentleness, he all but deprecates [his having caused them sorrow].— βλέπω, I perceive) from the fact itself.— εἰ καὶ, although) in this clause, ὅτι ἡ ἐπιστολὴ ἐκείνη εἰ καὶ πρὸς ὥραν ἐλύπησεν ὑμᾶς, the words εἰ καὶ should have a comma either before and after them, or else neither before nor after them. The apostle explains the reason, why he does not repent of having caused sorrow to the Corinthians. The letter, he says, has made you sad only for a time, or rather not even for a time. Whence also Chrysostom in his exposition repeats the words, ὅτι πρὸς ὥραν ἐλύπησεν ὑμᾶς, in such a way as to omit εἰ καὶ. The particle εἰ καὶ, put absolutely, expresses much feeling [Valde morata est. end.] Sextus πρὸς ἀστρολόγον, says, ΄εθʼ ἡμέραν οὐδὲν τῶν προειρημένων δυνατόν ἐστι παρασημειοῦσθαι, μόνα δὲ, εἰ καὶ ἄρα, τὰς τοῦ ἡλίου κινήσεις. By day none of the things previously mentioned can possibly be observed, but only the motions of the sun, if indeed even those; wherein εἰ καὶ ἄρα, as Devarius properly remarks, takes away the concession, that had been made, namely, that the motions of the sun only can be observed; if only, says he, viz., even the motions of the sun can be observed. See Devar. on the Gr. particles, in the instance, εἰ καὶ, also in the case of ἀλλʼ εἴπερ, and ἀλλʼ εἰ ἄρα, and Budaei Comm. L. Gr. f. 1390, ed. 1556, and, if you please, my notes on Gregor. Neocaes. Paneg., p. 174, on εἰ put absolutely. Luther very appropriately translates it Vielleicht. Others, without observing the force of the particle, have wondrously tortured this passage, which is most full of the characteristic ἦθος [end.] of the apostle. The οὐδὲ πρὸς ὥραν, Galatians 2:5, is a kindred phraseology.

Verse 9
2 Corinthians 7:9. νῦν χαίρω, I now rejoice) The now forms an epitasis;(38) not only do I not repent, that you had brief sorrow, but I even rejoice, because it has proved salutary to you.— εἰς μετάνοιαν, unto repentance) Unto here determines the kind of sorrow.— κατὰ θεὸν, [after a godly manner] according to God) according to here signifies the feeling of the mind, having regard to and following God. There is no sorrow with God; but the sorrow of penitents renders the mind conformable to God; comp. κατὰ, according to, Romans 14:22; Colossians 2:8; 1 Peter 4:6. So in Philostr. in Heroicis, p. 665, κατὰ θεὸν ἥκω, I am come here under divine auspices.— ἐν μηδενὶ, in nothing) This is consonant with that feeling, under which the apostle also speaks, 2 Corinthians 11:9, ἐν πάντι, in everything.— ζημιωθη̄ τε, ye might suffer loss or damage) All sorrow which is not according to God, is damaging, and deadly, 2 Corinthians 7:10.

Verse 10
2 Corinthians 7:10. ΄ετάνοιαν— ἀμεταμέλητον, repentance—not to be repented of) From the meaning of the primitive word, μετάνοια belongs properly to the understanding; μεταμέλεια to the will; because the former expresses the change of sentiment, the latter, the change of care [solicitude], or rather of purpose. Whence Thomas Gataker, Advers. misc. posth., c. 29, where he treats very accurately of these words signifying repentance, closes a long dissertation with this recapitulation: We have thus a series not completely, but exactly delineated, by which that feeling from its first origin, as it were by certain degrees and advances, is at length brought on, as Septimius would say, to its proper maturity. In the first place, censure or punishment is inflicted [animadversio], a proceeding which is termed by the Hebrews שוב לב for שות לב: from this arises acknowledgment of error, and μετάνοια, reformation [resipiscentia, coming to a right state of mind]. δυσαρέστησις or λύπη, dissatisfaction with one’s self and sorrow, follow this μετάνοια, that which is explained by the Hebrew, נחם, penitence. The consequence of this, where it has become efficacious, καὶ γνησία, genuine, is שוב, conversion, ἐπιστροφὴ, μεταμέλεια, which finishes and crowns the work, since it brings in quite a new mode of living, instead of the old.” Such are his views. Furthermore, on account of the very close relationship between the understanding and the will, μεταμέλεια and μετάνοια occur together, and both the nouns and verbs are promiscuously used even by philosophers, and they correspond in the LXX. with the single Hebrew word נחם ; in both μετὰ signifies after. Whence Plato in the Gorgias, ταῦτα προνοήσασι μὲν, δυνατά· μετανοήσασι δὲ, ἀδύνατα. These things are possible to them that think beforehand, but impossible to those that think afterwards. Synesius, Ep. iv., τῷ ἐπιμήθει, φασὶν, τὸ μὲν μέλειν οὐκ ἦν, τὸ δὲ μεταμέλειν, ἐνῆν. It is said, that Epimetheus had no care at the time, but that he afterwards had care.(39) Both these words are therefore applied to him, who repents of what he has done, and of the counsel which he has followed, whether his penitence be good or bad, whether it be on account of something evil or good, whether accompanied with a change of future conduct or not. If we consider their use however, μεταμέλεια is generally a term midway between good and bad [ μέσον, indifferent(40)], and is chiefly referred to single actions; but μετάνοια, especially in the New Testament, is taken in a good sense, by which is denoted the repentance [regret on account] of the whole life, and, in some respects, [loathing] of ourselves,(41) or that whole blessed remembrance of the mind [the mind’s review of the past, and of its own state heretofore] after error and sin, with all the affections entering into it, which suitable fruits follow. Hence it happens, that μετανοεῖν is often put in the imperative, μεταμελεῖσθαι never; but in other places, wherever μετάνοια is read, μεταμέλεια may be substituted: but not vice versa. Therefore, Paul distinctly uses both words in this passage, and applies to μετάνοιαν εἰς σωτηρίαν the term ἀμεταμέλητον, because neither he can regret, that he had occasioned this μετάνοιαν, repentance, to the Corinthians, nor they, that they had felt it.— εἰς σωτηρίαν, to salvation) all the impediments to which are thus removed.— κατεργάζεται, worketh) Therefore sorrow is not repentance itself, but it produces repentance; that is, carefulness ( σπουδήν), 2 Corinthians 7:11.— ἡ δὲ) but the mere sorrow of the world, etc., of which I was not a promoter among you.— τοῦ κόσμου) of the world, not merely, according to the world (answering to the epithet of λύπη, viz., ἡ κατὰ θεὸν). [Such was the sorrow of Ahab in the case of Naboth. Now and then the malignant powers of darkness also mingle themselves with it, as in the case of Saul. In such cases, even the innocent cheerfulness of children, or the singing of birds, or the frisking of calves sometimes move their indignation. The sorrow of the world, such as this, is not less to be avoided than the joy of the world. The world experiences joy at their social feasts, for the rest of the time they are generally under the dominion of sorrow.—V. g.]— θάνατον, death) chiefly of the soul, which is evident from the antithesis [‘salvation’].

Verse 11
2 Corinthians 7:11. ʼ ιδού, behold) Paul proves this from their present experience.— ὑμῖν, to you) The Dative of advantage; comp. 2 Corinthians 7:9, at the end.— σπουδὴν, carefulness) σπουδαῖον, is said of whatever of its kind is good, sound, and vigorous. A beautiful passage in the 2d book of Aristotle’s Eth. Nicom. c. 5, furnishes an illustration, ἡ τοῦ ὀφθαλμοῦ ἀρετὴ τόν τε ὀφθαλμὸν σπουδαῖον ποιεῖ καὶ τὸ ἔργον αὐτοῦ· ὁμοίως ἡ τοῦ ἵππου ἀρετὴ, ἵππον τε σπουδαῖον ποιεῖ, καὶ ἀγαθὸν δραμεῖν, κ. τ. λ. “The vigour of the eye renders both the eye and its action excellent, in like manner the vigour of the horse renders the horse excellent and well fitted for running,” etc.; so that τὸ σπουδαῖον is τὸ εὐ ἔχον, and is opposed to τῷ φαύλῳ, ib. c. 4. Therefore σπουδὴ signifies activity, diligence; and in the present case expresses the principal characteristic of repentance, when it seriously enters into the soul, a characteristic which καταφρονηταὶ, despisers, are devoid of, Acts 13:41. Six special characteristics presently follow this ‘carefulness;’ and this one is again mentioned at 2 Corinthians 7:12. The same word is also at ch. 2 Corinthians 8:7-8; 2 Corinthians 8:16-17; 2 Corinthians 8:22.— ἀλλὰ ἀπολογίαν, κ. τ. λ., but, clearing of yourselves) But makes an emphatic addition [Epitasis]. Not only this, which I have said, but also, etc. Some of the Corinthians had behaved well, others not so well in that affair; or else even all in one respect had been blameless, in another, had been culpable; from which cause it was that various feelings arose. They had taken up the clearing of themselves [ ἀπολογίαν, self-defence] and a feeling of indignation, in respect to themselves; they had fear and vehement desire, in respect to the apostle; zeal and revenge, in respect of him, who had been guilty of the sin. Comp. in this threefold respect 2 Corinthians 7:7, note, and 2 Corinthians 7:12, note.— ἀπολογίαν, clearing of yourselves [self-defence]) inasmuch as you did not approve of the deed.— ἀγανάκτησιν, indignation) inasmuch as you did not instantly restrain it.— ἀγανάκτησιν is used here with admirable propriety. It denotes the pain, of which a man has the cause in himself, for example in dentition; for E. Schmidius compares with this passage that from Plato, κνῆσις καὶ ἀγανάκτησις περὶ τὰ οὖλα, itching and pain about the gums.— φόβον, fear) lest I should come with a rod.— ἐπιπόθησιν, vehement desire) to see me.— ζῆλον, zeal) for the good of the soul of him, who had sinned.— ἀλλʼ ἐκδίκησιν, but revenge) against the evil, which he had perpetrated, 1 Corinthians 5:2-3.— ἐν παντὶ) in all the respects, which I have stated.— συνεστήσατε ἑαυτοὺς, you have approved yourselves to me) you have given me satisfaction.— ἁγνοὺς εἶναι, to be clear) To be is a mild expression for to have become; for they had not been quite clear, 1 Corinthians 5:6. A mutual amnesty is expressed in this and the following verse.— πράγματι, in the matter) He speaks indefinitely, as in the case of an odious occurrence.

Verse 12
2 Corinthians 7:12. οὐχ ἓνεκεν τοῦ ἀδικήσαντος) Whatever I have written, I have written it, not for the sake of him, who did the wrong. He calls him τὸν ἀδικήσαντα, whom he calls, ch. 2 Corinthians 2:5, τὸν λελυπηκότα. He now varies the term because the expression, to make sorry, he said concerning himself, 2 Corinthians 7:8-9; and he now dismisses this very sorrow. Inasmuch as you Corinthians have done what was just respecting him, who had committed the sin, by your zeal and revenge, I acquiesce.— οὐδὲ ἕνεκεν τοῦ ἀδικηθέντος, nor for the sake of him, who suffered wrong) The singular for the plural by euphemism. The Corinthians had suffered wrong, ch. 2 Corinthians 2:5; and their clearing of themselves, and indignation put it now in Paul’s power to acquiesce also on their account. Others explain it as referring to the offended parent, 1 Corinthians 5:1.— τὴν σπουδὴν ἡμῶν, our care) Comp. 2 Corinthians 2:4.— ἐνώπιον, in the sight of) Construed with φανερωθῆναι, that it might be manifested.

Verse 13
2 Corinthians 7:13. ʼ επὶ τῇ παρακλήσει ὑμῶν, on account of your comfort) which followed that very sorrow.— περισσοτέρως (42) μᾶλλον, more abundantly rather [exceedingly the more]) That feeling rather [ μᾶλλον] takes the name of joy than comfort; and the joy was, περισσοτέρως, mor abundant, than the comfort. So μᾶλλον with the superlative, 2 Corinthians 12:9 : μᾶλλον for δὲ (43) [autem], yea and, is put here with striking effect.

Verse 14
2 Corinthians 7:14. κεκαύχημαι, οὐ κατῃσχύνθην, I have boasted, I am not ashamed) ch. 2 Corinthians 9:4, 2 Corinthians 12:6.— πάντα, all things) He suitably refers to ch. 2 Corinthians 1:18.

Verse 16
2 Corinthians 7:16. ἐν παντὶ, in every thing) This is applicable in the antecedent and consequent [in the context which precedes and that which follows]. He says, if I reprove you, you take it well; if I promise for you, you perform what is promised. So he prepares a way for himself with a view to what follows in 2 Corinthians 8:1 and 2 Corinthians 10:1, where the very word θαῤῥῶ, I have confidence, is resumed.— ἐν ὑμῖν, in you) on your account.

08 Chapter 8 

Verse 1
2 Corinthians 8:1. γνωρίζομεν, we make known) This exhortation is inserted in this passage, which is extremely well suited to the purpose, and, after the preceding very sweet declaration of mutual love, with which it is connected by the mention of Titus; it is also set before them according to the order of Paul’s journey, that the epistle may afterwards terminate in a graver admonition. Moreover the exhortation itself, even to the Corinthians, in respect to whom the apostle might have used the authority of a father, is even most especially liberal and evangelical.— τὴν χάριν, the grace) When anything is well done, there is grace to those, who do it, and also grace to those, to whom it is done. This word here is of frequent occurrence, 2 Corinthians 8:4; 2 Corinthians 8:6-7; 2 Corinthians 8:9; 2 Corinthians 8:19; ch. 2 Corinthians 9:8; 2 Corinthians 9:14.

Verse 2
2 Corinthians 8:2. θλίψεως, of distress (pressuræ) [of affliction]) joined to poverty, 2 Corinthians 8:13, θλιψις, a burden of distress.— περισσεία καὶ πτωχεία, abundance and poverty) An oxymoron and hendiadys pleasantly interwoven.— κατὰ βάθους) βάθους is the genitive, governed by κατὰ: comp. κατὰ, Matthew 8:32 : also E. Schmid., 2 John, 2 Corinthians 8:3. He quotes his own syntax of Greek particles, an excellent book.— ἁπλότητος, of [liberality] simplicity) Simplicity renders men liberal, ch. 2 Corinthians 9:11 [ ἀπλότητα, which Engl. V. renders bountifulness].

Verse 3
2 Corinthians 8:3. ὅτι, because) Anaphora with epitasis.(44)— ΄αρτυρῶ, I bear witness) This expression has respect to the words, κατὰ, according to, and παρὰ, beyond.— αὐθαίρετοι) of their own accord; not only not being besought, but they themselves beseeching us. See the following verse.

Verse 4
2 Corinthians 8:4. δεόμενοι, beseeching [praying]) They had been affectionately admonished by Paul, not to do beyond their power. The Macedonians on the other hand besought [prayed], namely, that their gift might be received.— τὴν χάριν καὶ τὴν κοινωνίαν,(45) grace and fellowship(46)) a Hendiadys.

Verse 5
2 Corinthians 8:5. ἔδωκαν, they gave) This word mamtains the whole structure of the paragraph in the following sense: Not only have they given grace and a proof of fellowship, or δόμα, that gift, but they have altogether given their own selves. So Chrysostom, Homil. 16. on 2 Cor.; comp. especially Homil. 17, where he repeats ὑπὲρ δύναμιν ἔδωκαν. The nominatives αὐθαίρετοι, δεόμενοι are connected with the same verb ἔδωκαν; and the accusatives χάριν, κοινωνίαν, ἑαυτοὺς, depend upon it, in an easy and agreeable sense. The transcribers have thrust in δέξασθαι ἡμᾶς after ἁγίους; and those who consider these words as Paul’s, give themselves great trouble, especially Beza. Different commentators have used different glosses, which are quite superfluous.— πρῶτον, first) their own selves, before [in preference and precedency to] their gift; comp. Romans 15:16.— τῷ κυρίῳ, to the Lord) Christ.— καὶ ἡμῖν διὰ θελήματος θεοῦ, and to us by the will of God) It is therefore called the grace of God, 2 Corinthians 8:1. The Macedonians did not of themselves previously determine the amount of the gift, but left that to the disposal of the apostle.

Verse 6
2 Corinthians 8:6. εἰς) Not the end, but the consequence is intended [“insomuch that”].— καθῶς προενήρξατο, as he formerly began) in regard to spiritual things, ch. 2 Corinthians 7:15. To him, who has begun well, the things which are beyond turn out easy. He had gone to the Corinthians; he was going to the Corinthians.— ἐπιτελέσῃ, he would finish) in this matter. [If you have attempted any good thing, finish it.—V. g.]— εἰς ὑμᾶς, in respect of you) that you might imitate the Macedonians.

Verse 7
2 Corinthians 8:7. ἀλλʼ ὥσπερ, but as) He says, but. The things which Paul had formerly done with the Corinthians by means of Titus, had the force of an injunction, ἐπιταγὴ, 2 Corinthians 7:15. Comp. 1 Corinthians 5:7. He now acts differently: therefore the word that presently after depends on, I speak, in the following verse.— ὥσπερ, as) The Spirit leads to abundance in all respects.— γνώσει, in knowledge) This is mentioned appositely: comp. ch. 2 Corinthians 6:6, note. Its conjugate γνώμην occurs presently at 2 Corinthians 8:10 : comp. 1 Corinthians 7:25, note.— καὶ πάσῃ σπουδῇ) and in all diligence. σπουδῇ here comprehends ‘faith,’ and ‘utterance’ (of the heart and of the mouth), ‘knowledge,’ etc. And the genus or whole is often subjoined to the species or one or more parts, by introducing the connecting link, and all; ch. 2 Corinthians 10:5; Matthew 3:5; Matthew 23:27; Mark 7:3; Luke 11:42; Luke 13:28; Luke 21:29; Acts 7:14; Acts 15:17; Acts 22:5; Ephesians 1:21; Ephesians 4:31; Ephesians 5:3; Hebrews 13:24, James 3:16; Revelation 7:16; Revelation 21:8; Revelation 22:15.— καὶ τῇ— ἀγάπῃ, and in love) He subjoins to the genus [ σπουδὴ] the species [ ἀγάπη] which is most connected with the matter in hand [viz. that they should contribute to their brethren in need].— ἐξ, from) He does not say, in your love toward us, but he says, in love from you in us [in the love which is on your part, and is treasured up in us], because the Corinthians were in the heart of Paul, ch. 2 Corinthians 7:3. He pleads their love as an argument: he does not add, that they should give the more on account of Paul, who had preached to them the Gospel gratuitously.— ἵνα, that) This word depends on λέγω, I speak, elegantly subjoined [2 Corinthians 8:8].

Verse 8
2 Corinthians 8:8. διὰ, by) Having mentioned to you in 2 Corinthians 8:1, the diligence of others.— καὶ) also. This is more powerful than any commandment.— ἀγάπης, of love) nothing is more forward in zeal [referring to σπουδῆς] than love.— δοκιμάζων, proving) The participle depends on 2 Corinthians 8:10.

Verse 9
2 Corinthians 8:9. γινώσκετε γὰρ, for ye know) by that knowledge, which ought to include love.— χάριν, the grace) love most sincere, abundant, and free.— ἐπτώχευσε, He became poor) He bore the burden of poverty; and yet this is not demanded from you: 2 Corinthians 8:14.— ἐκείνου, of Him, His) This intimates the previous greatness of the Lord.— πτωχείᾳ πλουτήσητε, through His poverty ye might be rich) So through the instrumentality of all those things, which the Lord has suffered, the contrary benefits have been procured for us, 1 Peter 2:24, end of ver.

Verse 10
2 Corinthians 8:10. καὶ, and)— συμφέρει, is expedient) An argument from the useful, moving them to give: So, 2 Corinthians 8:16, ὑπὲρ. A most pleasant paradox.— τὸ ποιῆσαι, to do) for the past year.— τὸ θέλειν, [to be forward] to be willing) for this year.

Verse 11
2 Corinthians 8:11. τὸ ποιῆσαι, the doing) that you may do again.— ἐπιτελέσατε, perform) The beginning and especially the end of actions lays the foundation of praise or else blame, Genesis 11:6; Joshua 6:26; Jeremiah 44:25.— ὅπως, that) namely, it may be.— ἐκ τοῦ ἔχειν, out of that which you have) not more. The proposition [theme for discussion] in relation to what follows.

Verse 12
2 Corinthians 8:12. πρόκειται, if there be obvious [if there be first]) So πονηρία πρόκειται ὑμῖν, evil is before you, Exodus 10:10.— εὐπρόσδεκτος, he is well-acccepted or very acceptable) to God, ch. 2 Corinthians 9:7, with his gift. [Not as Engl. V. “it is accepted;” 2 Corinthians 9:7 confirms this, “The Lord loveth a cheerful giver.”]— οὐ καθὸ οὐκ ἔχει, not according to what a man has not) For thus [were God’s favour regulated by the amount of the gift, not by the willingness of the giver] a more humble person would be less acceptable.

Verse 13
2 Corinthians 8:13. οὐ γὰρ) for not, viz. the object aimed at is not. The rule of exercising liberality.— ἄνεσις· θλίψις) The same antithesis is found, 2 Thessalonians 1:6-7.— ἐξ ἰσότητος, by an equality) in carnal things. [Love thy neighbour, as thyself (not more).—V. g.]— ἐν τῷ νῦν καιρῷ, at the present [juncture] time) This limitation does not occur again in the following verse.— τὸ— περίσσευμα, abundance) in external resources [means]. The imperative γενέσθω is courteously omitted, for he does not command, 2 Corinthians 8:8.

Verse 14
2 Corinthians 8:14. καὶ τὸ— περίσσευμα, that also their abundance) in spiritual things.(47)— γένηται εἰς) We have the same expression at Galatians 3:14.— τὸ ὑμῶν ὑστέρημα, your [spiritual] want) inasmuch as ye were Gentiles. Their [spiritual] abundance had already begun to supply the want of the Corinthians; he is therefore speaking of continuation, increase, and reward [in spiritual things]. Nor yet would I venture to deny, that the corporeal abundance also of the Jews would sometimes supply the corporeal want of the Gentiles; for the limitation is omitted, 2 Corinthians 8:13, note. Although [the view that the reference is to] the spiritual abundance of Israel is supported by the parallel passage, Romans 15:27.— ἰσότης, equality) in spiritual things.

Verse 15
2 Corinthians 8:15. γέγραπται, it is written) Exodus 16:18, οὐκ ἐπλεόνασεν ὁ τὸ πολὺ, καὶ ὁ τὸ ἔλαττον, οὐκ ἠλαττόνησεν. The article τὸ adds to it the force of a superlative [ τὸ πολὺ, the most; τὸ ἔλαττον, the least].— ὁ τὸ πολὺ, he who the most) viz. συλλέξας, gathered. There is a similar expression, Numbers 35:8, ἀπὸ τῶν τὰ πολλὰ, πολλά.— οὐχ ἐπλεόνασε) he had not more than an homer.

Verse 16
2 Corinthians 8:16. χάρις, thanks) There was earnest care in me [myself]: from which proceeded [to which was owing] the exhortation to Titus; but there was in Titus himself the same earnest care, divinely inspired; for which I return thanks to God. See how widely this duty of thanksgiving extends. Often in some particular case, one person has greater care than others, as was the case with Titus. This circumstance ought not to be blamed, but to be acknowledged as the gift of God.

Verse 17
2 Corinthians 8:17. παράκλησιν, the exhortation) that which is given at 2 Corinthians 8:6, namely, that he should go to you.— σπουδαιότερος, more forward) more active than to require exhortation, 2 Corinthians 8:22.

Verse 18
2 Corinthians 8:18. συνεπέμψαμεν, we have sent along with him) Timotheus and I. So 2 Corinthians 8:1, etc. This word is repeated at 2 Corinthians 8:22 by anaphora;(48) and in this passage, where it first occurs, is emphatic with μετὰ.— τὸν ἀδελφὸν, the brother) It was unnecessary to name this companion of Titus, and that ‘brother,’ who is spoken of at 2 Corinthians 8:22. See ch. 2 Corinthians 12:18. The ancients were of opinion, that Luke was intended; see the close of the epistle; comp. Philemon 1:24.— οὗ, of whom) He, who is faithful in the Gospel, will be faithful also in matters of inferior importance.

Verse 19
2 Corinthians 8:19. χειροτονηθεὶς [chosen] appointed) This participle is not construed with, he went unto you, 2 Corinthians 8:17 : for that construction would interrupt the connection, 2 Corinthians 8:18; 2 Corinthians 8:20, συνεπέμψαμεν— στελλόμενοι, we sent along with—avoiding. Therefore ὃς, who, is to be supplied, taken from οὗ, of whom, whose, in the preceding verse. The churches had given this companion to Paul, whithersoever he might go. Hence they are called the apostles, or messengers of the churches, 2 Corinthians 8:23 : and Paul declares, that this office here also has respect to the present business. From this it is evident, that the rights of the churches are mutual [reciprocal].— συνέκδημος, the companion of our travels. Those, who read with Wolfius, συνέκδημος ὑμῶν, refer to it by mistake the various reading of the pronoun at the end of the verse.(49)— σὺν, with) construed with συνέκδημος, the companion of our travels. They carried along with them the gift of the Macedonians to Jerusalem.— πρὸς, to) construed with χειροτονηθεὶς, chosen, appointed.— αὐτοῦ τοῦ κυριοῦ, of the [same] Lord Himself) viz. Christ, 2 Corinthians 8:21.— καὶ προθυμίαν ἡμῶν, our ready mind) The proofs for reading ἡμῶν are by far the most numerous, and ὑ΄ῶν has crept into a few copies, by an obvious exchange of the Greek pronoun, which was more readily made on account of the alliteration of the υ in ὑ΄ῶν with προθυ΄ίαν. The churches had charged the brother of whom he is here speaking, the companion of Paul, with their own gift, not with a view to the readiness of the Corinthians, which had less relation to the churches, but with a view to produce readiness on the part of Paul and of that brother, i.e. lest for fear of that blame, of which he afterwards speaks, their willingness to undertake and finish the business might be lessened.

At the end of the verse ἡμῶν is the reading of all the best Uncial MSS., BCG, etc., Vulg., etc. Rec. Text has ὑμῶν with but slight authority.—ED.

Verse 20
2 Corinthians 8:20. ἁδρότητι, in this abundance) This term does not permit the Corinthians to be restricted [niggardly] in their contribution.

Verse 21
2 Corinthians 8:21. ἐνώπιον κυρίου, in the sight of the Lord) in private, in truth: comp. Romans 12:17, note.

Verse 22
2 Corinthians 8:22. (51) αὐτοῖς, with them) with Titus and the brother.— πεποιθήσει, through the confidence) construed with, we have sent along with, here and at 2 Corinthians 8:18 : comp. v. 23.— εἰς ὑμᾶς, which we feel towards [in] you) concerning your liberality.

Verse 23
2 Corinthians 8:23. ὑπὲρ, [pro] in behalf of, for) This gives the motive of the confidence.(52)— τίτου, κοινωνὸς, in behalf of Titus, a partner) These words are in apposition; comp. [ch. 2 Corinthians 11:28] Luke 22:20 [ διαθηκὴ ἐν τῷ αἳματί μου, τὸ ὑπὲρ ὑμῶν ἐκχυνόμενον], note.— ἀδελφοὶ, brethren) It might have been said for, or in behalf of our brethren, but the word κοινωνὸς, partner, coming in between as the nominative case, brethren is also put in the nominative, and the verb are is supplied, i.e., whether they are and are regarded as our brethren for the sake of whom we are confident you will be liberal].— ἀπόστολοι) deputies, messengers; persons who on the public account execute a pious office. Again supply are.

Verse 24
2 Corinthians 8:24. ἔνδειξιν ἐνδείξασθε) This expression is the same idiom as χαίρειν χαράν.(53)— εἰς αὐτοὺς, εἰς πρόσωπον τῶν ἐκκλησιῶν, to them, in the face of the churches) The knowledge of the matter was sure to spread by means of the messengers [deputies] among the churches.

09 Chapter 9 

Verse 1
2 Corinthians 9:1. τὸ γράφειν, to write) For you will have witnesses present with you, and I know, that you are ready without writing letters to you.

Verse 2
2 Corinthians 9:2. καυχῶμαι, I boast) The present tense. Paul was still in Macedonia.—(54) ὁ ἐξ ὑμῶν ζῆλος) the zeal, which was propagated from you to the Macedonians.— τοὺς πλείονας) most [not merely very many, as Engl. V.] of the Macedonians.

Verse 3
2 Corinthians 9:3. ἔπεμψα, I sent) before me, 2 Corinthians 9:5.— ἐν τῷ μέρει, in this respect [behalf]) He makes a limitation.— καθὼς ἔλεγον, as I was saying, 2 Corinthians 9:2.

Verse 4
2 Corinthians 9:4. ὑμεῖς, ye) much more so [you would feel still more ashamed than we].— ὑποστάσει, stedfast confidence) [concerning your liberality], ch. 2 Corinthians 11:17.

Verse 5
2 Corinthians 9:5. ἀναγκαῖον, necessary) not merely [suitable] becoming.— προἐπηγγελμένην, promised before [But Engl. V., whereof ye had notice before]) by me, among the Macedonians, concerning you [the liberality on your part, which I had vouched for to the Macedonians].— εὐλογίαν) as דבר is used for word and deed, so εὐλογία, a blessing and a benefit [‘bounty’], a bountiful gift, LXX. Joshua 15:19.— εἶναι) for τοῦ εἶναι, that it may be.— οὕτως, so) The Ploce is by this word [so] shown in regard to bounty.(55)— πλεονεξίαν, [covetousness] avarice) It is avarice, when men give niggardly, and receive [get] unjustly.

Verse 6
2 Corinthians 9:6. φειδομένως) sparingly. [The reaping corresponds to the manner and principles of the sowing. The very words lead to that inference.—V. g.].— εὐλογίαις) The plural adds to the force.

Verse 7
2 Corinthians 9:7. καθὼς προαιρεῖται) according as he purposeth [is disposed] in his heart, Genesis 34:8, חָשְׁקָה נַפְשׁוֹ, LXX.— προεῖλετο ψυχῇ. He purposeth beforehand: grudgingly: from necessity: cheerful; Four expressions, of which the first and third, the second and fourth are opposed to each other.— ἐξ ἀνάγκης, from necessity) on this account only, that he cannot refuse.— ἱλαρὸν, cheerful) like God, Proverbs 22:9, LXX., ἄνδρα ἱλαρὸν καὶ δότην ἀγαπᾷ (Alex. εὐλογεῖ) ὁ θεὸς, God loves a cheerful man and a cheerful giver (Alex. blesses, instead of loves).

Verse 8
2 Corinthians 9:8. πᾶσαν χάριν, all grace) even in external goods.— περισσεῦσαι, to render abundant) even while you bestow.— ἵνα, that) What is given to us is so given and we have it, not that we may have, but that we may do well therewith. All things in this life, even rewards, are seeds to believers for the future harvest.— αὐτάρκειαν, sufficiency) that you may not require another’s liberality. To this is to be referred the bread, 2 Corinthians 9:10.— ἀγαθὸν, good) in regard to the needy. To this the seed is to be referred, 2 Corinthians 9:10.

Verse 9
2 Corinthians 9:9. ἐσκόρπισεν, He hath dispersed) a generous word; to disperse [scatter] with full hand, without anxious thought, in what direction every grain may fall. There is also a metonymy,(56) hath dispersed [scattered], i.e., he always has, what he may disperse [scatter]. Indeed in Psalms 112:9 it is a part of the promise.— ἡ δικαιοσύνη αὐτοῦ, his righteousness) righteousness, i.e., beneficence; see the next verse. The latter is marked in its strict sense. Righteousness is something more.— μένει, remains) unexhausted, uneffaced, unfailing.

Verse 10
2 Corinthians 9:10. ὁ δὲ) God.— ἐπιχορηγῶν, He that supplies, or ministereth) There is [implied an] abundance, inasmuch as seed is given; bread, which is a necessary, is therefore given first. Paul hints, that, in the promise of the seed, which is denoted by the verb he hath dispersed, the promise of bread also is presupposed; but he adds more: for there is in the text a Chiasmus;(57) God, who presents seed to the sower, will supply and multiply your seed: God, who gives bread for food, will increase the fruits [produce] of your righteousness, which feeds the soul. Righteousness is the food of the soul, Matthew 5:6; Matthew 6:31; Matthew 6:33.— ἐπιχορηγεῖν, to supply, or administer, is emphatic; but χορηγεῖν to give or minister, with the addition of πληθύνειν, to multiply, implies more.— σπόρος, the seed, i.e., resources [worldly means], so far as they are piously laid out: γεννήματα, the fruits, [the offshoots], i.e., the growth of all spiritual improvement and corporeal blessing, springing from that sowing. This mode of pointing has been already noticed in the Apparatus, so that the comma should be placed after βρῶσιν, not after χορηγήσει.— καὶ ἄρτον, and bread) Isaiah 55:10, ἓως ἂν δῶ ( ὁ ὑετὸς) σπέρμα τῷ σπείροντι καὶ ἄρτον εἰς βρῶσιν, until the rain give seed to the sower and bread for food.— χορηγήσει, will give) The indicative.(58) The Corinthians will afford scope [opportunity for exercise] to the divine liberality, and it will evince itself towards them.— γεννήματα) so the LXX., γεννήματα δικαιοσύνης, Hosea 10:12.

BCD( λ) corrected later, fg Vulg. (but Fuld. MS. has præstavit—multiplicavit) Cypr. have χορηγήσει— πληθυνεὶ. G has χορηγήσαι— πληθύναι; and so Rec. Text. C has πληθύνῃ.—ED.

Verse 11
2 Corinthians 9:11. πλουτιζόμενοι, being enriched) This depends on, that ye may abound, 2 Corinthians 9:8. The present here is used to imply; having more than a sufficiency [2 Corinthians 9:8].

Verse 12
2 Corinthians 9:12. ἡ διακονία τῆς λειτουργίας ταύτης) the administration of this service, a becoming appellation. λειτουργία is the function itself, [service to be discharged,] διακονία, the act.— προσαναπληροῦσα, still further supplies [supplies in addition]) a double compound. Their wants were also supplied from other quarters.— πολλῶν, by many) feminine [not “thanksgivings of many.”]

Verse 13
2 Corinthians 9:13. δοκιμῆς) [the experiment] the proof afforded by this ministration.— δοξάζοντες, glorifying) This depends on thanksgivings, 2 Corinthians 9:12. Again the nominative case, on the same principle as 2 Corinthians 8:23, note, [ τίτου, κοινωνὸς— ἀδελφοί.]— πι τῇ ὑποταγῇ τῆς ὁμολογίας ὑμῶν, for the subjection of your profession) They were about to profess by their very acts, that they acknowledged the divine bounty shown to themselves in the Gospel, [and had yielded [victas dedisse sc. manus) to the word of grace.—V. g.]— καὶ εἰς πάντας, and to all) He, who benefits some of the saints, by that very act benefits all; for he shows, that he is favourable to all.

Verse 14
2 Corinthians 9:14. δεήσει, on account of their prayer) [But Engl. Vers., “by their prayer for you.”] Construe, glorifying [ δοξάζοντες, 2 Corinthians 9:13] for their prayer; for we give thanks even for the prayers which have been given to us [which God has enabled us to offer], 2 Timothy 1:3 [I thank God, that without ceasing I have remembrance of thee in my prayers].— ἐπιποθούντων, greatly desiring) construe with αὐτῶν, of them.— διὰ, on account of, for) construe with thanksgivings [ εὐχαριστιῶν, 2 Corinthians 9:12].— ἐφʼ ὑμῖν) which rests upon you, in such a degree as that it redounds to their advantage.

Verse 15
2 Corinthians 9:15. χάρις, thanks) This is the meaning: God has given us τὴν δωρεὰν, the gift, abundance of good things both internal and external, which both is in itself inexpressible, and bears fruits of a corresponding description; comp. 2 Corinthians 9:8, etc. (where there is an expression [an attempt to express the abundance of the gift], but its words are not adequate so as to satisfy Paul’s mind), and ch. 2 Corinthians 8:9; 2 Corinthians 8:1, and the full expression of these fruits, by reason of the copiousness of the topics, has rendered the language itself at the end of the preceding chapter somewhat perplexed. The modus(59) is added, thanks be to God.

10 Chapter 10 

Verse 1
2 Corinthians 10:1. αὐτὸς δὲ ἐγὼ παῦλος, now I Paul myself) An expression very demonstrative and emphatic. Myself forms an antithesis, either to Titus and the two brethren, in reference to what Paul premised [2 Corinthians 8:18; 2 Corinthians 8:22, 2 Corinthians 9:3]: or, to the Corinthians, who of themselves were bound to attend to their duty; or, even to Paul himself, who was about to use greater severity when in their presence [2 Corinthians 10:2; 2 Corinthians 10:11], so that αὐτὸς, myself, may signify, of my own accord.— παρακαλῶ) exhort, advise, for your sake; when I might command and threaten. The antithesis is δέομαι δὲ, but I beseech, for my own sake, in the next verse [Engl. Vers. loses this antithesis by rendering both verbs, I beseech].— διὰ, by) A motive equally applicable to Paul and the Corinthians.— πρᾳότηος καὶ ἐπιεικίας, the meekness and gentleness) πρᾳότης, meekness, a virtue more absolute: ἐπιείκεια, leniency, gentleness, is more in relation to others. Each of these is the true source of even his severest admonitions [and ought to be so in ours also].— τοῦ χριστοῦ, of Christ(60)) This signifies, that he did not derive his meekness from nature. Or else, διὰ, by, is used as at Romans 12:1 [I beseech you by the mercies of God], so that the meekness and gentleness of Christ Himself seem to be understood; but the objection to this view is, that ἐπιείκεια, gentleness, appears to be predicated of Christ Himself in no other passage, and this is a usual mode of speaking with Paul, to represent Christ as working and exerting His power in him and by him. Comp. the phrase, the truth of Christ [is in me], i.e., the truth in Christ, 2 Corinthians 11:10; and add Philippians 1:8, note.— ὃς, who) This is a pleasant mimesis or allusion to their usual mode of speaking, 2 Corinthians 10:10, a figure which is also here repeated more than once in the verb λογίζομαι.(61)— ταπεινὸς) humble [lowly. Engl. Vers., base], timid.

Verse 2
2 Corinthians 10:2. δέομαι, I beseech) God; as at 2 Corinthians 13:7, or here it is, I beseech you. Paul intimates, that, as he may beseech in his letters, so he can nevertheless act with severity in their presence.— λογίζομαι, I am thought [but Engl. Vers., I think to be bold]) Passive as in Romans 4:4-5.— ἐπί τινας [against] as to, with respect to some) construe with to be bold.— τοὺς λογιζομένους, thinking) in the middle voice.— ὡς, as if) Connect it with according to the flesh.— κατὰ σάρκα, according to the flesh) as if they may despise us with impunity.

Verse 3
2 Corinthians 10:3. ἐν σαρκὶ, in the flesh) with weakness. See the following verse.—(62) στρατευόμεθα, we war) By this word he opens the way for a transition to what follows; and the reason of the boldness, τοῦ θαῤῥῆσαι [2 Corinthians 10:2], is included.

Verse 4
2 Corinthians 10:4. τὰ γὰρ ὅπλα, for the arms [weapons]) From the paternal rod, 1 Corinthians 4:21 [shall I come unto you with a rod?], he now proceeds to arms, with increasing severity; comp. presently 2 Corinthians 10:6; also 1 Corinthians 5:5; 1 Corinthians 5:13.— οὐ σαρκικὰ, ἀλλὰ δυνατὰ) not carnal and weak, but spiritual, and therefore mighty.— τῷ θεῷ [Engl. Vers., “through God,”] to God) This is virtually an accusative case.(63) So ch. 2 Corinthians 2:15, to God. In like manner, Acts 7:20; in the same way as the preposition ל is used as a prefix, Jonah 3:3 [an exceeding great city, “lit. a city of God]. The power is not ours, but of God. The efficacy of the Christian religion is an argument of its truth.— ὀχυρω΄άτων, of strongholds) A grand expression. [The human understanding may here suspect inflated language; but it is no common force and power, to wit, the force and power of those things, which in the case of the soul are brought out on both sides (both on the carnal and on the spiritual side).—V. g.]

Verse 5
2 Corinthians 10:5. λογισμοὺς [imaginations, reasonings] thoughts) those very thoughts of which he speaks, 2 Corinthians 10:2.(64)— καθαιροῦντες, casting down) This expression might be construed with 2 Corinthians 10:3, but it rather depends on 2 Corinthians 10:4, the pulling down [ καθαίρεσιν]. Again, the nominative is used for an oblique case, as in ch. 2 Corinthians 9:13, note.— πᾶν ὓψω΄α, every high thing) Thoughts is the species; high thing, the genus. He does not say, ὕψος; comp. Romans 8:39, note.(65)— ἐπαιρόμενον, exalting itself) like a wall and a rampart.— κατὰ τῆς γνώσεως τοῦ θεοῦ, against the knowledge of God) True knowledge makes men humble [attributing all power to GOD alone.—V. g.] Where there is exaltation of self, there the knowledge of God is wanting.— αἰχμαλωτίζοντες πᾶν νόημα) νόη΄α implies the faculty of the mind, νοός, of which λογισ΄οὶ, the thoughts, are the acts. The latter, hostile in [of] themselves, are cast down; the former vanquished and taken captive is wont to surrender itself, so that it necessarily and willingly tenders the obedience of faith to Christ the conqueror, having laid aside all its own authority, even as a slave entirely depends on the will of his master.

Verse 6
2 Corinthians 10:6. ἐν ἑτοίμῳ ἔχοντες) viz., ἡμᾶς, he says, we are ready [having ourselves in readiness]. We have zeal already; and it will be brought forth into action at the proper time.— πᾶσαν, all) This has a more extensive meaning than ὑμῶν, your, presently after.— ὅταν, when) lest the weaker should be injured,(66), 2 Corinthians 10:8. This is the principal point of pastoral prudence. [Paul had already done something of this sort at Corinth, Acts 18:7. On a similar principle, GOD exercises so great long-suffering as He does, in regard to an immense multitude of wicked men, till those things which can be gained thereby, have been drawn forth. See Exodus 32:34.—V. g.]

Verse 7
2 Corinthians 10:7. τὰ κατὰ πρόσωπον βλώπετε, do you look on the things according to the face [outward appearance]) The error of the Corinthians is noticed and refuted generally, 2 Corinthians 10:7-9 : then, having been specially detailed, it is specially refuted, 2 Corinthians 10:10-11. Therefore [2 Corinthians 10:7] let him think this [2 Corinthians 10:11], is repeated.— κατὰ πρόσωπον, after the face [outward appearance]) 2 Corinthians 10:1. In antithesis to, by letters, 2 Corinthians 10:9. He says, I can act with severity face to face [as well as by letters: πρόσωπον being opposed to ἐπιστολῶν].— εἴ τις) if any one of you.— πέποιθεν) πεποίθησις and πέποιθα, have been hitherto variously used by Paul in this epistle, 2 Corinthians 10:2, etc.— ἀφʼ ἑαυτοῦ, of himself) before he is in a more severe manner convinced of it by us. The Christian by his own feelings can measure his brother.— καθὼς, even as) The condescension of Paul, inasmuch as he merely demands an equal place with those, whom he had begotten by the Gospel; for he himself must previously have belonged to Christ, or been a Christian, by whom another was brought to belong to Christ. This was a cause [motive] for modesty [a modest feeling towards Paul] in the case of the Corinthians.— καὶ ἡμεῖς, we also) A fact which such a man [one that trusts he belongs to Christ] will be able to realize by experience.

Verse 8
2 Corinthians 10:8. γὰρ, for) This word makes an emphatic addition to the previous enunciation [epitasis].— καὶ περισσότερον τι, even somewhat more exceedingly [excellently]) for they were not only Christians, but apostles, etc.— ἐξουσίας, of the power) 2 Corinthians 10:6; 2 Corinthians 13:10.— ὁ κυρίος, the Lord) Christ.— οὐκ αἰσχυνθήσομαι, I shall not be ashamed) It will not be mere flashes of lightning from a basin;(67) I shall not shrink from exercising my authority.

Verse 9
2 Corinthians 10:9. ἴνα μὴ) I say this, lest, etc.— ὠς ἄν) Apposite particles [as though I would].— ἐκφοβεῖν ὑμᾶς, terrify you) as if you were children, with vain terror.

Verse 10
2 Corinthians 10:10. φησὶ) saith he [one], viz. he, who thus speaks: viz. he, who is mentioned at 2 Corinthians 10:11. The concealed slanderer is intended, whom the Lord, or even Paul, by the Lord’s pointing him out, saw. There was such a slanderer also among the Galatians; Galatians 5:10.— βαρεῖαι, weighty) the antithesis is contemptible.— ἰσχυραὶ, powerful) the antithesis is weak.— παρουσία, his presence) This was an instance of the same truth embodied in the saying of the present day: One’s presence diminishes one’s fame. The Anthologium of the Greek Church for the 29th day of June has a commemoration of Peter and Paul, with a representation of the form of both the apostles, and, so far as Paul is concerned, it agrees well enough with this passage.— ἀσθενὴς, weak) occasioning no fear to the spectators.

Verse 11
2 Corinthians 10:11. τῷ λόγῳ, in word) In antithesis to τῷ ἔργῳ, in deed.

Verse 12
2 Corinthians 10:12. οὐ γὰρ τολμῶμεν, for we dare not) Paul very fully vindicates his apostolic authority, under which the Corinthians are also placed: and he refutes the false apostles who, [2 Corinthians 11:13-14] assuming any specious form whatever, also obtruded themselves among them, and put the sickle into Paul’s harvest. Reproving the bold daring of these drones, he says, we dare not; in which, while he tells what he himself does not do, he marks by implication, what they are doing. I, says he, claim nothing to myself from them [I own no connection with them]; let them in turn cease to join themselves to us [identify themselves with us], even at Corinth. He puts a hedge between himself and them.— ἐγκρῖναι ἢ συγκρῖναι) to place [ourselves] on the same level, as sharers of the same office; or to compare [ourselves] as partakers of the same labour; both, in respect to you: ἐγκρίνονται, things are placed on the same level with one another, which are of the same kind; συγκρίνονται, things are compared, which, though they differ in kind, are supposed to have at least the same relative aspect [rationem]. μετροῦντες presently after corresponds to ἐγκρῖναι, as συγκρίνοντες to συγκρῖναι.— τῶν) The Genitive. Of those, who commend themselves, the boldest ἐγκρίνουσι, place themselves on the same level, etc.— καὶ συγκρίνοντες, and comparing) This expression is put at the beginning of the clause for the sake of emphasis.— ἑαυτοῖς,(68) οὐχὶ, κ. τ. λ.) See Appendix. Crit. on this passage. This phraseology does not indeed apply to the false apostles, who really attempted to measure themselves by others, and to obtrude themselves among them. Paul, on the contrary, says of himself and those like himself, we measure ourselves by ourselves, not by them, the false apostles; we compare ourselves with ourselves, not with them.(69)
Verse 13
2 Corinthians 10:13. οὐχι, not) From 2 Corinthians 10:13-16, both the ἔγκρισις and the σύγκρισις [alleged by the false apostles as subsisting] between the apostle and the false apostles are utterly set aside. This is the summary of his argument: οὐχὶ εἰς τὰ ἄμετρα καυχησόμεθα ἐν ἀλλοτρίοις κόποις. The first member, οὐχὶ εἰς τὰ ἄμετρα, is put in antithesis to the ἐν ἐαυτοῖς μετροῦντες, and is treated of 2 Corinthians 10:13-14, the word μέτρον being often repeated. The second, οὐχι ἐν ἀλλοτρίοις κόποις, is put in antithesis to the ἑαυτοῖς συγκρίνοντες, and is treated of 2 Corinthians 10:15-16, the word ἀλλοτρίοις being repeated. Paul has a measure; they boast as to things that are without measure [in immensa gloriantur], and Paul will proceed to preach the Gospel among the untutored [rudes, heretofore untaught] Gentiles; they boast εἰς τὰ ἓτοιμα, of things made ready for them [2 Corinthians 10:16].— εἰς) as to, concerning; comp. 2 Corinthians 10:15, note.— ἄμετρα, things without measure) an acute amphibology; ἄμετρον is that which either does not keep, or else has not a standard or measure. Paul keeps his measure; the false apostles have none at all.— ἀλλὰ) but, viz., we will act.— τὸ μέτρον τοῦ κανόνος, the measure of the rule) ΄έτρον καὶ κανὼν is a phrase sometimes used as a combination of synonyms: here they differ. ΄έτρον is said in respect of God who distributes the several functions, κανὼν, in respect of the apostle who labours in the discharge of his function. Therefore κανὼν is determined by μέτρον; for μέτρον with Eustathius is τάξις; and μέτρον and μερίζω are conjugates, because both are from μείρω, comp. Clavis Homerica, p. 222. Their respective provinces were apportioned to each of the apostles.— μέτρου, a measure) This word is repeated, so that the οὗ may be explicitly recognised as having relation to μέτρον.— τοῦ κανόνος is put absolutely. After the accusative μέτρον the genitive μέτρου is put, to mark the part [ μέρος taken out of ἐμέρισεν, i.e. the province assigned to Paul] among the Corinthians.— ἐμέρισεν, distributed) By this verb the false apostles are openly excluded.— ἐφικέσθαι) i.e. τοῦ ἐφικέσθαι.— ἄχρι καὶ ὑμῶν) even to you. Meiosis.(70)
Verse 14
2 Corinthians 10:14. οὐ γὰρ ὑπερεκτείνομεν) for we stretch not ourselves beyond our measure.— ἄχρι γὰρ, for as far as) Paul proves from the effect, that the Corinthians were included in the rule marked out to him by God.— ἐν τῷ εὐαγγελίῳ, in the office of (preaching) the Gospel) comp. 2 Corinthians 2:12, [ ἐλθὼν— εἰς τὸ εὐαγγέλιον χριστοῦ, when I came to (preach) Christ’s Gospel.]

Verse 15
2 Corinthians 10:15. οὐκ εἰς, not in relation to) This is the beginning of the second member [See beginning of note 2 Corinthians 10:13], which, so far as the construction is concerned, is connected with the end of the first: comp. notes on Romans 8:1. We will not make an advance into any other man’s province, saying: These are mine.— αὐξανομένης, increasing) The present [as your faith is now increasing. But Engl. V. When your faith is increased]. Paul wished neither to leave the Corinthians before the proper time, nor to put off [preaching to] others too long.— ἐν ὑμῖν, in your case, [by you]) Our altogether solid and complete success in your case will give us an important step towards still farther successes.— μεγαλυνθῆναι— εὐαγγελίσασθαι) to be truly enlarged by preaching the Gospel [lit. So as to preach the Gospel]. To boast is in antithesis to both verbs conjointly, but especially to enlarged.— εἰς περισσείαν) abundantly.

Verse 16
2 Corinthians 10:16. εἰς, to) or in relation to. The antitheses are, in the places beyond you, and, as to the things (places) that are ready to our hand.— τὰ ὑπερέκεινα, those places, which are beyond) to which no person has yet come with the Gospel, towards the south and west; for he had come from Athens to Corinth, Acts 18:1.— οὐκ ἐν ἀλλοτρίῳ, not in another man’s) The antithesis is, according to our rule [2 Corinthians 10:15].— εἰς) to intrude ourselves by boasting into [as to] those things (places) which are ready to our hand.— ἓτοιμα, ready. It denotes even more than ἡτοιμασμένα.(71)
Verse 17
2 Corinthians 10:17. ὁ δὲ, but he who) He hereby in some measure sounds a retreat; and yet by this very clause of after-mitigation,(72) he again gives a blow to the false apostles.— ἐν κυρίῳ, in the Lord) and therefore with the approval of the Lord [2 Corinthians 10:18].

11 Chapter 11 

Verse 1
2 Corinthians 11:1. ὄφελον, would that) He step by step advances with a previous mitigation(73) and anticipation of blame to himself [ προεπίπληξις] of a remarkable description, to which the after-extenuation [ ἐπιθεραπεία] at 2 Corinthians 12:11 corresponds.— ΄ακρὸν, a little) The antithesis is found at 2 Corinthians 11:4; 2 Corinthians 11:20.— τῇ ἀφροσύνῃ, in my folly) He gives it this appellation, before that he explains it, and by that very circumstance gains over the Corinthians. This is a milder word than μωρία.(74)— ἀνέχεσθε, bear with) The imperative; comp. 2 Corinthians 11:16.

Verse 2
2 Corinthians 11:2. ζηλῶ γὰρ, for I am jealous) In this and the following verse the cause of his folly is set before us: for lovers seem to be out of their wits.(75) The cause of the forbearance due to Paul is explained 2 Corinthians 11:4, comp. 2 Corinthians 11:20.— θεοῦ ζήλῳ, with a godly jealousy) a great and holy jealousy. [If I am immoderate, says he, I am immoderate to God.—V. g.]— ἡρμοσάμην, I have espoused) There is an apposition, to one husband, viz. Christ, and both are construed with, that I may present you [viz. to one husband, Christ]. Therefore I espoused is put absolutely. [But Engl. V. I have espoused you to one husband.] Moreover ἁρμόζομαι, I espouse, is usually applied to the bridegroom. But here Paul speaks of himself in the same feeling of mind as when he ascribes to himself ‘jealousy,’ which belongs properly to the husband; for all that he felt, and all that he did, was for the sake of Christ.— παρθἑνον ἁγνὴν, a chaste virgin) not singly [the individual members], but conjointly [the whole body together]. He does not say, chaste virgins, παρθένους ἁγνάς.

Verse 3
2 Corinthians 11:3. φοβοῦμαι, I fear) Such fear is not only not contrary to love, but it is a property of love, ch. 2 Corinthians 12:20; 2 Corinthians 12:19. [All jealousy doubtless arises from fear.—V. g.]— δὲ, but) This is opposed to, I have espoused.— ὡς, as) a very apposite comparison.— εὖαν, Eve) who was simple and unacquainted with evil.— πανουργίᾳ, through subtilty) which is most inimical to simplicity.— οὕτως, so) The saints, even though original sin were entirely quiescent, may be tempted.— φθαρῇ, should be corrupted) Having lost their virgin purity. Seducers threatened the Corinthians; see next verse. An abbreviated mode of expression for, May be corrupted and drawn from their simplicity.— ἀπλότητος, the simplicity) which is intent on one object, and most tender; which seeks not another [Jesus; ἄλλον] nor a different [Spirit: ἕτερον, second and different], 2 Corinthians 11:4.

Verse 4
2 Corinthians 11:4. εἰ, if) He lays down a condition, on the part of the real fact, which is impossible; he therefore says in the imperfect, you might tolerate it [but as the condition is impossible, you ought not tolerate it]; but as regards the attempt of the false apostles, not only is the condition laid down possible, but is actually realized and present. He therefore says in the present, preacheth [not Imperf. as, ἠνείχεσθε, Ye might tolerate it]; comp. Galatians 1:6-7.— γὰρ) The reason of Paul’s fear was the yielding character of the Corinthians.— ὁ ἐρχόμενος, he that cometh) any one; out of Judea, if you please; Genesis 42:5, ἦλθον μετὰ τῶν ἐρχομένων, they came with those that came. [He already states, what the Corinthians were in duty bound to allow to be stated, 2 Corinthians 11:1.—V. g.]— ἄλλον· ἕτερον, another—a different) These words are different from each other. See Acts 4:12, note. ἄλλον separates [from the true person] by a far less definite boundary here than ἕτερον.(76)— οὐκ ἐλάβετε, ye have not received.— οὐκ ἐδέξασθε, ye have not accepted) Distinct words, well suited to the respective subjects; the will of man does not concur in ‘receiving’ [ λαμβανετε— ἐλάβετε] the Spirit, as in ‘accepting’ [ ἐδέξασθε] the Gospel.(77)— ἢ εὐαγγέλιον ἓτερον, or another gospel) The words, if there be, or, if you receive, are appropriately [for convenience’ sake] left to be understood.— καλῶς ἠνείχεσθε, you might well bear with) This forbearance, as being likely to lead to corruption [2 Corinthians 11:3], is not approved, but the word, with καλῶς, is used as at Mark 7:9. The fulness [saturitas, fulness to satiety] of the Corinthians is noticed, and their eagerness for a more novel and splendid Christianity, if any such was to be found.

Verse 5
2 Corinthians 11:5. γὰρ, for) The particle connecting the discussion with the proposition [the subject he proposed to discuss]. The sum of Paul’s boasting is here stated and repeated, ch. 2 Corinthians 12:11.— τῶν ὑπερλίαν, the very chiefest) such as James, Kephas, John [distinguished for their high privilege in being witnesses of the transfiguration of Jesus.—V. g.], or even the other survivors of the twelve, Galatians 2:2, not merely such as those, who are called apostles in a wider sense, i.e. I am as much an apostle as he who is most so. Peter has no title to any preference. [Acts 26:13; Acts 26:16; Galatians 1:16.]

Verse 6
2 Corinthians 11:6. εἰ, if) He proves himself to be an apostle, 1. from his knowledge worthy of an apostle; 2. from his self-denial in refraining from asking them for maintenance, 2 Corinthians 11:7-8. He makes by anticipation a way to himself for stating both of these facts, so that the necessity of stating them may be clearly seen.— ἰδιώτης, rude) This word is opposed to his apostolic eminence [2 Corinthians 11:5]. His detractors spoke of Paul as ‘rude’ [untutored]. He declares that he was not rude in knowledge, which was the first gift of an apostle: and an extraordinary instance of it is found in the next chapter. That he was rude in speech, he neither very strongly denies, since that was not injurious to the apostleship, nay, it conduced to its advantage, 1 Corinthians 1:17, etc.: nor does he confess it with greater prolixity [at greater length] than his power in speaking allowed; nor does he answer, that other apostles also may be considered rude in speech, but he leaves the matter undetermined, comp. ch. 2 Corinthians 10:10-11, and to be decided by the Corinthians themselves; for he adds: but we have been made manifest to you in all things, etc. [He therefore removes out of the way one after another of those things, which the Corinthians opposed to his prerogative as an apostle.—V. g.]— ἀλλʼ ἐν παντὶ φανερωθένες ἐν πᾶσιν εἰς ὑμᾶς) The Vulgate has, but we are manifested in all things to you,(78) as if either ἐν παντὶ or ἐν πᾶσιν were superfluous. But the two expressions have a different meaning: ἐν παντὶ, in every thing, even in speech and knowledge; ἐν πᾶσιν, in all men, ch. 2 Corinthians 1:12, 2 Corinthians 3:2, 2 Corinthians 4:2. ἐν πᾶσι, is used in the Masc. gend., 1 Corinthians 8:7; Hebrews 13:4, and in other places. At the same time it occurs in the Neut. gend., 1 Timothy 3:11; 1 Timothy 4:15; 2 Timothy 2:7; 2 Timothy 4:5; Titus 2:9-10; Hebrews 13:18. But ἐν παντὶ occurs only in the Neut. gend., and that too very often, 2 Corinthians 11:9, ch. 2 Corinthians 4:8, 2 Corinthians 6:4, 2 Corinthians 7:5; 2 Corinthians 7:11; 2 Corinthians 7:16, 2 Corinthians 8:7, 2 Corinthians 9:8; 2 Corinthians 9:11; Philippians 4:6. Therefore in this passage ἐν πᾶσιν is masculine, ἐν παντὶ neut. So Philippians 4:12, ἐν παντὶ καὶ ἐν πᾶσι ΄ε΄ὐη΄αι.— εἰς ὑ΄ᾶς, with respect to [among] you) From the circumstance, that Paul was also engaged among others, the fruit redounded to the hearts of the Corinthians.

Verse 7
2 Corinthians 11:7. ἢ ἁμαρτίαν) Or have I committed a sin? So, an objection might be raised against that assertion of the apostle in last verse, ἐν παντὶ, in everything.— ταπεινῶν, abasing myself) in my mode of living. [He had waived his apostolic right in this matter.—V. g.]— ὑψωθῆτε, ye might be exalted) spiritually.— τὸ τοῦ θεοῦ εὐαγγέλιον, the Gospel of God) divine, most precious.

Verse 8
2 Corinthians 11:8. ἐσύλησα, I robbed) He imputes to himself the receiving of payment, to which he was most justly entitled, as robbery, and afterwards as sloth and a burden, comp. notes on 1 Corinthians 9:17. This word and wages are figurative expressions derived from military affairs.— λαβὼν, taking wages) for my journey, when I came to you. The antithesis is present, when I was with you [2 Corinthians 11:9].

Verse 9
2 Corinthians 11:9. προσανεπλήρωσαν, [further] supplied in addition) A double compound. Paul supplied something by his own manual labour.— καὶ τηρήσω, and I will keep) so far is he from repenting.—See 2 Corinthians 12:14.

Verse 10
2 Corinthians 11:10. ἒστιν ἀλήθεια, there is truth) The verb is emphatically put first; it stands [fast as the (a) truth of Christ]. The expression refers to a special truth,(79) comp. Romans 9:1, note.— οὐ, not) a metonymy or substitution of the consequent for the antecedent: my boasting will not be stopped, i.e., I will be in no way more burdensome to you hereafter than heretofore.

Verse 11
2 Corinthians 11:11. ὅτι, because) Love is often offended even by refusing [favours].

Verse 12
2 Corinthians 11:12. καὶ ποιήσω) I will also still do.— ἐκκόψω, I may cut off) It did not suit the false apostles to preach for nothing, 2 Corinthians 11:20.— τὴν ἀφορμην, the occasion) in this matter, presently afterwards without the article, ἀφορμὴν, in any matter whatever.— ἐν ᾧ, in which) their boasting consisted in this, that they said: we are found to be, as Paul.

Verse 13
2 Corinthians 11:13. οἱ γὰρ τοιοῦτοι, for such) The reason is herein given, [aetiologia] why he is unwilling, that they should be thought like him.— ψευδαπόστολοι, false apostles) This is now part of the predicate; the antithesis is at 2 Corinthians 11:5. At length he calls a spade a spade. δόλιοι, deceitful, presently afterwards, is in conformity with it. [This is remarkable severity of language. Not a few have been of opinion: Such men are of a disposition not altogether to be despised, and it was not proper, that they should be so invidiously covered with disgrace: viz., They saw Christ, and now give their daily testimony to Him; they therefore ought to hold some place among others. But the cause of truth is most delicate; and the Indifferentism, which is so pleasant to many in the present day, was not cultivated by Paul. (Er war kein so gefälliger Toleranz-Prediger. He was no pleasant preacher of toleration.) There is this to be taken into account, that when his life was frequently in danger, the zeal of the apostle continued without showing any symptoms of weakness.—V. g.]— εἰς ἀποστόλους χριστοῦ, as the apostles of Christ) They a not altogether deny Christ, but they did not preach Him truly, 2 Corinthians 11:23.

Verse 14
2 Corinthians 11:14. οὐ θαυμαστὸν, and no marvel) no great thing in the following verse. It is more marvellous concerning [in the case of] Satan, inasmuch as he differs farther from an angel of light.— αὐτὸς) he himself, their author and master.— μετασχηματίζεται, transforms himself) Present, i.e. is accustomed to transform himself. He did that already in Paradise. The second Oration on the annunciation, ascribed to Gregory Thaumaturgus, in describing the character [Ethopoeia] of Mary, thus proceeds: μὴ πάλιν εἰς ἄγγελον φωτὸς μετασχηματισθεὶς ὁ ἀρχέκακος δαίμων, κ. τ. λ., the devil the author of evil not being again transformed into an angel of light, etc.— ἄγγελον φωτὸς, an angel of light) He does so, not only to injure us, but also to enjoy honour.— φωτὸς, of light) although Satan’s power is still in darkness.

Verse 15
2 Corinthians 11:15. οὐ μέγα, no great thing) no difficult matter.— αὐτοῦ, his) Satan’s.— δικαιοσύνης, of righteousness) which is in Christ.— τὸ τέλος, the end) Whatever may be the specious appearance, on which they now plume themselves, the form [alluding to their transforming themselves into “ministers of righteousness”] is at last stripped off from them. A most effectual criterion is derived from the future end of things, in the case of good and evil alike, Philippians 3:19; Philippians 3:21.

Verse 16
2 Corinthians 11:16. πάλιν λέγω, I say again) He begins this new subject of boasting with a prefatory repetition of the anticipatory mitigation [ προθεραπείαν] from 2 Corinthians 11:1, which certainly no man that is a fool, ἄφρων uses.— μὴ, let not) a particle of prohibition, let no man think, that I am a fool. This clause is not put in the way of parenthesis, but the meaning of the word λέγω, I say, falls upon this very clause.

Verse 17
2 Corinthians 11:17. ὃ λαλῶ, οὐ λαλῶ κατὰ κυρίον, that which I speak, I speak it not after the Lord) Therefore whatever Paul wrote without this express exception, was inspired and spoken after the Lord; nay even he wrote this passage, so as he has written it, and the exception peculiar to this passage, according to the rule of divine propriety, having received his instructions from the Lord; precisely as a literary man dictates to a boy a letter suited to a boy, though the boy could not have so written it of himself.

Verse 18
2 Corinthians 11:18. πολλοὶ, many) What is allowed to many, is the more easily granted as an indulgence to one.— κατὰ σάρκα, according to the flesh) for example, that they are Hebrews, 2 Corinthians 11:22.

Verse 19
2 Corinthians 11:19. ἡδέως) [gladly] willingly.

Verse 20
2 Corinthians 11:20. γὰρ, for) An intensive particle; ye suffer fools; for ye even suffer oppressors. Cleon in Thucydides, lib. iii.— πέφυκεν ὁ ἄνθρωπος τὸ μὲν θεραπεῦον ὑπερφρονεῖν· τὸ δὲ μὴ ὑπεῖκον θαυμάζειν, the man was naturally disposed to treat with contempt flattering attentions, but to admire independence.— εἴ τις, if any one) as the false apostles, who were given to much boasting.— καταδουλοῖ, bring you into bondage) The genus; two pairs of species follow.— κατεσθίει) So LXX., Psalms 53:5.— λαμβάνει, takes) viz. from you; for ὑμᾶς, you, is not necessarily to be supplied, as appears if we compare the following clause.— ἐπαίρεται, exalt himself [is exalted]) under the pretext of the apostolic dignity.— εἰς πρόσωπον δέρει, smite you on the face) under the appearance of divine zeal. That may have happened to the Corinthians: comp. Isaiah 58:4; 1 Kings 22:24; Nehemiah 13:25; 1 Corinthians 4:11; 1 Timothy 3:3.

Verse 21
2 Corinthians 11:21. κατὰ ἀτίμιαν, in the way of ignominy [as concerning reproach]) as if I were already considered as one dishonoured [‘despised’]. See 1 Corinthians 4:10, and from the same passage we may also compare the term weak with this before us, and wise, φρόνιμοι, at 2 Corinthians 11:19. Comp. with the use of κατὰ here, the καθʼ ὑστέρησιν, in respect of, in the way of, want, Philippians 4:11.— ὡς ὅτι ἡμεῖς ἠσθενήσαμεν) as though we had been weak in mind, having nothing, of which we might boast and in which we might show boldness. The antithesis follows: but wherein soever any one is bold: the weak and dishonoured [ ἄτιμοι] cannot boast, but still I will be bold; comp. 2 Corinthians 11:30.— ἐν ἀφροσύνῃ, foolishly) So he terms it κατʼ ἄνθρωπον, after the manner of men: comp. v. 16; and for the sake of modesty.

Verse 22
2 Corinthians 11:22. ἑβραῖοι, Hebrews) He indicates the principal topics of boasting, of which the first and second are natural, the third and fourth are spiritual privileges: comp. Philippians 3:5.— κᾀγώ, so am I) a Hebrew (not a Hellenist) of the [sprung from] Hebrews.

Verse 23
2 Corinthians 11:23. διάκονοι, ministers) outwardly.(80)— παραφρονῶν λαλῶ, I speak as a fool) Paul wrote these things, while he constantly laboured to deny himself.— ὑπὲρ) above, [I am] more than they. The more a man suffers, the more he ministers.— περισσοτέρως, more abundantly) The false apostles had also experienced labours and imprisonments, but in a less degree, the other hardships were peculiar to Paul.

Verse 24
2 Corinthians 11:24. πεντάκις, five times) It is of advantage to the servants of God accurately to remember all that they have done and suffered with a view to relate them, according as it may be afterwards necessary. Comp. Galatians 1.— τεσσαράκοντα παρὰ μίαν, forty save one) Thirteen strokes with a triple lash made thirty-nine. See Buxt. dedic. Abbrev.

Verse 25
2 Corinthians 11:25. τρὶς ἐναυάγησα, thrice I was shipwrecked) before the shipwreck at Melita (Malta).— ἐν τῷ βυθῷ) ὁ βυθὸς denotes anything deep: but when it is used absolutely, the sea, especially here, as being connected with the mention of shipwrecks. The LXX. generally translate מצולה by βυθός.— ἐπόιησα) I have spent, swimming. Many persons, who have been shipwrecked, thus contend with the waters for many hours, so that they may at last escape.

Verse 26
2 Corinthians 11:26. ὁδοιπορίαις, in journeyings) See Acts.— ἐν ψευδαδέλφοις, among false brethren) This danger is most distressing; being added to the others contrary to expectation [ παρὰ προσδοκίαν], it has a pleasing effect. [These men were bitter and pestiferous, although not destitute of the appearance of good. Galatians 2:4.—V. g.]

Verse 27
2 Corinthians 11:27. ἐν, in) Five clauses; the second agrees with the first, the fourth with the third, in pleasant harmony.— ἐν λιμῷ, in hunger) Deuteronomy 28:48, ἐν λιμῷ καὶ ἐν δίψει, καὶ ἐν γυμνότητι, καὶ ἐν ἐκλείψει πάντων.

Verse 28
2 Corinthians 11:28. χωρὶς, beside) The particle serves the purpose of connection.— τῶν παρεκτὸς) It is thus he terms external labours and troubles. Hitherto he describes his own; he now refers to those of others, that had been shared with him.— ἡ) The Apposition of the oblique and nominative case, such as that of Basil of Seleucia, ὢ φωνῆς, σωτηρίας πηγή: comp. note on Chrys. de Sacerd. p. 504.— ἐπισύστασίς μου, that which cometh upon me) The LXX. often use the verb ἐπισυνίστημι, and the verbal noun ἐπισύστασις, of the sedition of Korah and his associates: comp. Acts 24:12. Here therefore we remark the disorderly conduct of those, who troubled Paul by the perverseness of their doctrine or life; for example, Galatians 6:17.— καθʼ ἡμέραν, daily) A large extent of time; and of place, in the words, of all.— πασῶν, of all) This is more modest than if he had said πάσης τῆς ἐκκλησίας, of the whole church. Of all, of those even, to whom I have not come, Colossians 2:1. Peter could not have alleged that of himself in an equal degree.(81)
Verse 29
2 Corinthians 11:29. τίς, who) He not merely cares for the churches, but for the souls of individuals.— ἀσθενῶ, I am weak) not only through condescension, συγκατάβασις, 1 Corinthians 9:22, but through compassion.— σκανδαλίζεται, is offended) To be weak and to be offended, at least in this passage, differ, comp. Romans 14:21, note. The former comes by itself; the latter, by means of others.— καὶ οὐκ ἐγὼ πυροῦμαι, and I burn not) He adds I, not in the former [no ἐγὼ before ἀσθενῶ], but in this part of the verse, for there he suits himself to the weak man; here he confesses that he bears no resemblance to the party offending, as he himself, for the sake of the offended party, takes up the duties neglected by the offender. The duties, neglected by the person offending, are love, prudence, etc. Paul however at the same time takes upon himself the part of the offended person, or the inconvenience, which the offended person feels. All these things thus follow from the force of the relatives [the things mutually related]. πυροῦσθαι τοῖς θυμοῖς is read more than once in 2 Macc. They think or speak badly, who, seeing a scandal or offence, say in the mother tongue [alluding to a German saying], I have caused myself to offend.

Verse 30
2 Corinthians 11:30. εἰ) if, i.e. since.— τὰ τῆς ἀσθενείας μου καυχήσομαι, I will glory of the things, which concern my infirmities) an admirable oxymoron; 2 Corinthians 12:5; 2 Corinthians 12:9-10, for infirmity and glorying are antithetic terms.

Verse 31
2 Corinthians 11:31. εὐλογητὸς, blessed) This increases the sacredness of the cath.— οἶδεν, knoweth) The persecution at Damascus was one of the first and greatest, and belonged particularly to this place; and Paul calls God to witness, for he could produce to the Corinthians no witness among men, concerning a matter which was known to few, and had happened long before: comp. Galatians 1:20. Luke afterwards recorded it, Acts 9:25. This religious preface increases even the credit of the circumstances, related in the following chapter.

Verse 32
2 Corinthians 11:32. ἐθνάρχης.) Thus Simon the high priest is called, 1 Maccabees 14:15.

12 Chapter 12 

Verse 1
2 Corinthians 12:1. δὴ) truly.— οὐ συμφέρει μοι, it is not expedient for me) on account of the danger of becoming elated, and of the buffetings of Satan, and of hindering the exercise of Christ’s power.— ἐλεύσομαι) I will come, he does not say, I come. He does not eagerly run at it; so, I will glory, not I glory, at the very conclusion of 2 Corinthians 12:5.— γὰρ, for) The cause, stated in the form of a short preface.— ὀπτασίας καὶ ἀποκαλύψεις, visions and revelations) Visions, in reference to seeing; revelations, to hearing, 1 Samuel 9:15, LXX. Both in the plural number, because those raptures had two degrees [when he was caught up first “to the third heaven,” 2 Corinthians 12:2; then “into paradise,” 2 Corinthians 12:4], as he presently mentions. So of revelations, 2 Corinthians 12:7. Paul had more visions and revelations, independently of these here.— κυριου, of the Lord) 2 Corinthians 12:8, i.e., of Christ, 2 Corinthians 12:2.

Verse 2
2 Corinthians 12:2. οἶδα· εἶτε· ἁρπαγέντα, I knew: whether: caught up) These things, repeated in the next verse, not only keep the reader in pleasant suspense, sharpen his mind, and add weight to well-considered [just] glorying (boasting); but also plainly express a double movement in this action. Clemens Alex. Strom. 50. v. ἓως τρίτου οὐρανοῦ, κᾀκεῖθεν εἰς τὸν παράδεισον, f. 427. So also Irenaeus, l. 2, c. (56) 55 (where Grabius adds Justinus M., Methodius, and of more recent writers Jeremy Taylor), likewise 50:5, c. 36, where (comp. Matthew 13:23; John 14:2) he infers different habitations from the diversity among those who produce fruit [fruits of faith], and fixes a difference of abode, διαστολὴν οἰκήσεως, for those who have their joy in heaven, in paradise, in the splendour of the city. Athanasius in Apol., καὶ ἕως τρίτου οὐρανοῦ ἡρπάσθη καὶ εἰς τὸν παράδεισον ἀνηνέχθη, “and he was caught up into the third heaven, and was borne up into paradise.” Orig. or his translator, on Romans 16, has these words, into the third heaven, and thence into paradise. Oecumenius, ἡρπάγη ἕως τρίτου οὐρανοῦ καὶ πάλιν ἐκεῖθεν εἰς τὸν παράδεισον, “he was caught up to the third heaven, and again thence into paradise.” That different revelations are mentioned in this passage is acknowledged by Hilariu(82) Diac. Primasius, Anselm, Pope Gregory in Estius, as well as Jerome on Ezekiel 28., Pelag. on this passage, Cassiodor. Haymo, Aquinas. The occurrence of the expression, lest I should be exalted, twice, corresponds to the fact, that he was twice caught up. Certainly paradise, coming last in the gradation with the emphatic article, denotes some inner recess in the third heaven, rather than the third heaven itself; an opinion which was very generally held by the ancients. See Gregor. Obs., c. 18; comp. Luke 23:43, note, and Revelation 2:7. Therefore the privilege was vouchsafed to Paul only to hear the things of paradise; but he was permitted also to see the things of the third heaven; comp. the preceding verse; although even of the latter he speaks somewhat sparingly. The force of the verb οἶδα, I know, falls particularly upon the participle caught; comp. ὅτι, how that, 2 Corinthians 12:4.— πρὸ ἐτῶν δεκατεσσάρων, fourteen years ago) construed with ἁρπαγέντα, caught. He recounts something that had occurred in former times: after a long period every one seems to have become different from himself (what he was before); so that he may the more freely relate the good and evil which he has experienced. [Truly it was a long silence (he had maintained as to the revelations to him), and yet he had been engaged (conversant) among the Corinthians not for a short time, and was united to them in the closest bonds of intimacy.—V. g.]— ἐν σώματι, in the body) This is without the article; then ἐκτὸς τοῦ σώματος, out of the body, with the article; and so consistently with this, the words are found in the next verse. Paul seems to be of opinion, that he was out of the body. Howsoever this may be, Claudianus Mamertus de Statu animae, c. 12, righty concludes from this, that the better part of man is incorporeal; and this, the soul itself, was the part caught up. Whatever existed, independently of the body of Paul, was without the body, or else within it.— οὐκ οἶδα, I know not. Ignorance of the mode does not take away the certain knowledge of the thing. The apostles were ignorant of many things.— ἁρπαγέντα, caught up) Comp. Acts 8:39, note.— ἕως) even to, far into the third heaven; comp. εἰς, into, 2 Corinthians 12:4. Is therefore paradise not included in the third heaven? Ans. ἕως, even to, is inclusive, as Luke 2:15, etc.— τρίτου, third) The first heaven is that of the clouds; the second is that of the stars; the third is spiritual. The dual number in שמים denotes the two visible heavens. The nomenclature of the third, which eye hath not seen, has been reserved for the New Testament; comp. Ephesians 4:10, note.

Verse 3
2 Corinthians 12:3. καὶ, and) The particle here is expressive of a new movement in this transaction. Suppose, that the third heaven and paradise, were quite synonymous; the force of Paul’s language will be greatly diminished.— τὸν τοιοῦτον, such a one) τὸν ἐν χριστῷ, him who was in Christ.— εἴτε, whether) This word is repeated, because, even if in the body he was caught up to the third heaven, nevertheless, rising to a higher degree, he might have been caught up to paradise without the body.

Verse 4
2 Corinthians 12:4. ἄῤῥητα) unspeakable words, not in themselves; otherwise Paul could not have heard them; but not to be spoken by man, as the word follows presently after, and therefore, by Paul himself. Who spoke those words? God, or Christ, or an angel or angels, or the spirits of the just? and to whom? Paul does not tell, if he knew. They were certainly words of great sublimity, for all heavenly words are not unspeakable, for example Exodus 34:6; Isaiah 6:3, and yet these are very sublime.— οὐκ ἐξὸν, it is not lawful) ἐξὸν and δυνατὸν, lawful and possible are said of that which neither the thing itself, nor the law forbids. Therefore, unspeakable words, and it is not lawful mutually explain each other, and affirm either that man cannot speak these words, or that it is not lawful for him to do so. Others, who did not hear them, cannot; Paul, who did hear them, is not sufficiently able; and though he were able, yet it would not be lawful, it would not be proper in the state of mortality; because the inhabitants of the earth would not understand them, John 3:12. Hearing has a wider range than speaking.— ἀνθρώπῳ, for a man) construed with it is lawful. The power of speaking is often narrower than that of knowledge.

Verse 5
2 Corinthians 12:5. ὑπὲρ τοῦ τοιούτον, in respect to such a one) in the Masc. The antithesis is, of myself. We ought to remove the I from important matters. This verse has two parts, the one has the reason assigned [aetiologia] in the following verse; the other is explained, 2 Corinthians 12:7-8.— καυχήσομαι, I will glory) i.e. I might glory; comp. 2 Corinthians 12:6 at the beginning.

Verse 6
2 Corinthians 12:6. οὐκ ἔσομαι ἄφρων, I shall not be a fool) In the preceding chapter also he spake the truth, and yet he ascribes folly to himself; namely, because he gloried concerning things by no means glorious [viz. his sufferings], hence of things most glorious.— φείδομαι, I forbear) I treat of these things sparingly.— μή τις, lest any one) O how many are there even among theologians, who have no reverent dread in treating of such things! [Not a few allow themselves to be thought of both at home and abroad more highly than is lawful; but how remarkably may they be considered as defrauding themselves in that way of a share in the honour which is in the power of GOD. If indeed you rejoice in the privileges of the sons of GOD, see that this your light may shine, but remember to use with caution and moderation extraordinary circumstances.—V. g.]— βλέπει· ἀκούει, sees, hears) in common life, while I am unable to prevent it.

Verse 7
2 Corinthians 12:7. ἵνα μὴ ὑπεραίρωμαι, lest I should be exalted) In all the things, which Paul did, and which rendered him great, beloved, and admired among men, he might be less worthy of praise [elated] than in those, of which he was alone conscious to himself. The mind is vain and weak, which applauds itself on account of the applause of men. The better things [the preferable objects of desire] are within. [How dangerous must the exaltation of one’s self be, when the apostle required so much restraint.—V. g.]— σκόλοψ) Hesychius: σκόλοπες, ὀξέα ξύλα ὀρθὰ, σταυροί, a sharp pointed stake is denoted; comp. the LXX., Numbers 33:55; Ezekiel 28:24. This general word is presently explained in a particular manner by those buffetings: and this double explanation does not require a third, variously attempted by those, who give a wrong meaning to the buffetings.— τῇ σαρκὶ, in the flesh) The ablative case, in the flesh, for the purpose of macerating the flesh. The same case occurs, 1 Peter 3:18; 1 Peter 4:1; 1 Peter 4:6. This weakness was greater than all those, which had been enumerated in the preceding chapter, and that he might give an account of this weakness, he considered it necessary to mention revelations.— ἄγγελος σατᾶν, the messenger of Satan) Paul, after having had some experience of the state of the blessed angels, begins now to discover an angel of a different description. The word σατᾶν only occurs in the LXX. twice or thrice, and that too as indeclinable; but σατανᾶς is declined in thirty-four places in the New Testament, and among these, nine times by Paul; and in this single passage it is used as an indeclinable noun, by a well-weighed apocope [the loss of a syllable at the end], certainly not without good reason. ἄγγελος σατᾶν then does not seem in this passage to be in apposition, as if it were said the angel Satan for the devil, for the devil is nowhere called an angel, but he himself has his angels. Therefore Satan is either a proper name in the genitive or an adjective in the nominative, so that there is denoted either an angel sent by Satan or a very destructive angel, an angel like Satan himself or the devil, as distinguished from the fact of his being sent by Satan. The ambiguity seems to intimate, that the apostle himself, with a view to his greater humiliation, must have been ignorant of what was the character of this angel. He had a revelation from heaven, a chastisement from hell. Job and Paul were harassed by an enemy: the angel of the Lord struck Herod.— ἵνα με, that me) Therefore Paul is not the angel himself (comp. however Num. as above quoted [wherein the Israelites are represented as making the inhabitants of the land whom they drive not out thorns in their sides]), but what is stated is, that the angel harassed Paul with blows: ἵνα, that is again elegantly placed in the middle of the clause, that the antithesis may twice precede the particle, twice follow it. For the excellence of the revelations and the angel of Satan are in antithesis, and likewise to be exalted and to be buffeted.— κολαφίζῃ, buffet) With blows ( μεγάλαις ἁφαῖς; for this is considered the original root, by Eustathius). Slaves were beaten, 1 Peter 2:20, nor is there any obstacle to its being taken here in its proper acceptation, Job 2:6-7. For if the apostles and the Lord Himself received blows and other troubles from men, ch. 2 Corinthians 11:24-25; 1 Corinthians 4:11; Matthew 26:67, comp. 2 Corinthians 4:5; why should not Paul receive such from Satan or his angel, either visibly or invisibly. Such evils also befel Antony, as Athanasius mentions in his life. Opposition of every kind came in the way of the apostle, 2 Corinthians 12:10, which he did not deprecate, but here he mentions something in particular, which harassed him with infirmities and met [counteracted] his exaltation with pain and disgrace, even more so or at least not less than the rage of lust, which has been excited in the members of the body (with which how wonderfully very holy souls may be tormented, may be learned by reading the writings of Ephraim Syrus, of Estius on this passage, of Joh. a Cruce and P. M. Petruccius), or the most violent headaches. Paul had become as it were of late afraid of the recurring attacks of these blows, inasmuch as he restrains himself in the time of boasting with such frequency as a reader in his natural state would despise and of which he would be weary. Chrysostom remarks, that Paul says κολαφίζῃ, that it may buffet, not κολαφίσῃ, that it might buffet, as concerning the present. The sight and hearing of Paul had been directed to the most magnificent objects: The touch [for the thorn was in the flesh] had been most severely tormented.

Verse 8
2 Corinthians 12:8. τούτου, for this) Demonstrative. He had forgotten his exaltation.— τρὶς) thrice, as the Lord Himself did on the Mount of Olives. Paul presented his three requests, I know not at what intervals. Then he patiently endured the thorn, when he saw, that it must be borne; he does not seem to have been without the thorn, even then when he wrote these things and so long as he was liable to exalt himself: comp. what follows.— τὸν κυρίον, the Lord) Christ; see the next verse. Satan is not to be asked to spare us.

Verse 9
2 Corinthians 12:9. εἴρηκε μοι, He said to me) when I prayed for the third time.— ἀρκεῖ σοι ἡ χάρις μου, My grace is sufficient for thee) A very gracious refusal, expressed in the indicative mood. The Lord as it were put these words into Paul’s mouth, that following them up he might say: O Lord, Thy grace is sufficient for me. There may be grace, even where there is the greatest sense of pain.— ἡ γὰρ δύναμις ἐν ἀσθενείᾳ τελειοῦται, for [power] strength is perfected in weakness) For δύναμις several have written δυναμίς μου, from the alliteration with χάρις μου. If Paul had written δυναμίς μου, I believe he would have subjoined ἐν ἀσθενείᾳ σου(83) σου. It is however here intimated, that, as is the grace of Christ, so is the power of Christ: γὰρ, for, here as often elsewhere, is a discriminative particle, by which a distinction is made between grace and strength. Grace is sufficient: do not ask sensible strength; for strength [is made perfect in weakness]. So in short the particle, for, obtains the meaning of causing, not immediately, but mediately by the distinction between grace and strength.— ἐν ἀσθενείᾳ, in weakness) From the fact of its being the language of the Lord, Paul often repeats this word; ch. 11 12 13— τελειοῦται, is perfected) It [ ἡ δύναμις] performs, it perfects all that belongs to it; therefore we ought not under the pretext of false self-sufficiency to cast away the power [strength] of Christ.— ΄ᾶλλον καυχήσο΄αι, I will rather glory) in my infirmities, than in revelations, for if I glory in these, I shall prevent the exercise of the power of Christ. He adds the pronoun to the former, not to the latter.— ἐπισκηνώσῃ ἐπʼ ἐμὲ, may cover me over) as a tent.— σκῆνος, a tent, the body [“our earthly house of this tabernacle,” ch. 2 Corinthians 5:1].— τὸ ἐπισκηνοῦν, covering over, something external; he does not say, that it may dwell in me; for he would thus [had he said that] diminish the sense of his infirmities.— ἡ δύναμις τοῦ χριστοῦ, the power of Christ) that is Christ with His power. We ought most gladly to receive whatever promotes this object.

The σου is omitted in AD later corrected, G (and acc. to Lachm. but not Tischend. B) fg Vulg Iren. Cypr. But A and Orig. 3,200d add μου, and so Rec. Text.—ED.

Verse 10
2 Corinthians 12:10. εὐδοκῶ, I am well contented [Engl. V. too strongly, I take pleasure]) He does not say here, I rejoice, which would denote more than he meant.— ἐν ἀσθενείαις, in infirmities) This is the genus; hence we have immediately after, I am weak; two pairs of species follow.— ἐν ὕβρεσιν, ἐν ἀνάγκαις, in reproaches, in necessities) which also the messenger of Satan occasions.— ἐν διωγμοῖς, ἐν στενοχωρίαις, in persecutions, in distresses) which were caused by men.— ὑπὲρ, for the sake of) construed with εὐδοκῶ, I am well contented.— τότε) then, in particular [then and then only].— δυνατὸς, strong) in the power of Christ.

Verse 11
2 Corinthians 12:11. γἑγονα, I am become) He sounds a retreat.— ὤφειλον, I ought) An interchange of persons, i.e., you ought to have commended me [instead of my having to commend myself].— ὑφʼ ὑμῶν) by you, among you.— οὐδέν εἰμι, though I am nothing) of myself.

Verse 12
2 Corinthians 12:12. ΄ὲν, indeed [truly]) This particle is as it were a crumb that feeds modesty.— σημεῖα, signs) The proofs of the facts are at hand.— τοῦ ἀποστόλου, of the apostle) The article has this force; [the signs] of one who is an apostle.— σημείοις) So Al. Lat. (in Cod. Reutl.) Hilariu(84). A reading standing midway between the extremes:(85) whence most copies have ἐν ση΄είοις; καὶ ση΄είοις is the reading of Chrys. Boern. Lat. in the MSS.: σημείοις τε is the reading of Lin. also Syr.(86) On ση΄είοις and τέρασι, see Matthew 24:24. δυνά΄εις are most palpable works of divine omnipotence.

Verse 13
2 Corinthians 12:13. τί, what) This word refers both to the antecedents and the consequents.— λοιπὰς, other churches) planted either by me or by the other apostles.— εἰ μὴ— ταύτην, unless—this) a striking Asteismus [instance of refined pleasantry].— αὐτὸς, I myself) The antithesis follows, nor by others, 2 Corinthians 12:16-17. I did not burden you myself, nor make a gain of you by those others whom I sent, Titus, etc.— ἀδικίαν, wrong) The apostle might rightly [as opposed to ἀδικίαν] have accepted his maintenance from the Corinthians, and when he did not avail himself of this right, he imputes it to himself, as a wrong; and he gives it this name, not in the way of irony, with which the language of the apostle is inconsistent, but in the way of amphibology, for he uses ἀδικίαν in this passage, in a very unusual sense, which may be expressed in Latin by non-jus, and it has a in the privative sense, as ἄνομος, ἀνόμως, are sometimes used [without law; not contrary to law], Romans 2:12; 1 Corinthians 9:21 : so ἀνυπότακτον [not subjected, instead of insubordinate], Hebrews 2:8 : and yet it admits at the same time the idea of injustice, deprecating thereby all suspicion of want of love to the Corinthians [in his not accepting maintenance from them]; forgive me, comp. 2 Corinthians 11:11.

Verse 14
2 Corinthians 12:14. τὰ ὑμῶν, yours) Philippians 4:17.— ὑμᾶς, you) that I may gain you. Matthew 18:15. He heaps up spiritual treasures for the souls of the Corinthians, 2 Corinthians 12:15 [ ὑπὲρ τῶν ψυχῶν ὑμῶν].

Verse 15
2 Corinthians 12:15. ἐγὼ δὲ, but I) The δὲ makes an Epitasis [emphatic addition to the enunciation already made].— δαπανήσω) I will spend what belongs to me.— ἐκδαπανηθήσομαι, I myself will be spent)— ἧττον, less) Love rather descends, than ascends. [It is unworthy to repay the most devoted love with a scanty measure of love.—V. g.]

Verse 16
2 Corinthians 12:16. ἀλλʼ ὑπάρχων, but inasmuch as I was) an objection which the Corinthians [moved by suspicion, V. g.] might frame.(87) The answer is in the following verse.— ἔλαβον, I caught) that you might not escape the net, that was set with a view to my gain.

Verse 17
2 Corinthians 12:17. ΄ή τινα ὧν— διʼ αὐτοῦ) for μὴ διά τινος τούτων, οὕς ἀπέσταλκα. [The good faith of his associates wonderfully assisted Paul.—V. g.]

Verse 18
2 Corinthians 12:18. παρεκάλεσα, I exhorted) to go to you.— τὸν ἀδελφὸν, the brother) he seems to have been a Corinthian.— πνεύματι, in spirit) inwardly.— ἴχνεσι, steps) outwardly.

Verse 19
2 Corinthians 12:19. πάλιν δοκεῖτε) Some read πάλαι δοκεῖτε:(88) a reading indeed, which would imply a more determined aversion of mind from Paul on the part of the Corinthians; comp. ch. 2 Corinthians 3:1; for πάλαι, with a verb in the present tense, denotes long-continued perseverance. Plato in Gorgias, ἀλλʼ ἔγωγε καὶ πάλαι λέγω, but as I said long before, so I still say. The more approved reading is πάλιν δοκεῖτε; comp. again ch. 2 Corinthians 3:1.— ὑμῖν, to you) as if it were necessary for our own sake in this way to retain your favour.— ὑπὲρ τῆς ὑμῶν οἰκοδομῆς, for your edification) that you may rather see, than experience with sorrow, how much I am an apostle.

Verse 20
2 Corinthians 12:20. οὐχ οἱους, you not such as I would) This is treated of to the end of the chapter. Then, the clause, such as ye would not, is treated of from ch. 2 Corinthians 13:1 and onwards. Such as is the hearer, so is the pastor to him.— ἔρεις, ζῆλοι, θυμοὶ, ἐριθεῖαι) Galatians 5:20.

Verse 21
2 Corinthians 12:21. ΄ὴ πάλιν, lest again) There is here an Anaphora,(89) lest haply, lest haply, lest [ μὴ πως— μή πως— μή]. And indeed in this verse he speaks with greater severity.— ταπεινώσῃ, will humble) A Metonymy [Substitution] of the consequent [for the antecedent].— ὁ θεός μον, my God) He by this expression gives the reason, why he considers acts committed against God, as appertaining to himself.— τῶν προημαρτηκότων) who have sinned before my last coming.— ἀκαθαρσίᾳ) the uncleanness; for example, of married persons: 1 Thessalonians 4:7.— πορνείᾳ, fornication) among the unmarried, ἀσελγείᾳ, lasciviousness) sins contrary to nature.

13 Chapter 13 

Verse 1
2 Corinthians 13:1. τρίτον) The decisive number, the third time. So the LXX. τρίτον τοῦτο, Numbers 22:28.— ἔρχομαι, I am coming) I am now in readiness to come.— μαρτύρων, of witnesses) Therefore in this matter the apostle thought of depending not on an immediate revelation, but on the testimony of men; and he does not command the culprits to be cast out of the Church before his arrival.

Verse 2
2 Corinthians 13:2. προείρηκα καὶ προλἐγω, I told you before and I tell you beforehand) Refer to the former the words, as if I were present the second time; to the latter, the words, being now absent. He seriously forewarns them. There is in the text, which excludes the word γράφω as an inferior reading,1(90) an uninterrupted chiasmus throughout theesdras three members of the sentence, in the following order:

	and I tell beforehand
	
	I told before,

	| 
	
	| 

	
	
	

	as if I were present the second time and (viz. no doubt when he had come to the neighbourhood towards Corinth, and had already determined to go thither himself also, although he afterwards forbore),
	and 
	being absent now 

	
	
	

	|
	
	| 

	
	
	

	to those who have heretofore sinned, namely before this second visit, 
	and 
	to all others, who afterwards sinned, after my second coming, and yet before my third. 

	
	
	


— οὐ φείσομαι, I will not spare) He had formerly spared, 2 Corinthians 1:23.

Verse 3
2 Corinthians 13:3. δοχιμὴν ζητεῖτε, ye seek a proof) A metonymy for, you provoke me; you tempt me; you desire to find out what I am; see 2 Corinthians 13:5 [ ἑαυτοὺς δοκιμάζετε, prove your own selves].— δοκιμὴ has its conjugates in 2 Corinthians 13:5-6 [ ἀδοκιμοι].— τοῦ χριστοῦ) i.e., whether Christ is speaking in me. The Corinthians had doubts; he presently proves that they ought not to doubt.— εἰς ὑμᾶς, ἐν ὑμῖν, to you-ward, in you) The particles differ; see ch. 2 Corinthians 10:1— οὐκ ἀσθενεῖ, is not weak) by me and this very epistle.(91)— δυνατεῖ) The ardour of his mind produced this new word by a paraphrase in respect to ἀσθενεῖ.

Verse 4
2 Corinthians 13:4. εἰ, if [though]) a concessive particle.— ἐσταυρώθη, was crucified) The cross, the utmost weakness; it includes death, for life, is put in antithesis to it.— ἐξ ἀσθενείας, owing to [through] weakness) It is the part of weakness to be crucified. This is the force of the particle.— ἀσθενοῦμεν ἐν αὐτῳ, we are weak in Him) Presently after, the particle is varied, σύν, with Him, being employed instead of the ἐν here; we are weak, we do not exercise δύναμιν, power, and therefore we ourselves are less sensible of it, inasmuch as the sense of tribulation prevails.

Verse 5
2 Corinthians 13:5. ‘ εαυτοὺς, your own selves) not Paul. If you examine yourselves, you will perceive what we are. Where there are true teachers and true learners, we may judge from the feeling of the one party concerning the other, what is the character of that other.— ἐν τῇ πίστει, in the faith) and therefore in Christ.— δοκιμάζετε, prove) The milder admonition [ δοκιμάζετε, prove] is subjoined to the severer word [ πειράζετε, lit. tempt, make trial of] test [Engl. Vers., examine yourselves]: if you are in the faith, prove yourselves to be so;(92) εἰ, if, is used as presently after in εἰ μὴτι.— ἢ) an, the second part of a disjunctive interrogation; i.e., you can truly prove yourselves: for Jesus Christ is in you, and you know Him to be in you. [In fact, any one may test himself, whether he be in the faith or not; no man can prove himself, and search out his own true character unless he be a believer.—V. g.]— ἐπιγινώσκετε, do you perceive?) an emphatic compound.— ὅτι, how that) the grounds upon which.— ἰησοῦς, Jesus) not only a sense [perception] of Christ, but Jesus Christ Himself, [as is evident from the addition of the proper name, Jesus; comp. 2 Timothy 4:22.—V. g.]— εἰ μήτι, unless somewhat) So εἰ μὴ, ch. 2 Corinthians 3:1; τί, somewhat, softens the language.— ἀδόκιμοι, reprobate) in a passive and active sense; for the conjugate δοκιμάζετε is considered to be in a reciprocal sense.

Verse 6
2 Corinthians 13:6. γνώσεσθε, you shall know) by the proving of yourselves, without any experimental proof of my power, 2 Corinthians 13:10.

Verse 7
2 Corinthians 13:7. εὔχομαι) The same verb occurs with the accusative and infinitive, Acts 26:29.— μὴ ποιῆσαι ὑμᾶς κακὸν μηδὲν, that ye do no evil) The Vulgate has thus correctly translated it. For there follows, that you may do good. Grotius interprets it, that I may not be forced to inflict evil, punishment, on any one. But in this way the antithesis just noticed is lost. ποιεῖν has the accusative of the person, but Paul says, ποιεῖν πρός τινα, εἰς τινα.— οὐχ ἵνα, not that) δόκιμοι, approved) by restraining you when you do evil.— ὡς ἀδόκιμοι, as reprobate) no cause being given to us for exercising authority: ὡς, as if, softens the expression.

Verse 8
2 Corinthians 13:8. δυνάμεθα, we are able) comp. the power which he claims, 2 Corinthians 13:10.— ἀληθείας, truth) Truth here denotes the exact authority to be exercised over the Corinthians.

Verse 9
2 Corinthians 13:9. ἀσθενῶμεν, we are weak) in body and with our authority unemployed.— δυνατοὶ, strong) in faith.— καὶ εὐχόμεθα, we also wish) Weakness is welcome, not wished for; κατάρτισις, is even ( καὶ) wished for.— κατάρτισιν) perfect union, perfection, 2 Corinthians 13:11; 1 Corinthians 1:10 [“perfectly joined together”]: that there may be no need to use severity in cutting off(93) any one from the body.

Verse 10
2 Corinthians 13:10. ΄οι, to me) Paul, in treating of his peculiar apostolic power, returns from the plural to the singular.

Verse 11
2 Corinthians 13:11. λοιπὸν, finally) The conclusion. Paul had written somewhat severely in discussing this matter; now more gently, without however dismissing the subject itself; comp. ch. 2 Corinthians 13:11.— χαίρετε) rejoice. He returns to that with which he first set out, 2 Corinthians 1:24; but the word χαίρετε here is appropriately used, as by it men are accustomed to bid farewell.— παρακαλεῖσθε, be of good comfort, ch. 2 Corinthians 1:6.

Verse 13
2 Corinthians 13:13. ἡ) This prayer corresponds in both epistles. The first epistle, indeed, has also its own conclusion and prayer; but yet because the first epistle is taken up and renewed in many important particulars by the second, this prayer is also suitable to it, and in the very universality of the prayer, the apostle seems also to have had reference to the first epistle.— χάρις, grace) This is mentioned in the first place, for by the grace of Christ we come to the love of the Father. [An admirable testimony to the Holy Trinity.—V. g.]— ἡ ἀγάπη τοῦ θεοῦ, the love of God) 2 Corinthians 13:11.— ἡ κοινωνία, the communion) which has also come to you Gentiles, and which produces harmony.(94)
